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Yaakov Jacobs 

The Heart and the Mind 

Which one should Israel have listened to? 

A S JEWS throughout the world listened to the 
Megilah and strained to stamp out the memory 
of Atnalek and his Persian successor Hornon, 

the State of Israel was entering into diplomatic relations 
with Germany, the latter-day Amalek. In a partisan 
discussion one dare not presume to speak in the nan1e 
of the Six Million; yet we may speculate that could 
they communicate with us, they might manifest surprise 
at the manner in which their brothers chose to celebrate 
Purim in the year 5,725. This latest phase in the process 
of purifying Germany comes on the heels of tensions 
caused by German scientists working in Egypt; the 
reluctance of West Germany to extend or abolish the 
statute of limitations for prosecution of war criminals; 
and cessation of shipments of arms by Germany to 
Israel. More baffling and more significant, it comes 
less than twenty years after the close of World War 
II which saw the destruction of European Jewry. 

A British general declared in 1945 after the defeat 
of Hitler, that war is "like a cricket match" and the 
opponents should now shake hands and carry on as 
though nothing had happened; but an angry, bleeding 
world shouted him down. Who would have believed 
that on May 8, 1949, four years later, a virtually in
dependent German republic would be proclaimed, 
opening the door to the creation of a German army 
and the adoption by the West German parliament of 
Deutschland Uber A Iles as the national anthem. Who 
would have believed that on the eve of Purim in 1965, 
a Jewish state would enter into diplomatic relations 
with a people that has hardly demonstrated its regret 
for the destruction it wrought on Jewry? Yet, one day 
soon the German flag will tly proudly in the Holy Land 
over a piece of Holy Soil which according to interna
tional usage will be the sovereign territory of the Fed
eral German Republic, guarded by citizens of Israel 
committed to its defense. 

What made such an absurd situation possible and 
how was it possible to sell it to the representatives of 
Israeli Jewry, many of whom still carry the physical 
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and mental scars of their Gern1an oppressors? A brief 
look at Germany's remarkable recovery fron1 defeat 
will provide some answers. 

In 1945, a world which had twice in one century 
been set on fire by the machinations of the Reich 
vowed that Germany would never again be permitted 
to have the potential to wage war. The Nurnberg trials, 
the Allied program of forced denazification, the four
power occupation arrangement, coupled with the wrath 
of the peoples who had suffered Nazi tyranny and 
bestiality seemed to assure that no Fourth Reich would 
ever menace mankind or threaten Jewry. 

The "Cold War" 

As the tensions between the former allies of East 
and West quickly crystalized into the "Cold War," 
concern with Germany slipped into the background as 
the Soviet Union became the object of Western fears. 

With the stepped-up tempo of East-West hostility, 
both sides began to look for friends. The four zones 
of the conquered Reich gave way to the German Demo
cratic Republic in the East and the Federal German 
Republic in the West. The Federal Republic became 
the object of American affection, and vast amounts of 
U.S. aid were poured into the country. Within a decade 
after Germany's defeat, the Federal Republic, the 
Fourth Reich, had become the richest country in 
Europe. While Englishmen who managed to dodge 
German V-2 rockets were still suffering from food 
shortages and wearing their pre-war suits and overcoats, 
Germany was enjoying a growing prosperity and Wer
ner von Braun, the father of the rockets, was quickly 
becoming a national hero in the United States. 

Denazification procedures, which proved to be a 
nuisance to the occupying powers, were turned over 
to the jurisdiction of German courts; America's aid 
and flirtation stimulated German nationalism and mili
tarism, and soon the sound of German boots striking 



the ground was again heard, as troops marched in a 
goose-step only slightly modified. 

The Soap of Expediency 
In this atmosphere, where Germany had been 

scrubbed clean by the strong soap of expediency, 
Jewish leaders could begin to find a receptive ear in 
West Germany for the negotiation of a reparations 
agreement-Wiedergutmachung 'setting things right' as 
the Germans like to call it; a convenient arrangement 
which would buy the Jewish 'forgiveness' the Germans 
so eagerly sought, at a fairly reasonable price. Some 
Jewish groups argued that such an agreement was 
unthinkable and would forever stain the dignity of the 
Jewish people; how could one sit around a table with 
the murderers of one's people, and haggle over the 
price for six million souls, yeshivos and Botoi Midro
shim destroyed forever, whole communities wiped from 
the earth, and for the resevoir of Torah and lenrning 
that European Jewry provided for weakened communi
tie:;; throughout the world. 

But in a:.world ruled by materialism, and, admittedly, 
in the face of severe economic depression in Israel, 
these arguments were cast aside. Germany completed 
its process of purification by shipping industrial equip
ment and other goods to Israel and making funds 
available to the reparations commission. Diplomatic 
relations between Israel and "the New Germany" were 
held in abeyance-the time was not ripe for that meas
ure of forgiveness. 

The.flow ofgoods into Israel and the boost they gave 
to Israel's economy ·seemed to lend credence to the 
claim of Ben Gurion, who actively solicited German 
diplomatic recognition, that the Federal Republic and 
the Third -Reich were worlds apart. Israeli public 
opinion was being softened for the acceptance of a 
closer relationship between the two countries. 

In 1960 and 196 I an outbreak of anti-Semitism in 
West Germany, revealing more than latent Nazism, 
caused some rethinking of the "New Germany" pro
position and slowed the push for diplomatic relations. 

The Scientists 
Soon thereafter it became known that scientists and 

technicians from West Germany were working in Egypt 
to develop a weapons program designed to destroy 
Israel. Echoes of "the final solution" rang in the minds 
of world Jewry. Germany's response to protests was 
cold and legalistic: So democratic is their constitution, 
they insisted, that no German citizen could be re
stricted, even if he travelled to another country to 
participate in plans for genocide, and only 'moral' 
pressure could be brought to bear. 

The capture and trial of Adolf Eichmann was a fur
ther set-back for the proponents of "the New Ger
many." Opening up the still raw wounds of Jews in 
Israel, the trial in Jerusalem tacitly pointed up the 
absurdity of closer relations with Germany. Meanwhile 
Germany continued to become a greater factor in world 
affairs and, no longer a recipient of foreign aid, had 
become a donor to Egypt and other countries in the 
Middle East, with the understanding that they would 
not recognize East Germany since this would be a 
blow to their hopes for the reunification of the Reich. 

The most recent tension in German-Israel relations 
was the prolonged reluctance to abolish the statute of 
limitations to make possible the trial of yet uncaptured 
Nazi criminals. Again, in response to the protests of 
a united world Jewry, Germany took refuge in legality, 
and in a letter to the West German newspaper Welt 
am Sonntag, Dr. Adolf Arndt, a leading lawyer in the 
German Social Democratic Party, summed up the 
position of opposition to extension in these words: 

It is most shocking to hear the way in which 
justice is disregarded in polemics claiming that 
the period of limitation for 'Nazi crimes' (quotes 
are his) is 'not a legal, but a political matter.' 
This is exactly the ~ort of argument used by total
itarian despisers of law: that for state purpo~es it 
is not legal correctness, but solely the policical 
ends which count. 

One might think that a people capable of enacting 
and enforcing the Nurnbcrg laws, the cruelest distor
tion of justice in modern history, would be shy in 
invoking the cry of 'legal correctness.' But shyness is 
not a particularly German characteristic. 

Lost in this C:iscussion is the obvious fact that efforts 
to capture and to try Nazi criminals have been meagre; 
that thos1.:: placed on trial are sentenced to absurdly 
light sentences if found guilty and are more often ab
solved and released without any punishment. The recent 
acquital of fourteen German nurses who had partic
ipated in mass euthanasia, because the court ruled 
they were 'trained as robots and could not be held 
responsible,' gives cause to wonder what possible value 
will come from Germany's extension of the statute of 
limitations-other than another contribution to the 
false image of "the New Germany." It speaks quite 
poorly too, for a nation that claims to be a major 
repository of Western culture. 

And now, when Nazi killers still walk the earth, 
when many of those who survived still suffer immeasur
able anguish, Germany stands cleansed not only by 
their partners in the NA TO alliance, but by the State 
of Israel as well. 

It is said that diplomatic relations with Germany 
were dictated by military and security needs. Israel 
needs arms to maintain a balance of power with its 
hostile A rab neighbors. It is argued that the decision 
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to accept Germany's offer of diplomatic relationships 
was not motivated by love for Germany but rather out 
of what is known in diplomatic parlance as 'enlightened 
self-interest.' But how enlightened is this self-interest, 
and what of Germany's motives? The German offer 
arose purely as a result of a terrible failure of its own 
policy in the Middle East whose sole purpose it was to 
isolate East Germany from the Arab nations, lest East 
Germany achieve greater recognition and prevent there
by the unification of Germany which is the keystone of 
the Federal Republic's foreign and domestic policy. 
Establishing diplomatic relations with Israel was noth
ing more than a retaliatory blow at the Arabs. Rarely 
is a diplomatic manoeuvre as transparently dishonest 
as this overture to Israel, inspired by a desire to salvage 
the current Drang nach dem Osten, the desire for a 
unified German state, an objective which surely deserves 
no Jewish support and a prospect which should strike 
terror in the heart of every Jew ... if we remembered. 

The tragic truth is ... so many of us have forgotten. 
Jews have tired of hearing of the holocaust; 'enough' 
they cry, 'let us forget ... and forgive!' 

The Volkswagens 

A relatively minor, but telling example of how we 
have forgotten, lies in the story of the Volkswagen. 
When Hitler came to power one of his utopian prom
ises to the German worker was that he would give 
each of them an automobile-few owned one at that 
time. Plants were supposedly set up for the manufacture 
of the "people's car" and German workers were milked 
for contributions. When the deception became difficult 
to cover-the plants were producing weapons-Hitler 
blamed his failure on the Jews and promised that fol
lowing their destruction, every German would have his 
Volkswagen. He never kept his promise, but to our 
shame, the streets and highways of Israel arc today 
crowded with Volkswagens which are a covenient and 
economical means of transportation, rather than the 
bitter reminder to the Jew that they should be. 

"Remember" the Torah commands us, "that which 
Amalek did to you on your way out of Egypt." How 
can the Torah legislate against 'forgetting,' a reaction 
which is part of man's nature? The Sages anticipated 
this question and point out that the Torah demands 
positive steps to assure that we do not forget. 

The Malbim notes that there are five basic reasons 
for a nation to make war, none of which applied to 
Amalek's attack on the Jews. Nations fight for: terri
torial gains--our fathers were traveling and had no 
territory; for fear of invasion-Amalek had no ground 
for this fear; in self-protection-Amalek was the ag
gressor; to show their military might-Amalek attacked 
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the rear ranks and did not confront the main force; 
to demonstrate the superiority of their religion-V'lo 
yorai e/okim, Amalek had no religious faith. Why then 
did they strike at the Jew?-as an act of rebellion 
against G-d, whose mighty acts on behalf of the Jews 
had impressed the nations of the world. It is for this 
unwarranted hostility that we dare not forget Amalck. 

But what precisely is the nature of this "remember
ing." Is it a sheer desire for vengence? The Sages tell 
us: V'lo yorai Elokim, the Jews had slackened in their 
belief in G-d, and therefore Amalek was able to strike. 

In this light the mitzvoh of remembering Amalek 
underscores the uniqueness of the position of Kial 
Yisroel in its relationships with the nations of the 
world. The Torah and the Nevi-im constantly warn 
against the Jewish people relying on any nation-or 
any force--other than Ovinu She-bashomayim, Our 
Father in Heaven. 

Jewish strength derives not from political or military 
power, nor from mutual assistance arrangements with 
other nations; it is directly tied to the relationship of 
Kial Yisroel to Hokodosh Boruch Hu. As the Torah and 
the Sages tell us: When Moshe raised his hand, that 
is, when the people acted according to the will of G-d 
-then Israel prevailed; but when Moshe lowered his 
hand, that is, when Israel rebelled against G-d, then 
A malek prevailed. 

It is tragic that Israel's foreign policy has not been 
based on this axiom of Jewish existence, but has rather 
sought foreign alliances to guarantee its security. How 
utterly tragic, that Israel should now deem its security 
to require diplomatic relationships with a nation whose 
hands still drip with Jewish blood; which still bickers 
and equivocates on the prosecution of Nazi criminals 
and whose motives for seeking such relationships are 
entirely self-serving. 

Placing our faith in Germany is a political blunder 
because should their goal of unification of the Reich 
best be served by breaking relations with Israel, who 
would bq so naive as to believe they would hesitate to 
do so. It is a greater blunder because it shows no 
understanding of the spiritual realities of Jewish exist
ence and security. 

While men like to divide the political or temporal 
realm from the realm of the spirit, the two at times 
function as one. A foreign policy divorced from faith 
in G-d and seeking security from our enemy, can
Chas V'sholom--create a unified Germany which could 
one day menace Israel as well as all mankind. 

An Israeli official has stated the problem of German
Israel relations in the sentence: The heart says no-
but the mind says yes. We can not so lightly dismiss 
the deep feelings of the Jewish heart. Only so Jong as 
the Jewish heart beats i~ rhythm with the will of G-d 
is Israel and Kial Yisroel really secure. 



Religion and State • Israel 1n 
Is there a link between the two in Israel's Law? 

What is the state of religious life in Israel? 
Moshe Akiva Druk 

The problem of religion and the state has for some 
time occupied a central position in the daily interests 
of Israel's citizens. Echoes of the discussion, which is 
not theoretical but firmly based in reality, have reached 
across the seas to the Jews of the Go/us. They follow 
closely everything that happens in the Jewish State. 
Those who try to deal with this problem enter into an 
endless labyrinth difficult to negotiate, because confu
sion reigns; there are no sharply defined areas; and the 
unknown is greater than the known. 

To begin with I would like to pose the question: Is 
there separation in Israel between religion and the 
state, or is religion a part of the state? This would seem 
to be a silly question. Is this not the very problem 
which gives rise to the struggle between the religious 
and secularist elements? Solve this problem, it would 
seem, and you have removed the main source of politi
cal and communal contention in the State today. 

But a sober examination of the situation as it is, will 
give a completely different impression. The status of 
religon in the State is not defined in any basic law. No 
link betwen religon and the state, as it is manifest in 
many countries, exists in Israel. It is therefore absurd 
for those who oppose religion to shout the slogan of 
"separation of religion from the state." 

It is true that there are some basic legal principles 
based on religion, particularly in the realm of personal 
status. But this is really an arrangement brought by the 
force of circumstances, and supported even by respons
ible secularist elements. It is opposed only by a small 
group of fanatic, anti-religious people who have been 
unable to free themselves from spiritual enslavement 
to modern atheistic concepts. 

We have been unable to find any outward expression, 
even in merely ceremonial form, that would show Is
rael to be a Theocratic State. At the very beginning of 
the State, when the Declaration of Independence was 
being written, the question arose concerning the men
tion of G-d's name in public announcements. The 
question was settled through a compromise with the 
reference to G-d in an ambiguous phrase and this only 
at the end of the Declaration: "and with faith in the 
Rock of Israel we place our signature to this Declarn-

MoSHE AKIVA DRUK is a prominent Israeli journalist and 
is associate€/ with the Ministry of Religions. 

lion." Even this wording was sharply attacked by the 
representative of Mapam. The proposal of the Mizrachi 
representative that the historical relashionship between 
the Jewish people and the Land of Israel should be 
shown by reference to the convenant between G-d and 
Avraham was rejected. 

In sharp contrast to such countries as England and 
the United States, there is no prayer recited at the 
opening of the Knesset as is customary in their legisla
tive bodies. The swearing in of the President of Israel 
has no religious element at all and no official announce
ment ever mentions G-d's name. 

Except for the marriage and divorce law, which 
provides for exclusive Rabbinic jurisdiction in these 
matters, there is no law which requires the citizen to 
act in a manner which would link the State with re
ligion. The law that provides the budgets for religious 
services, which was enacted a year after the establish
ment of the State and is at present a regular part of its 
legal structure, is not a singular law. It comes as a ful
fillment of the pledge made by the government at the 
first session of the Knesset to the effect that "the State 
will provide all public religious necessities for the pop
ulation," a pledge which has since been renewed by 
every government. It is noteworthy that not even the 
left-wing deputies, including Mapam, has expressed any 
opposition to this pledge. The only opposition raised 
was in the ways and means of its implementation. The 
local religious councils provide religious services to the 
population but there is no obligation on anyone to re
quest such services, except in the fields of marriage 
and divorce. If a person wishes to eat kosher food, he 
needs the certification of a rabbi on the product; if he 
isn't concerned ... the way is clear for him. There is 
not even a law in Israel that forbids fraud in kashrus. 
All the discussions on kashrus in hotels, ships, air
planes, or the Marbek slaughter-house controversy arc 
merely theoretical. 

There was no obligation on Marbek to receive certifi
cation from any rabbi without violating any law or 
principle involving religion and the State. This fact ap
plies to all the other matters that were recently the sub
ject of public controversy. I reveal nothing new in 
pointing this out. But in the long-winded discusisons, 
these basic facts are ignored . lt has reached the point 
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that even the p~oposing of such fair and sensible leg
islation as a law'to p~ohibit fraud in kashrus is the sub
ject of heated discussion and viewed, without reason, 
as an attempt to increase religious coerci~n ir,i ~~~_State~ 
a slogan that has no foundation in fact and is-'t1sed as 
a mask to hide the. true state of affairs. No, religious life 
is not encroaching on the secularists. The contrary is 
true; secularism is conquering position after positon. 
Things that were forbidden some years ago are today 
commonly practiced in the community; for example, 
the m<µly, non-kosher butcher shops and restaurants 
thaii~viictfon undisturbed, and the many movie houses 
thlii 'kptea4 their, poison and ensnare souls, ~ith rc
Hg16~S 'J~r~-,~~l'a~!e 1 t~. raise its voic~ beca~se 1t would 
not be hea'rd' or _ev·en Uhderstood. It is possible to con
tinue indefinitely the list of examples of the seculariza
tion of Israel's culture. Our small voice is drowned 
out by the deafening roar of those individuals whose 
only goal is' to divest the Jewish· nation of the treasure 
it received· on Har Sinai. 

' ' ! : i : ~ 

No Shabbos I.aw 
There is no law that requires the observance of Shab

bos 'similar to Sabbath laws at present in force in such 
countries as England, Switzerland and the United 
States. The Shabbos has ben relegated to the limbo of 
local municipal regulations that were usually formulated 
only after ceaseless pressure from religious. representa
tives on municipal councils. These regulations set the 
opening and closing hours for business during the whole 
week and among other things they set the openmg. and 
closing hours for Friday afternon and Shabbos mght. 

([ do not wish to deal here with the complicated de
bate being waged in the religious camp over the form 
and content of a Shabbos law. I merely note that de
spite all the promises and declarations over the years it 
is still impossible to arrive at an agreed upon law for 
the State of the people who gave the Shabbos to the 
whole world.) 

This is not the place to list the many desecrations 
of the Shabbos that take place in the State. This is one 
area where the "Status Quo" is continually falling apart. 
In matters dealing with public transportation and en
tertainment the guardians of the Shabbos are forced to 
struggle constantly to prevent breakthroughs in the 
"Status Quo" and not always are they successful. The 
problem of the indiscriminate granting of special work 
permits on Shabbos by the Government Department of 
Labor has yet to be solved. 

'fhe municipal regulations do not apply to agri
cultural work, which is in the main outside the don1ain 
of the municipality. The laws dealing with working 
hours that include points on Shabbos rest have been 
opposed by the religious community, whose fears of 
abuses have been borne out by experience. 
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Statlls of Chief Rabbinate 
It should be repeated that laws in the realm of re

ligion are few in number. They can be counted on the 
fingers of one hand. Most deal· with the administrative 
implementation of Government obligations. Even the 
status of the Chief Rabbis and the Chief Rabbis' coun
cil, whiCh are governn1ent institutions, has not been 
set in any Jaw. True, the Rabbinate has been given cer
tain powers, particularly under the marriage and di
vorce law, but no more than this. Even the system for 
choosing the Chief Rabbis and local rabbis has not 
yet been set by law. If it had not been fo~ the inter
vention of the Knesset, in order to prevent th€ .elections 
from taking place against a background thatnhe polit
ical parties felt would not be free of other alien in
fluences, the law which empowers the Minister of Re
ligions to conduct the elections according to an ar
rangement set up by the government would not haw 
beeil passed. There are as yet no arrangenments for 
the election of local rabbis. The Minister of Justice 
argues that local rabbis have no legal status. 

This is no accident and certainly not the result of 
neglect. We may depend on the Minister of Religions, 
Dr. Zorach Warhaftig, himself a brilliant lawyer who is 
sensitive to the legal aspects of religion in the State, to 
be aware of the situation, and had he the ability to 
remedy the situation through legal means, he would 
have done so long ago. This situation grows out of two 
factors, seen from contradictory points of view. The 
secularists are not prepared to perpetuate in law the 
status of religion in the state, even in those areas that 
are under the exclusive jurisdiction of the Rabbinate or 
the Religious Councils. But even the. religious repre
sentatives in the Knesset are not exerting any pressure 
in that direction. Their reasoning stems from their seri
ous concern for giving too much power to non-religi~us 
bodies in deciding religious matters, a concern which 
experience has shown to be justified. A vague s.i:uati~n 
is more desirable than a clearcut legal defimtmn m 
every area. It is true that such a situation is difficult 
for those charged with the organization of religious 
life under the aegis of the government, such as the Re
ligious Ministry which also must deal with other re
ligions, and the Religious Councils. But again vague
ness is preferred to the excessive intervention of non
religious agencies. Conflicting views and interests found 
con1n1on cause, and the impression was created that 
there is legal status to religion in the State, when there 
is no actual legal expression of such status. Anyone 
who wishes to demonstrate the legal status of religion 
is forced to fall back upon bits of evidence that create 
an impression that is more apparent than real. 

We should note that the regulations covering open
ing and closing ti1ncs for stores were forn1ulatcd during 
the days of the British Mandate. While the order es
tablishing the government and the legal system declares 



the principle that the Shabbos and Jewish Holidays arc 
the official days of rest of the State, again this decla
ration was never translated into law and thereby left 
the way open for many desecrations which, to our re
gret, are continually increasing. It would be useful to 
quote the Minister of Religion on this matter: "The 
regulations do not include alt of Israel. Their legal 
basis is very shaky and subject to attack by violators 
when their cases reach court. Fines for violators are 
very small. The police are not active in enforcing the 
law." Of the Hours of Work Law of 5711, Dr. War
haftig writes: "The main fault of the law is that it in
cludes so many exceptions that what is unregulated is 
greater than that what is regulated." Cooperatives are 
exempt together with a long list of other types of 
workers including many in government departments 
and, wide latitude is given in the issuing of other ex
emptions. 

The controversy over religion and the State is con
fined to a very small area. There are arrangements that 
exist today under the general name of "Status Quo." 
These apply mainly to public transportation, including 
the National Railway System and the Haifa subway, 

which are closed on Shabbos. One should not under
estimate the importance of these arrangements, which 
were established at the founding of the State in an 
atmosphere of tolerance. These arrangements continue, 
thanks to the spirit of understanding of responsible 
quarters in the government who refuse to be swept 
along in the murky stream of anti-religious propaganda 
produced by a small but vocal group of secular intel
lectuals who are far from understanding the basic 
tenets of Torah and our way of life. 

In Israel it would seem there is no separation be
tween religion and the State. There are certain factors 
that give the impression that religion and the State go 
hand in hand. This impression can be gained by one 
who makes only a perfunctory review of the situation, 
or by a visitor from abroad, or one who wishes to 
create an issue as a weapon directed against the Re
ligious Community. But a closer analysis leads to the 
question: Is there not an actual and legal separation 
between religion and the State which at times is even 
accompanied by outright discrimination against re
ligion? 

The Brighter Side of the Picture 
Does this mean that G-d is no longer in Zion? This 

question can easily be answered. G-d is indeed in Zion, 
with separation and without it, with a legal status for 
religion, or without it; there is a thriving religious life 
in every corner of the State of Israel. 

Just as there is a need from time to time to point out 
the dark sides of religious life in Israel, and there are 
many, so must we point out the brighter sides of which 
there are also many. The growing strength of religion 
also portends that a little of the light will displace much 
of the darkness. 

We should not take lightly the fact that, except for 
the secularist Kibbutzim, there is no community in Is
rael without. a synagogue; every community that wishes 
can have a Mikveh or a Shochet; the meat distributed 
by the government is kosher and the import of non
kosher products is limited; the Shabbos is publicly 
honored in most factories and businesses. Despite the 
many difficulties a Shomer Shabbos may encounter 
there is still a great difference between the situation as 
it exists in Israel and in other countries. The danger 
of mixed marriage is smaller in Israel, thanks to the 
exclusive jurisdiction of the Rabbinate in matters of 
personal status. Despite constant agitation for com
promises and changes in the marriage laws, there is the 
gratifying fact that most of the young people turn wil17 
ingly to the Rabbinate in marriage matters and this 
creates an important meeting ground between the youth 

and the world of religion. Such contact does not exist 
in countries where there is civil marriage. This is the 
reason for the great interest shown by all religious 
groups for the continuation of this important arrange
ment. This is also the reason for the unending attacks 
by secularist elements on this law which unites Jews 
the world over. 

Side by side with the government and municipal re
ligious institutions there exists a broad private sector 
in the religious field. Here initiative has been effectively 
demonstrated by many individuals and public organi
zations. Schuls are constantly being built. There is a 
great increase in the number of Yeshivas and religious 
institutions. Torah-true Jews from varied backgrounds 
and political persuasions unite through Torah and 
prayer. A young generation, strong in spirit, has grown 
up. 

To evaluate fully the characteristic of the young 
religious generation we need but compare it to. its 
secular counterpart. A youth devoted to the Shulchan 
A ruch down to the minutest decision of the latest com
mentators and a youth completely immersed in worldly 
matters. A youth that reveres the spiritual giants of 
our people and quotes them with enthusiasm and love, 
and a youth that worships the idols of the entertain
ment world who distinguish themselves mainly through 
depravity and lack of culture. A youth that is drawn 
at seven in the evening back to the Yeshiva for another 



study session, and a youth that is drawn to the movies 
and to standing on corners. Is it not a demonstration 
of spiritual strength to swim against the current? 

At times it appears that religious youth outdoes the 
elders, but at times I feel sorry that it has fallen to 
this generation to grow alongside a generation growing 
up in a frightening spiritual wasteland. When these two 
generations collide, then there will be a battle whose 
beginnings we see today within the walls of the uni
versities in Jerusalem and Tel Aviv. Two camps arc 
being formed separated by a deep chasm of differences 
in approach, outlook and background, until it seems 
that there is nothing that can unite them. 

There are times when I despair when I think of 
what lies ahead for the coming generation. How will 
one group live side-by-side with the other? The con
troversy today between secularists and religious, pales 
in comparison to what could take place in the future. 
The question will not be the separation of religion and 
state but whether two nations will be formed here. It 
is still too soon to say who will be the majority and who 
the minority. It is still too early to say what concepts 
will motivate the youth that has divested itself of Jew
ish values and has torn itself off from the historical re
lationship with our Land as expressed in the Tenach; 
youth that scoffs at the heritage of our forefathers and 
is as distant from it as the moon from the earth. 

Religion and state seem as two opposites in Israel. 

Religion has no legal status in Israel and is confined 
to a small earner; yet it disturbs the complacency of 
many in the land. It has a limited scope, with the strug
gle around it being waged in a narrow area, which is 
steadily becoming narrower as a result of the struggle. 
But yet the struggle continues. 

It would be valuable to analyze this phenomenon 
from a psychological standpoint. No other subject is 
capable of sustaining such interest in the State as the 
subject of religion. And even more wondrous, re
sponsible people who themselves speak in the termin
ology of the street, of the imagined "religious coercion" 
are still not prepared to burn all bridges and are not 
prepared to go too far. It is possible to analyze this 
historical phenomenon, but very difficut to explain it. 
This is a sub-conscious phenomenon, the hidden fear 
for the unknown ultimate results. How long this fear 
will be able to stand up against far reaching reforms is 
a vital question. 

For myself, I have no fear of the future. There is 
great hope in my heart that Lo Yidoch Mimenu Ni
dach, (the estranged will not be lost). The yearning 
that today fills the hearts of young Jews who gather 
outside the Great Synagogue in Moscow for Simchas 
Torah celebrations that they had never before seen, 
demonstrates the hidden power present in the heart of 
every Jew. This power we are wont to call "Jewish 
Eternity." Our hope is that in Israel too "Jewish Etern
ity" will not fail us ever. 

Israel M Kirzner 

The Jew and the Cult of Superficiality 
A look at what ails the Torah Jew in our Society 

I T IS A COMMONPLACE that for the Torah-Jew 
the contemporary environment offers little else but 
menacing temptations and intimidating challenges. 

At all points he finds himself cheek by jowl with those 
whose beliefs are not his beliefs, whose words and 
expressions are almost revoltingly different from his 
own, whose actions are subject to none of the sacred 
constraints to which he himself is subordinate. Expo
sure to the powerful influences exercised by such an en
vironment subjects the Torah-Jew to unceasing assaults 
upon the firmness of his convictions and the strength of 
his character. To one placed in so exposed a position, 
the universal obligation to steep oneself in Hilchos 
Deas-the unique patterns of thought and belief that 
are consistent with utter commitment to Torah Yid-

The writer has studied ~t Te/she Y~shiva, Mesivta Rabbi 
Chaim Berlin, and the Gur Arye Institute. 
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dishkeit-acquires a very special importance. For not 
only is he aware of the crucially fundamental position 
of these thoughts, insights and beliefs, in the structure 
of a Torah-guided life; he is also alive to the fact that 
it is upon these attitudes of thought that the insidiously 
corrosive forces of his environment make their first, 
and perhaps their most successful assaults. Among 
the most poignant of the sufferings inflicted by the 
Golus, is surely the Torah-Jew's awareness that he 
observes and evaluates the world through alien lenses 
that cannot fail to generate subtle and sinister distor
tions. 

A MONG THE CANDIDATES for the alien at
titude of thought that has in this way achieved the 
most effectively dangerous and pervasive infiltration, 



must undoubtedly be counted that certain studied 
naivete which the contemporary non-Torah world 
deliberately cultivates with respect to observed phe
nomena-everything palpably observed is taken at 
face value, everything else is resolutely ignored_ The 
Torah-Jew stifles in the thinness of an atmosphere ex
hausted of the categories of value, of purpose, of sig
nificance. His neighbors have schooled themselves into 
a mental posture which recoils with ferocity from any 
appreciation of aspects of phenomena not directly 
discernible to the physical senses. They are trained 
into an attitude of terrified hostility towards the re
cognition of all but the outer observed shell of reality. 
They have blindly extended this numb empiricism 
from those realms of science where it may serve an 
appropriate provisional purpose, to realms of science 
where it serves no such purpose, and thence this 
attitude has spread until it has engulfed every facet 
of life. The Torah-Jew finds this mental posture suffus
ing the entire environment, permeating every nook and 
cranny of contemporary thought and deed, ranging 
from the kfira, the cynic disbelief, which characterizes 
the treatment of matters sacred, to the insensitivity 
to distinctions of significance that is characteristic of 
the approach to matters mundane. 

For the Torah-Jew venturing forth from the shelter
ing walls of the Beis Hamidr~sh into a_n_ ~li~n environ~ 
ment soaked in such a blindly pos1t1v1st1c way of 
thought its chilling effect follows a somewhat peculiar 
pattern.' On the one hand, of course, the kfira "".hich 
is its most serious, but by no means most obvious, 
manifestation (and not even a universal one at that) . 
is so blatant as, for that very reason, to present hardly 
a clear and present danger. On the other hand the less 
obtrusive manifestations of this pattern of thought, 
precisely because they present far less of an obvious 
shock to the sensibilities of the Torah-Jew, tend to 
succeed in makin<Y subtle inroads upon his own at
titudes. He too b:gins to adopt the habit of failing 
to recognize in physical phenomena, in historical 
events, the possibility of any significance _other than 
what is immediately perceived. He too fails to bear 
in mind the hierarchies of significance relating man to 
man, nation to nation. In brief, h'e surrenders one of 
the most distinctive and fundamental characteristics 
of the Torah view on the world around us. 

For the Torah view is, as we have been repeatedly 
taught, diametrically opposed, in an essential and 
utterly non-trivial way, to the contemporary cult of 
superficiality. Surely no idea is more central to the 
Torah world-view than that which sees all of Creation 
as pointing beyond itself towards its Divine origin and 
purpose; which sees man's physical being as cloaking 
his G-d-given and G-d seeking n' shomo; which sees 
every occurence in natural or in human history as a 
link in the chain of events that makes up that drama. 

Cultivation of the Torah-outlook conduces to an 
outlook on observed events, phenomena, and men, 
that is at all times alive to their unseen aspects, those 
aspects that constitute the inner core and essentialness 
of what is being apprehended. In the Torah view, 
observed Creation is an exquisite jewelcase, the very 
splendor and elegance of which immediately summons 
the observer's consideration to its contents. As attention 
passes from the outer shell to the inner significance 
of what is observed, the outer shell recedes from its 
position of primacy in the observer's consciousness. 
Even more important, the sensed inner significance 
itself is revealed, in turn, again and again, as no more 
than an outer casing enclosing even more splendrous 
and essential meanings and imports. A measure of 
the stature of the observer is provided by the p'nimius, 
the "internalness," of his perspective. The greater the 
lman, the more lofty the vision, the deeper the insight 
-the grealt:r is the involvement with the unseen 
essentials, with the inner significance and purpose of 
what is in hand, the smaller the notice taken of the 
outer trappings and wraps. Only the lesser, grosser, 
less Jewishly-refined among men arc those whose con
cern goes no further than these outer trappings of 
mundane matters, who are content with a world of 
whose inner character they are entirely unaware. In 
the great and rich literature that surrounds Hilchos 
Deos, one of the most sensitive of gauges used to assess 
the true stature of a person is that which stamps him 
as p'nimi or chitzoni. 

The p' nimi-chitzoni yardstick is relevant to the 
assessment of every single aspect of an individual's 
life, in thought, word, or deed. The depths which an 
individual plumbs in his contemplation of Divine Crea
tion, are matched by the depths of significance which 
he recognizes as inhering in the bare physical aspects 
of the Divine mitz.vos and by the depths of interpreta
tion and mystic inner truths that he perceives to be 
embedded in the written words of the Divine Torah. 
Chitzonius in outlook not only shrinks Creation down 
to brute physical sense perceptions, it sees the mitzvos 
as mechanical physical exercises, it robs Torah of all 
but its outer crust, the barest p'sha.t. And, moreover, 
p'nimius and chitzonius affect not only what is per
ceived of Creation, of mitzvos, and of Torah, they just 
as vitally affect what is perceived of the person himself. 
The p'nimi, too, sets aside a portion of his life and 
activities to the externals of the physical world and 
of his own physical well-being. But this portion is 
conceived of as wholly subordinate to, and entirely 
meaningless without, that portion of his being devoted 
to the inner purposes to which he is dedicated. And 
the p'nimi displays his "intcrnalness" along yet a further 
dimension. He alone is able to probe into the inner 
recesses of his own personality; he searches out the 
innermost urges that manifest themselves in his more 
overt activities. Jn seeking to control and to rule over 
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him.~Clf he is able to .harmonize his "internal" personal
it:r,with ·his ou.!;r,.<?ne. That which he says and docs, 
emanates conSCioUsly from his innermost self. Whatever 
he' says-whether in conversation with his fellow men, 
or in prayer to his G-d-is spoken min halev, with 
all the intensity and inner conviction of which he is 
capable-nothing is spoken "externally," min hasofo 
ul'chutz. 

The criterion of p'nimius, however, affects not only 
the significance attached to the inner "soul" of ob
served phenomena, of mitzvos, and of Torah, and of 
self. It affects, derivatively, also the significance at
tached even to the outer observed shells of all these. 
To the chitzoni, Creation is appreciated as no more 
than physical nature. To the p'nimi, Creation, even 
mere physical nature itself, is appreciated quite differ
ently. He sees physical phenomena as the raiment of 
G-dhead-these phenomena themselves now reflect, 
for the p'nimi, the Divine glory which they clothe. 
As an important corollary of this, it follows that there 
is now room for p'nimius of a very limited extent 
indeed. Even one whose insight into the jewelcase 
that is Creation does not extend far enough to permit 
him to glimpse any of the jewels themselves, may yet 
be enough of a p'nimi to recognize the jcwelcase as 
being a jewelcase. 

It is this modicurn of p'nimius that is surely de-
1nanded of even the least mystic of 1'orah-true laymen. 
And it is precisely this minimal rejection of the cult 
of superficiality that has tended to become a victim of 
the incessant assaults of the forces of the contemporary 
Golus environment upon the attitude of the Torah Jew. 

T HE CONCESSIONS MADE to the superficiality 
cult are numerous. They are manifest, of course, 
in those respects in which we in present day 

An1t;rican Orthodoxy notoriously bend the knee to
wards publicity for its own sake, towards ostentation, 
and a feverish preoccupation with trivia. 

These faults of ours are well recognized. But less 
obvious reflections of our genuflection to the super
ficiality cult are, possibly, even more disquieting. They 
have to do with the attitude adopted towards Torah 
study, both in the life of the individual and in the 
community as a whole. We are able to point with some 
justifiable pride to the efllorescence of Torah study in 
our midst during the past quarter century. Conscious 
though we are of our relative poverty in Torah scholar
ship of all ranks, and of the meagerness-again rela
tively speaking--of the material support and encour
agement which the community accords to its Torah 
scholars, we are yet inclined to some complacency 
about the situation. One respect in which our com
placency seems unjustified derives from the superficial
ity that has crept into our attitude towards learning. 

Now, the attitude that Torah-Jews aspire to cultivate 
towards Torah learning is well known. We have been 
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taught that Torah study-the immersion of man's G-d
given intellect in the intellectual manifestation of G-d
head-is the sole raison-d'etre of the Jew's existence 
and that of the entire Creation. We know that Torah 
study docs not have a place within the life of the Jew
Torah study is the whole of his life. We know that 
Torah study is so exclusive a goal as to require, in 
the ideal, that no action be taken on the part of the 
Jew that does not directly or indirectly facilitate his 
study of the Torah. And we know, furthermore, that 
the exclusiveness of this goal, and the total demands 
that it makes upon the Jew, reflect back correspondingly 
upon aH t,he diverse activities that. are .. undertaken in 
its interests-these activities themselves achieve some
thing of the priority and of the exclusiveness that attach 
to the goal of Torah study itself. P'omim shebituloh 
she/ Torah zu hi kiyumoh-the very act of closing 
the g'moro may, in this way, partake of the goal char
acter of study itself. 

A LL THIS, ONE MIGHT IMAGINE, must once 
for all sweep out all superficiality from the life of the 
Torah-Jew. From here, surely, must proceed an attitude 
towards the externals of physical life that, seeing their 
intrinsic emptiness, assigns them significance only as 
they contribute towards the further, ultimate purpose 
of Torah study. The crucially all-embracing role of 
Torah study in the world view of the Jew would thus 
seem to make it impossible for him to view his business 
or professional activities as goals in their own right. 
Regardless of the degree in which he succeeds in fash
ioning his life so that every ounce of energy is bent 
directly or indirectly towards the goal of Torah study, 
at the very least one might expect that his outlook 
on his outside activities be from the perspective of 
the p'nilni. Even if he cannot justify every hour spent 
at the office, one might expect, at least, that these 
hours not be looked at as if they made up the core of 
his life. 

Here, then, we find the success of the fashionable 
superficiality cult in its infiltration into the Torah camp. 
There has been fostered a dismaying gap that divides 
the physical facade of the life of the lay Torah-Jew 
from its inner core, his participation in Torah study. 
This sarne gap separates our Zevuluns, at least in their 
own view of things, from the Yissochors whom they 
support. The layman, staunchly Orthodox though he 
may be, often fails to see that his own place in the 
scheme of things aquires its entire meaning from the 
degree in which he plays a supporting role with respect 
to our Torah scholars and institutions. He fails to 
see the hustle and bustle of his daily business or pro
fessional routine as being only the outer shell of his 
own life journey, a shell shielding and supporting what 
is his own self. All too frequently we view our k'vius 
itirn !'Torah as an obligation-in-a-vacuum that leaves 



our other activities untouched-instead of that which 
provides them with a purpose. AU too frequently we 
view-at least inthought-our support of the intensive 
study of the Torah by others in a condescending, 
patronizing light-instead of seeing the possibility of 
such support as a unique opportunity to transform our 
lives from exercises in superficiality into live roles in 
the grand cosmic drama. 

The cult of superficiality is one of the most pervasive 
and contagious diseases of our times. In its most 
virulent form the disease reaches fatal proportions; in 
milder cases it manifests itself, as we have seen, in 
alarming fits of shallow arrogance, small-mindedness, 
cynicism and insincerity. The obvious antidote and cure 
is deliberate immersion in Torah study, the fount of 
core-consciousness. 

Chaim Billet 

Spotlight on Missions 
Neiv report will reveal scope of Shmad in Israel 

W HEN, IN SEPTEMBER of 1963, demonstra
tions in front of Israeli missions precipitated 
a raging controversy over missionary activity 

in Israel, anti-mission factions found themselves sev
erely handicapped by the lack of authoritative informa
tion. For this reason, their charge of widespread and 
often unethical missionary activity was largely dismissed 
by world opinion as the allegation of extremist youths. 

As a result, Jewish leaders encouraged the formation 
of a Committee for the Investigation of Missionary 
Activity in Israel. The task of this committee was the 
presentation of an accurate and well-documented report 
on the missionary problem. The Committee proceeded 
to make a painstaking study involving thousands of 
man-hours. 

In the course of this investigation, leaders of mission
ary societies and faculty members of mission schools 
were interviewed, as were Israeli social workers and 
members of anti-missionary groups. Case histories of 
almost two thousand children attending mission schools 
were carefully examined, and many of the parents 
were interviewed. The Israeli Ministry of Religions was 
contacted. and the Government's position was careful
ly examined. In addition, statements from various 
churches were solicited, and relevant church literature 
as well as mission propaganda was gathered from 
around the world. The Committee also corresponded 
with numerous foreign governments to learn how mis
sionary problems are handled in other countries. 

A year and a half later, the report is in its final 
stages. When made public, the long-awaited document 
is expected to re-open the discussion of missionary 
activity in Israel, and provide a legitimate basis for 
proper action. 

Indicative of a new approach by the missions re
vealed by the study is the following excerpt from a 
letter written by Solomon Birnbaum, a Haifa missionary 
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working for the Protestant American-European Bethel 
Mission: 

"Foolish and ignorant people are complaining 
that we are alienating these children from their 
people and their Jewish heritage. But that is not 
true. We do no such thing. What God, our Hea
venly Father, has promised and willed to us is 
our heritage. What our Jewish fathers, Abraham, 
Issac, and Jacob, and our prophets have promised 
and willed to us is our Jewish heritage. And they 
promised and willed to us our Messiah. He is 
our Jewish Heritage! And this heritage we are 
endeavoring to teach and preserve for our chil
dren." (Bethel Witness, Vol. 28, # 4.) 

This letter serves to underscore a basic aspect of 
missionary activity in Israel not usually emphasized. 
Evangelical groups are no longer influencing Jews to 
abandon Judaism and adopt Christianity. Instead, they 
are asking Jews to adopt Christianity without abandon
ing Judaism. They are preaching, not in the name of 
a foreign Christian religion, but rather in the name of 
"the Jewish Heritage." 

The New Strategy 

This new missionary approach is largely the result 
of the recent inllux of large numbers of Oriental Jews 
into the Holy Land. These immigrants, primarily from 
Algeria and Morocco, have a tradition of Torah ob
servance going back thousands of years, during which 
time all the overtures and threats of Islamic proselyt
ists were staunchly rejected. How then could these 
immigrants be induced to accept Christianity? 

The new missionary strategy was devised to meet 
this challenge. For although these refugees pride them
selves in their Jewish heritage, the centuries of isolation 
from the rest of Jewry has left them uninformed in 
religious matters. While they are familiar with the 
Moslem form of alien worship and would undoubtedly 
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sacrifice their lives rather than succumb to it, they 
are virtually unaware that Christianity and Judaism are 
incompatible. 

Thus, in Israel today, there are many thousands of 
Jews who know little of their own religion, and even 
less of the forces threatening that religion. Capitalizing 
upon this widespread ignorance, missionaries have 
made every effort to blur the differences between 
Judaism and Christianity. They propagate their dogma 
to the unsuspecting masses who think that they are 
being taught more of their own religion. As long as 
they can be given the impression that Christians are 
merely members of a Jewish sect, they can more easily 
be persuaded to accept Christian dogma as an integral 
part of their Jewish heritage. 

It is little wonder then that missionary groups have 
concentrated more workers and money on these immi
grants, than they have on the rest of Israeli society 
combined. And jubilant missionaries, such as the 
apostate Jacob Gartenhaus, president of the extremist 
International Board of Jewish Missions, Inc. have 
proclaimed that "Today's opportunity to evangelize 
the Jews is something new under the sun .... This is 
the golden hour to win Jews to C ... " 

The Strategy in Operation 
That missionaries are indeed misleading the illiterate 

into believing that Christianity is part of the Jewish 
heritage cannot be doubted. The report of the Commit
tee for the Investigation on Missionary Activity in Israel 
is replete with examples of such deceptions. Usually, 
the evangelists try to appear to be pious Jews. They 
discuss passages of the Torah with the immigrants, 
ostensibly observe kashrus, and participate in cele
brating Jewish holidays. Thus, a number of missions 
offer Bible classes, distribute kosher food parcels, and 
sponsor Chanukah parties, Sukkos gatherings, and the 
like. The report even tells of "Bar Mitzvah" celebra
tions which took place at the Finnish Mission in Jerusa
lem. How is a father to suspect that the mission which 
has sponsored his son's "Bar Mitzvah" is, in reality, 
a· tOol of Judaism's adversaries! 

As the evangelists win the confidence of the immi
grants they begin to inject elements of Christian theo
logy into Bible classes and general discussions. In time, 
their Bible instructors begin teaching the New Testa
ment, their observance of festivals is extended to 
Christian holidays as well, and their informal parties 
are transformed into Christian seminars. 

Thus, Rabbi I. Unterman, Ashkenazi Chief Rabbi 
of Israel, told the Committee of a number of Jewish 
adults who were lost to Judaism after attending a series 
of Bible classes sponsored by missionary groups. They 
attended these classes in the belief that they were 
learning more. of their own heritage. 

In another instance, a Jewish boy attending mission 
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classes, when asked to name the Jewish holidays, listed 
both Jewish and Christian festivals. 

Perhaps most shocking of all, is the evidence that 
missionaries are carrying their deceptions to the He
brew liturgy as well. In a missionary Hagadah for 
Pesach, passages from the New Testament together 
with statements concerning the Christian messiah are 
cleverly inserted into the traditional text, to give the 
yom tov of Pesach a meaning entirely alien to Judaism. 

The illiterate Jew recognizes just enough of the 
traditional text to feel comfortable with the document. 
Like his brthren around the world, he too will drink 
the arba kossos, and eat matzoh. But while to his 
brethren the wine and matzoh bring to mind the 
Israelites' departure from Egypt and their subsequent 
acceptance of the Almighty's Torah, to this unfortunate 
Jewish soul, the wine and matzoh have come to rep
resent the blood and flesh of a strange god. For him, 
the traditional Seder is nothing less than a Christian 
consubstantiational ritual. 

At times, the missionaries need not even tamper 
with the actual Hebrew texts in their efforts to adapt 
Jewish ceremonies to their needs. For example, in an 
address at Yeshivah University Rabbi Joseph B. Solo
veitchik described the mission practise of singing L' cha 
Dodi, the traditional Friday evening welcome of the 
Sabbath Bride-while facing an image of the Virgin 
Mary. 

The Real Danger 
The n1issionaries' intensive campaign of deception 

is definitely showing results. During its investigation, 
members of the Committee interviewed scores of the 
Jews who regularly participate in missionary religious 
services, Bible classes and parties. Among other things, 
the interviewers asked these people why they were 
willing to forsake their Jewish heritage by turning to 
the missions. The Report states: 

". . . The overwhelming number of reactions were 
of righteous protest. Quite simply, a large number of 
immigrants were not aware of any conflicts between 
Christianity and their Jewish heritage! They insisted 
that the interviewer must be mistaken, pointing out 
that the missionaries arc constantly quoting passages 
from the Torah, that they often begin their correspon
dences with the traditionally Jewish Be'ezraat Hashem, 
and that they even celebrate Jewish festivals together 
with the immigrants. How, they asked, could the in
terviewer ever think to liken Christianity to Islam, the 
religion of their native countries?" 

The fact that many of these souls arc being lost to 
Judaism is cause enough for grave concern and decisive 
action. It is inconceivable that Jews should strive any 
less zealously to save Jewish souls than the missionaries 
are striving to win those souls alvay from Judaism. 
To the religious Jew the numbers of converts involved 



is irrelevant. Judaism teaches that a single soul is of 
infinite value. As the Mishnah (Sanhedrin, 4.5) em
phasizes, ". . . if any man saves a single soul of Israel, 
the Torah regards him as having saved a whole world." 

But world Jewry must be stirred to action not only 
because of its moral obligation to save Jewish souls; 
the new missionary strategy is not only winning con
verts, it is actually jeopardizing the purity of the Jewish 
people. It must be remembered that the innocent re
fugees who have been inlluenced by the evangelists, 
and who have incorporated Christian dogma into their 
Jewish outlook, do not become full Christians, segre
gated from Jewish society. These refugees retain their 
identities as Jews, except that they are Jews who 
believe in C ... 

These "Jews" are indistinguishable from the rest of 
Israeli society. They leave the mission to marry and 
raise families, and they mingle in Jewish circles. Wher
ever they go, they unobtrusively carry within them the 
heresies planted by their missionary mentors. It is 
impossible to determine to what extent these beliefs 
are subtly transferred to their wives, children, and 
friends. None dare estimate how many thousands of 
Israelis who consider themselves to be Jewish, firmly 
believe in the Nazarene as their messiah! 

Missionaries look to the day when Jewishness and 
the belief in the Nazarene, will be generally regarded as 
compatible, rather than as mutually exclusive. They 
hope to gradually undermine the entire foundation of 
Judaism, and to transform Judaism into a Hebrew
Christian denomination. It is no more coincidence that 
the controversy over "Who is a Jew,?" sparked by 
Brother Daniel and his superiors, has arisen at precisely 

the time that missionaries are feverishly working to 
subvert the meaning of the word, "Jew." 

Since the time the Jews were exiled from the Holy 
Land, the mission has not ceased to cajole, threaten, 
and torture. Our history is stained with the blood of 
the Jewish martyrs who died rather than submit. Now 
the mission has carried its ignoble battle to our Holy 
Land. The situation is grave. Our heritage is threatened. 
But, as the report soon to be issued concludes, there 
are certain dignified and reasonable actions that Jews 
can take which would result in the elimination of this 
threat. Such action deserves, nay, demands the full 
support of every Jew. 

Orders Are Now Being Accepted 
FOR PASSOVER 

ADAS YEREIM 
Orthodox Machine Matzohs 
319 BEDFORD AVENUE, BROOKLYN, N. Y. 

Under the supervision of 

Rabbi E. Lebowitz and Rabbi Dayan J. Steiner 
Shmura Mahohs Mishas Techina ...... $1.05 lb. 
Shmura Mishas Kefzira ........................... 1.55 lb. 
Pshuta Mahoh Meal .................................... 1.15 lb. 
Shmura Mah:oh Meal ................................. 1.65 lb. 

If you wish to he present during the Matzoh 

baking, ..,all for atlpointmeut - EV 4-8504 

MATZOHS can also be purchased at 
J. ITZKOWITZ 

148 LEE AVE., BROOKLYN, N. Y., Tel.: UL 5-3964 

MAZEL TOVI IT'S QUINTS! -
the world's finest matzohs 

NOW in NEW 
5-PACK! 

5 one-pound packages, individually wax·wrapped 

for SUPER-FRESHNESS! 
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Sfas Emes on Pesach 
'------------Fabian Schonfeld------------" 

THERE ARE MANY reasons offered to explain 
why the Shabbos immediately preceding the Feast 
of Pesach is traditionally known by the name 

Shabbos Hagodol-The Great Shabbos. Most of these 
are quite well known and need no repetition. The deep 
philosophical and religious implications, however, need 
to be brought to the fore and the thinking of the Sfas 
E,mes on this subject and on the entire range of Pesach, 
are a source of stimulation to a deeper and more 
significant understanding of Torah in its broadest sense. 

We know that the very first Pesach celebrated by our 
ancestors in Egypt-known as Pesach Mitzrayim-fell 
on a Wednesday. Thus the divine commandment of 
... they shall take to them every man a lamb ... 
which referred to the selection of the Korbon Pesach 
on the tenth of Nissan instructed them to do so on 
Shabbos. This being so, why was that day perpetuated 
in our calendar to coincide with Shabbos rather than 
with the tenth day of Nissan. All our festivals are 
observed on the calendar date and not on the day of 
the week on which the events they commemorate took 
place. Thus we should normally observe the tenth of 
Nissan, without regard to the day of the week on 
which it might fall. 

Nothing in history is a coincidence or accident. The 
Almighty guides and controls the destiny of mankind 
and no historical event just "happens." The command
ment of the selection of the Korbon I'esach, was the 
very first mitzvah that the Jewish community was 
bidden to fulfill. It was the first mitzvah given to Kial 
Yisroel, the total community of Israel and our fore
fathers accepted it with unlimited love and willing 
obedience. It was this ready acceptance of the mitzvah 
which, in the eyes of G-d, is more precious than its 
actual performance. There always exists a gap between 
intention and performance, for there is no limit to 
one's desire to fulfill a mitzvah. In the world of desire 
and wllLiti£.J22~~ible to attain the maximum of one's 
ability. Desire and will cannot be contained within a 
specific area. They travel in spiritual space andknow 
not the boundaries of time. It is therefore possible to 
achieve p~ffection in the area of intention and pre-

'"P·aration. s.uch perfection is utterly impossible when 
we reach the point of the actual performance of a given 

RABBI FABIAN SCHONFELD {s the spiritual leader of Young 
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mitzvah. The spiritual effects of preparation for and 
concentration on a mitzvah are everlasting, or can at 
least be so. The performance of the mitzvah lasts only 
for as long as it takes to fulfill it. Furthermore, it is 
beyond human ability to fulfill a mitzvah to the final 
degree and to the utmost perfection. In the actual 
performance there must be some defect, some blemish, 
since the doer is human and nothing done by human 
beings can be perfect. The value of the act is judged 
by the degree of intention and the strength and sincer
ity of the desire. 

A CCORDING TO THE Tur Orach Chaim, the 
days between Yorn Kippur and Sukkos are 
meaningful because we are occupied with the 

task of readying ourselves for the advent of Sukkos. 
This statement is based on a Midrashic source which 
tells us that the Almighty forgives us our sins on Yorn 
Kippur and does not begin to count our iniquities until 
the first day of Sukkos. Does this. then, imply that 
the days spent in preparing for Sukkos are more 
significant than Sukkos itself? This question is raised 
by the T az. The answer is in the affirmative. Prepara
tion, intention and desire-these are the elements of 
the mitzvah to which G-d pays heed. Mere performance 
is defective and meaningless. 

Thie concept is demonstrated in its highest sense by 
the institution of the Shabbos. There is, basically, very 
little positive performance of physical mitzvos on 
Shabbos. It is observed more by abstinence from work 
than by some positive effort. The proper understanding 
of the deep meaning of Shabbos is within the realm 
of the desire to accept the Shabbos-11J!V n7Jv. The 
entire range of Shabbos laws .is based on the idea of 
negative observance and performance and positive will 
and desire. The term Shmiras Shabbos means not only 
to observe but rather to watch over the Shabbos; to 
wish to preserve it. Similarly Shmiras Hamitzvos means 
desire to fulfill, to will the. preservation of the mitzvos. 

Thus the performance of the first national mitzvah 
was brought about by divine design to fall on the 
Shabbos because both mitzvos represent the concept of 
desire as an indispensable preliminary to performance. 

It is for this reason that we commemorate the Shab
bos preceding Pesach rather than the tenth of Nissan. 
For what took plaee then in _Egypt was not so much 



a historical event as a spiritual lesson for all generations 
that have the task of the fulfillment of divine instruc
tion. It is for this reason that this day is called the 
Great Shabbos. 

T HE V ARlOUS LAWS of the Torah are divided 
into several categories. One of these groups, the 
Chukim, are defined as commandments for which 

no specific reason is stated. We accept these statutes 
without comprehending them. While we arc at liberty 
to seek a logical explanation, we have accepted the 
premise that even if such search docs not yield the 
desired solution, these mitzvos must, nevertheless, be 
observed. 

In view of this fact, it is rather difficult to understand 
the question of the Chochom, the Wise Son, who asks 
in the pages of the Hagadah: "What is the meaning 
of the testimonies and the statutes ... ?" This problem 
is even intensified by the verse in Psalm 14 7: "He 
states his words to Yaakov, his statutes and ordinances 
to Yisroel." 

The truth is that the reasons for such statutes are 
revealed to us. However, this revelation is only granted 
when the mitzvah is fulfilled and observed without 
knowing or even wanting to know the reason. The 
reward for obedience is the ultimate comprehension 
and the insight that results from the performance of 
the mitzvah. 

The Hebrew word for reason ( T aam) is the same 
for the word 'taste.' Surely, there is a different kind 
of taste or flavor that one feels with regard to the 
performance of any given task the purpose of which 
one understands. The impetus and stimulus is so much 
more obvious when one knows and understands the 
reason, when one can feel the 'taste.' Yet such sense 
of taste can only be developed in time. This concept 
is illustrated by the matzoh itself. lt is basically a 
food with little or no perceivable taste. In its physical 
aspect it compares with the spiritual Chok , the law 
without an apparent reason. It is this idea that the 

Chochom wishes to bring forth by his rhetorical ques
tion regarding the meaning of the Chok. To his question 
the Hagadah provides the meaningful answer: "Do 
not partake of any other food after the eating of the 
la_st piece of A fikomon." Cling to the Chok as you 
cling tt> the matzoh. Then, and then only, will you 
find the reason and feel the flavor. 

THE RAV BAAL HAT ANY A in his Siddur states 
that matzoh represents humility and Chometz. 
represents pride and conceit. The rising of the 

dough which causes unleavened bread to become 
Chometz is very much like the inflation of one's ego 
and self-esteem. It was through the nearness of the 
Shechinoh, the Divine Presence that our forefathers 
were saved from the pitfalls of egotism and conceit. 
This is the meaning of the statement in the Hagadah: 
"This matzoh we eat because the dough of our fathers 
did not rise through the Revelation to them of the 
Holy One Blessed Be He." 

We find the same idea in the Zohar of Pinchas, 
where we are told that the difference between the word 
Clwmetz and the word matzoh in Hebrew script is the 
tiny point that elongates the line of the letter Hai and 
results in the letter Ches. The Mem and the Tzaddik 
remain unaltered. 

What the Zohar endeavors to tell us is that the 
little point or line in the letter Hai is to teach us that 
all we possess in knowledge and virtue is but the little 
line or point. The longer we make that line and the 
more prominently we insert that point, the closer we 
come to writing the letter Ches. Thus we turn the word 
matzoh into the word CJ10metz; thus we change from 
the noble state of humility and humbleness to the state 
of false pride and egotism. 

Man is not wary of this danger at all times. 
The celebration of Pesach; the eating of the matzoh 
and the destruction of Chometz are designed to drive 
hmm: this lesson during certain specific times of the 
year. 
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Books For Our Children 

W E ARE NOT always fully aware of all the 
influences to which our children are exposed. 
It was Dr. Markus Lehmann, Rabbi of Mainz 

(Germany) before the turn of the century, who re
cognized with brilliant insight the role of mass media 
in conveying Jewish values or, G-d forbid, undermining 
them. It was he who composed popular-though by no 
means superficial--commentaries to the Hagodoh and 
the Pirkai Ovos, reaching even into those homes where 
Jewish learning was at a minimum. It was he \vho 
founded the weekly "Israelit" as the organ and guide 
for Torah Jewry. 

It was he who, last but not least, perceived that 
juvenile fiction can be a most powerful vehicle for 
teaching Torah loyalty, pride in our sacred past and 
heritage, and courage in facing the challenges of our 
time. To this end he wrote a long series of novels and 
stories centering about the spiritual heroes and great 
crises of our past. To the youngsters who read them 
with bated breath they provided thrill and suspense
but at the same time, Torah standards of valor and 
virtue, the nobility and beauty of Torah scholarship 
and piety--even occasional Divrai Torah, were ab
sorbed almost unconsciously. 

A few of Dr. Lehmann's tales were published in 
English in the past, through the efforts of PHILIPP 
FELDHEIM PUBLISHERS (Akiba, Family y Aguilar) 
and of the MERKOZ L'INYONEY CHINUCH (Bustenai, 
Unpaid Ramson, Adopted Princess, etc.), who also 
issued some of the writings of Dr. Lehmann's successors 
in this field (e.g., Schachnovitz's Light From the West 
and the more recent tales of Gershon Kranzler). Now 
a most ambitious effort has gotten underway in England 
to publish all the fictional works of Dr. Lehmann under 
the name of the "PAST AND PRESENT" series, and the 
first two volumes have already appeared-the first a 
novel, The Royal Resident, and the second containing 
two tales, The Count of Coucyand Vanished. HoNIG
soN of London, England, is the publisher and J. 
Lehman, Hebrew Booksellers, of Gateshead, England, 
are the distributors. Each volume sells for $2.50. The 
excellence and easy readability of the translations, the 
clear print and attractive book-jackets, give these books 
genuine distinction. It is this reviewer's feeling that 
they will prove great favorites not only with our teen
agers and pre-teenagers, but also with their parents. 

To highlight the way in which juvenile fiction can 
be used to reflect correct or incorrect attitudes, it may 
be instructive to quote a passage from another book 
recently published for young people-Champion in a 
Stagecoach, a fictionalized biography of Sir Moses · 
Montefiore by Sylvia Barros (New York, 1964, BLOCH 
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PUBLISHING Co.). Montefiore was a man who com
bined worldly attainments with firm loyalty to his Torah 
heritage, which he demonstrated in his unshakable 
Mitzvoh observance as wcil as in his devotion to the 
fate of Jews and Judaism all over the world. Thus 
his life presents a very obvious opportunity for the 
writer to convey to children some of these values; in 
fact, it is almost impossible to fail to do so. What 
should we say, then, about a writer who goes out of 
her way to invent the following conversation between 
an old man and his grandchild who are travelling to 
visit the old Sir Moses Montefiore (pp. 9-10): 

"Sir Moses (said the old man) walked con
fidently through war, rioting, and plague, bent 
on his missions. It seemed as though a special 
providence protected him." 

"Do you really believe that?" asked David. 
His grandfather smiled in embarrassment, but 

went on. 
"More to the point, I think that Sir Moses 

himself, half believes it. The G-d he serves is a 
very personal G-d." 

There are other passages in the book to which 
exception must be taken (thus the author emphasizes 
that Sir Moses brought his own food to an official dinner 
but has him join his host for wine-apparently unaware 
of the issur on wine!) But the passage quoted is of 
much wider significance. It does not reflect mere ignor
ance or insensitivity but the projection upon the young 
reader of the scepticism and lack of faith of the author. 

Books written in this vein are constantly before the 
eyes of our children, and usually the subjects they deal 
with provide many opportunities to instil false ideas. 
We can therefore readily see the importance of guiding 
our children to eonstructive reading that will enrich 
their moments of leisure rather than poison them. This 
should not only be realized by parents. Our Yeshiva 
principals carry a special responsibility for the outside 
reading demanded by the general studies departments. 
Extreme efforts should be made to encourage the pub
lication and distribution of the kind of books that 
appear in the PAST AND PRESENT Series. 

THE KoREN BmLE (Published by Jerusalem Tenach, 
Inc., New York 1964) 
The publication of this new edition of the Tenach 

is indeed au event to be welcomed. For many years 
the Hebrew editions of the Tenach in common use 
came from the presses of the "British and Foreign 
Bible Society," an organization devoted to missionary 
activities, or were photographed from its editions. It 



is therefore of great importance to us that Tenachs in 
different formats, ranging all the way from pocket-size 
volumes to deluxe library editions and to multi-volume 
family sets, have now become available through the 
labors of reliable Jewish scholars and publishers. 

The editors deserve to be congratulated upon the 
high standards of their work. The text follows the 
Masorah strictly; it has been printed in a newly de
signed typeface which is not only very legible but has 
made possible a more correct arrangement of the vowel 
and accent signs. Particularly praiseworthy is the much 
improved handling of Kri and K'siv. It is to be hoped 
that the new Tenach will receive a warm reception 
from the public. 

DAVID, KING OF ISRAEL, by Henry Biberfeld, (Spero 
Foundation, Cleveland-Jerusalem-New York, 1963, 
$1.98) 
Comprising a mere 136 pages, if we leave aside 

appendices and notes, this slight volume succeeds in 
bringing to its readers a number of the most significant 
insights and the most fruitful thoughts that they are 
likely to encounter in a good long while. 

The mistake of our "age of the common man" is 
pulling down the heroes of the past to its own level. 
The true stature of King David and his distinctive 
Jewishness which set him apart from all other ancient 
potentates; the unity of the David of the historical 
books of the Bible with the David of the Psalms and 
with David the future redeemer; these are the essential 
themes of this book. "It is possible to find in the life 
story of King David, as told in the historical books, 
clear and unmistakable manifestations of the singular 
greatness that the David of tradition possesses, of the 
incomparable, inspired genius that found its full ex
pression in the Psalms and in the messianic expectation 
of Israel" (p. 16). To this end the author traces in 
seven chapters the main stages of King David's life. 

He mmkslly disdains having written a complete bio
graphy: "This essay should provide the biblical his
torian with material for a full account of the life and 
achievements of King David .... " (p. 4) . It would 
indeed take many volumes to deal with all aspects of 
his life as outlined in Bible and Rabbinic tradition. 

The author has wisely chosen to stay with the main 
thread that he traces through the various episodes of 
King David's life. His success in this endeavor makes 
his book required reading not only for the teacher or 
serious student, but for anybody interested in a proper 
understanding of our great, and of the meaning of 
Jewish history in general. 

The value of this work is greatly enhanced by the 
copious footnotes and references which encourage the 
reader further to pursue many themes which the author 
was only able to refer to in passing. Such efforts will 
serve to underline the correctness of the author's thesis 

that we cannot rely on a mere superficial perusal of 
the historical accounts in the Books of Samuel and 
Kings for a proper understanding of King David. Thus, 
for instance, the attitude of Yishai to his son David, 
shown on the occasion of Shmuel's search for the new 
king, is most difficult to understand and, to use the 
terminology of our Rabbis, demands to be explained. 
Eliyahu Kitov, in the second volume of the Sefer 
Hatoda'ah, draws on Rabbinic sources for an answer 
to this problem, which throws remarkable light on the 
role of King David and neatly supplements Biberfeld's 
approach. 

Rabbi Avrohom Kalmanowitz ?"lt, the Mirrer Rosh 
Yeshiva, whose interpretations of Shimshon and Sho'ul 
will remain unforgettable to anyone who had the privi
lege of hearing them, used to preface them by stressing 
that the Prophets and their books cannot be understood 
at all except in the light of the Sages. This is a funda
mental truth unfortunately frequently forgotten. The 
present work is a most impressive reminder of how 
much the prophetic books teach us if we do read them 
guided by our Sages. 
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the Death Camps Pesach • 
1n 

DaJJid Adler 

The following is an excerpt from an unpublished 
master's thesis, presented to the University of Pitts
burgh. Mr. Adler makes the case that the will to live 
and to observe rnitzvos, even in the face of death, was 
an act of heroic Jeivish resistance to Nazi tyranny. 

I T IS UNDERSTANDABLE, writes the Nesivos in 
his commentary on the Hagadah, that a person who 
has been released from a lengthy imprisonment, 

would celebrate each year the day of his release in 
the company of his family and friends. But should he 
again be thrown into prison, it would be quite strange 
if he should one day invite his cell-mates to a celebra
tion of the day on which he once won his freedom. 
How then, asks the Nesivos, can the Jew celebrate the 
Pesach with joy in his heart, when he finds himself in 
a Golus even more bitter than that of Egypt? 

To put the question in the perspective of the twen
tieth century, how were Jews able, in the grimness and 
misery of llitler's concentration camps, to gather to
gether secretly to celebrate the Seder and to call out: 

He took us from slavery to freedom, frorn sorrow 
to joy, from mourning to festive days, from darkness 
to great light, from subjugation to redemption . . . 

Yet thousands upon thousands of Jews in the camps 
managed to celebrate the holiday of freedom. 

There can be no Pesach without matzohs, but ac
quiring them was not simple at all. Even in normal 
times preparations started for the baking of matzoh 
several months hefore Pesach. In the concentration 
camps there were no bakeries; not even a clean place 
to work in, but the care was as scrupulous and the 
enthusiasm as avid as in a little Polish-town bakery on 
the eve of Pesach. 

Many months before the yom tov arrived, small 
groups of Jews formed for the purpose of acquiring 
flour. It took planning, conniving, yes, even stealing, 
during a period of months, to acquire a few ounces of 
flour to bake several small matzohs. 

This is how it was in Mauthausen, as told by Rafael 
Weiner in his memoirs on the destruction of the Jews 
of Bialystok: 

In the last diflicult weeks that we spent in this 
concentration camp a group of prisoners was 
working at the railway station unloading wheat 
for the storage near by. They succeeded in stealing 
some wheat. The observant Jews an1ong us ex
changed their portions for the wheat. Jn this wav, 
they accumulated a modest amount of grain 
which they ground in a most primitive way into 

20 - THE JEWISH OBSERVER 

flour. That is how they could bake a few matzohs 
and made it possible for several scores of Jews 
to celebrate the two Seders. 

In some cases the Jewish inmates did not have to 
resort to measures of such drastic nature. They were 
fortunate to have in the camp kitchen a few syn1pa
thetic Jews who went out of their way to help. Mr. 
Simon Zucker, now a merchant in New York, tells of 
such an experience in camp Hobenstein near C:hemnitz: 

We were lucky to have in the kitchen a chief 
cook and two of his helpers who understood what 
matzoh meant to us. Fortunately the German 
supervisor was not too smart and he left the 
running of the kitchen to the cooks. That is how 
we came with the following idea to the kitchen 
chief. 'For eight days we will not take our bread 
and instead of the bread save for us the flour for 
matzohs.' He agreed to this plan and two days 
before Pesach he cleaned and kashered a small 
stove and with his helpers baked a number of 
matzohs for us. Of course, the amount of matzohs 
we received was of far less nutritional value than 
the bread we were to receive. Actually we were 
even more hungry than usually, these eight days, 
but how wonderful a feeling it was to be able to 
eat matzoh in a German concentration camp. We 
had a feeling of being part of something and as 
one of us put it: "Matzohs are now being eaten by 
millions of free Jews in New York, Tel Aviv and 
Jerusalem. Hitler did not conquer the world
and he will not-and one day we will also be 
free." 

Of course not all devout Jews were lucky enough to 
have matzohs for Pesach. Many of them celebrated, 
not by eating, but by abstaining from eating. If they 
could not celebrate Pesach by observing the mitzvoh 
"Seven days shall you cat matzohs," they at least tried 
to fulfiill the other part of the same mitzvoh "you shall 
not eat chometz." Various means were found to get 
some nutrition into their starving bodies during these 
days. Complicated deals were made with non-Jewish 
prisoners to exchange the bread and the soup for 
permissible foods like potatoes, sugar, etc., products 
some non-Jews received in packages from home or 
from the Red Cross. 

A prisoner of Buchenwald tells this storv: 
In our block 66 in Buchenwald there .. were many 
Jews who decided not to eat bread during the 
eight days of Pesach. Several rabbis attempted 
to dissuade them and told them explicitly that 
they are under no religious obligation to do so. 



Nevertheless, they had made up their minds and 
nothing could sway them. They entered into deals 
with non-Jews and exchanged their portions of 
bread for potatoes. Others kept for weeks the 
little bit of sugar which they found in the pack
ages received from the Red Cross. 

This account touches upon a very interesting point. 
According to Halachah a Jew need not endanger his 
life to observe most mitzvohs. The Talmud states 
Onas Rachmana patrai, one who commits a forbidden 
act under duress is guiltless. But in the Nazi camps, 
observing mitzvobs was more than just the fulfillment 
of a religious obligation. It was for the Jew his way 
of defying the Nazi beasts who wanted to crush him in 
body and in soul. 

This was the inner meaning of these sacrifices which 
religious Jews brought on the altar of their faith, above 
and beyond what their Torah asked of them. And 
nowhere did it express itself so forcefully as in the 
celebration of the Seder nights in the dark corners of 
the camp barracks. 

Wherever they were, with or without matzohs, with 
or without Hagadahs, in camps occupied by Jews only 
or in camps filled with people of different faiths, Jews 
sat down to the Seder and proclaimed: Hashata avdai, 
leshono habo b'nai chorin, 'this year we are slaves, 
next year we will be free men.' 

Instead of a richly decorated table, the scene in the 
Landsberg camp was a fourth-story bunk in a remote 
corner of filthy barrack. Instead of sweet wine there 
was a bitter ersatz which the German called coffee. 
Anc\ instead of the family, a group of people from all 
four corners of Europe. A former prisoner of the camp 
describes the Seder: 

On the afternoon before the first night of Pesach, 
we made, the last preparations for the celebration 
of the vom tov. A board served as a table. From 
burned sugar and water we made artificial wine . . . 
We finally sat down and started saying: Ho lach
ma anya, 'this is the bread of atfiiction.' When 
we came to the phrase L'shono habo b'nai chorin 
-'next year we will be free men,' something 
extraordinary happened. A pale young boy started 
shouting with all his might, 'Stop!' Everybody 
turned his face to him. With moving voice he 
turned to us : 'Brothers, we cannot wait any long
er. Let us change the phrase; instead of "next 
year" let us say "this year" we will be free.' We 
all answered, Omain. On the day of the 27th of 
April we were freed by the American army. The 
liberation date coincided with Pesach Shaini. On 
that day we reminded ourselves about the last 
Seder in Landsberg and about the pate boy who 
didn't want to wait another year. 

In the concentration camp at Skarzisk: 
At the head of the table sat the Rebbe of Radosh
itz, without a beard and without his traditional 

chasidic garb. The Germans took away from him 
his external splendor, but they could not take 
away the holy glow of his eyes, and they were 
shining so bright that they penetrated the darkness 
of lhe barrack and brought light into our hearts. 
'This is the bread of affiiction'-the Rabbi's voice 
echoed into the emptiness of the barrack. Those 
who were far away started to surround his table 
and we all repeated after him. This: year we are 
slaves-next year we will be free men . . . His 
face is now wet and we don't know whether this 
is from perspiration or frum tt:ars. We can all 
feel however that his mind is wandering far away. 
Maybe to the glory of the Pesach holiday at his 
home; to the joy that was so brutally torn away 
... We ate some pieces of matzoh which we had 
baked with fear as an ingredient. We gave some 
pieces to the others. It wasn't much; our stomachs 
cried for more, but we quieted them with the 
beautiful and joyous songs of the psalms. These 
familiar melodies brought back old sweet memo
ries. As much as our heart was full we could not 
raise our voices because we might wake the 
Germans .. 

In Buchenwald the Pesach of 1945 was celebrated 
all over camp: 

There were two camps in Buchenwald in 1945. 
The old camp occupied with old inmates and the 
new camp where the new arrivals, which came 
in every day because of the evacuation of the 
camps in the West and East as a result of the 
German retreat on both fronts. 
In both parts of the huge Buchenwald camp, 
Pesach was widely observed by many hundreds 
of Jews. I remember distinctly how prisoners from 
the old camp whose movements were not so 
restricted came in to our barrack No. 66 in the 
new camp and brought Rabbi Avigdor a few small 
matzohs, which he distributed among those who 
made up their mind not to eat chometz on Pesach. 
I was not one of them because Rabbi Avigdor 
forbade me to abstain from eating because I was 
so weak that I could hardly move. Nevertheless, 
I decided at least not to eat chometz on the first 
night of Pesach. I was fortunate that a Catholic 
priest from Poland, knowing about the coming 
holiday, gave me on that day a few cooked pota
toes. With this treasure in my pocket, I went to 
celebrate the Seder in the' other part of block 66. 
It was not much of a Seder. Although 35 people 
assembled in order to celebrate, we could not sit 
together at an improvised table because we were 
afraid of the S. S. who might drop in at any 
moment. 
We squeezed in between the four stony bunks 
and said the Hagadah. We had one Hagadah and 
we passed it from hand to hand. Each one of us 
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said a short prayer, then we shared with each 
other the potatoes we saved for this occasion. We 
wished each other with tears in our eyes next 
year to be free men and we silently departed. 
I heard that in block 67 which was the children 
and youth block, the Seder is being celebrated in 
a more joyous way. Most of the occupants of 
the block were Jewish children ranging in age 
from nine to sixteen years and they were not so 
much afraid as we. I sneaked into that block and 
what I saw there was something I will never 
forget: They were sitting in small groups inside 
the bunks and saying the Hagadah. The quiet 
chant of the familiar songs by these youngsters 
moved me to tears. From one corner I heard a 
ten-year-old boy, with a chocking voice, address
ing the Four Questions to an older boy. Tears 
burst into my eyes. This could have been my 
little brother asking the Four Questions of my 
father or one of the other of the millions of Jewish 
boys and girls who just a few years ago made 
the Seder night such a joyous occasion. I moved 
to another bunk and there I heard a young boy 
telling his friends the story of Pesach. Until this 
day I cannot understand what gave these children 

the power to cling so tenaciously to the faith of 
their fathers in face of all that they went through, 
and of the dangers that they still faced." 

Those Seder celebration might not have been spec
tacular events like rebelious acts of sabotage, armed 
resistance and so on, but they required no less moral 
faith and courage. It was a mode of resistance which 
in the final analysis contributed to the survival of those 
whom Hitler had sworn to wipe off the face of the earth. 

How was it possible for Jews living in such misery 
to gather to celebrate the Seder?-the Nesivos answers 
the question. When a Jew knows that the same G-d 
who took him out of Egypt will one day soon bring 
a new Geula, then even in the darkness of slavery he 
celebrates Yetzias Mitzrayim, the day of his freedom. 

r See our free offer 

of the new 

I' KOREN HAGGADA II 

~':====on the back cover__ _ ··=·II 

OUR CAMPS ARE BRIGHTER THAN EVER 

• Many New, Airy, Neat Cottages 

• Modern Facilities 

• Finest, Mature Staff 

• Individualized Attention 

You Can Feel Confident When You Register Your Children At 

----'---- For Girls-----~ ------For Boys-----""' 

CAMP BNOS CAMPAGUDAH 
Liberty, N. Y. Ferndale, N. Y. 

Sponsored As a Public Service by Agudath Israel of America 

Two trips: 4 weeks and 5 weeks 
REGISTER NOW ! GIVE YOUR CHILD THE VERY BEST 

For information phone, write or visit the City Office TODAY: 

CAMP ACUDAH · CAMP BNOS 
5 Beekman Street New York, New York 10038 Telephone: WO 4-1620 

22 - THE JEWISH OBSERVER 



S(tO~D 
lOOKS 

at the Jewish scene 

A Shameful Article 
The Saturday Evening Post is an 

old and respected magazine. Of late, 
it has suffered from financial and 
editorial problems which were wide
ly covered by the press. We would 
normally have no reason to com
ment on the Post's ailments, were 
it not for an article in the issue of 
March 13 of this year entitled THE 

CASE OF THE DEAD BOOKIE. 

The article concerns the murder 
trial of a wealthy New York manu
facturer (Jewish) who was found 
guilty of second degree murder in 
the death of a Brooklyn bookmaker 
(also Jewish). New York's tabloid 
newspapers enjoyed a field day in 
reporting the most minute details of 
the case which is still in the news 
because the famed attorney Louis 
Nizcr has been retained to handle 
the appeal. 

Among the bitter fruits of Jewish 
acculturation and assimilation have 
been Jewish bookmakers with Jew
ish clients, and it is inevitable in 
these murky relationships (Jewish 
or otherwise) that murder some
times is employed to wipe out an 
overpowering debt. Surely we can 
have no quarrel with any news 
media which report these shameful 
events, as much as it hurts us. But 
the article in the Post does more 
than report the facts; in a hodge
podge of pseudo-sociology and 
<:heap journalism the author gives 
the reader the impression, with a 
mixture of irrelevant photographs 
and words, that this wrdid affair 
Vl<.l~ ~iarly Jewish. 

• 

For Passover. 
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chocolate blended with chopped nuts and 
shaped into bite-size matzo squares. Indi
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from Old World recipes. 
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• 

• 

On the first page of the article, 
a photograph fills almost the entire 
page, and gives the reader good rea
son to believe that it illustrates a 
most important factor in the case. 
It is a photo of the grocery store 
where the late bookmaker "worked 
as sometime clerk." To an editor 
such a photo would hardly be sig-

nificant and certainly not deservant 
of being the lead-in to the article: 
It earned this place because the 
photographer cleverly crossed the 
street, stationed himself behind ati 
old iron fence in front of a building 
that was once a Schul, stood on a 
ladder or some other object and 
shot his picture through a .Mogen 
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New Important Publications 
DAVID KING OF ISRAEL 

by HENRY BIBERFELD 
Foreword by RABBJ LEO JUNG 

A well \.vritten perceptive portray· 
al of the per~onality and diaracter 
trait'\ of David, King of Israel. 
Gu'd2d by Midra,;hie in~d!!ht and 
keen textual anulv,.;is, the author 
help,; to rcsto!'e the true perspec· 
tive 01' David, autl1or of the 
Psalm,; :tnd progenitor of the 
Messiah, Hiid1ly reeom1nended by 
Rabbi Dr. Joseph Breuer. 

Soft Cover $1.98 
THE COMMENTARY OF 
IBN EZRA ON ISAIAH 

Ed:ted from Mss. and tran,;lated, 
with Notes, lnt;oduction nnd In· 
dexe:;, by Dr. Michael Friedlander. 
Reprint of first edition, London 
1873. 130 pages of Hebrew text, 
360 pages of English translation 
and ('omrnentary. Price $7.50 

THE ITINERARY OF 
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C:o1nment11ry by Marl'us Nathan 
Adler." Including 7 fal'"sirnilies nnd 
large map, reprint of first London 
edit~on 1907, 224 pages. 

Price $6.00 
PIRKEI DE RABBI ELIEZER 
t'fhe Chapters of Rabbi Eliezer 
the Great). Translated and anno· 
tated with introduction and indi· 
ces by Gerald Friedlnnder. 546 pp. 

Price $9.75 
RABBINICAL 

MATHEMATICS 
AND ASTRONOMY 

With an appendix on Rabbinic 
meh•oroln!J:Y hy Or. W. M. FP.lrl
man. 249 pages. Price $4.75 

JEWISH LITERATURE 
From the Eighth to the Eighteenth 
Centurv with an Introduction on 
Talmud and :ri.1idrash. 

Price $8.75 
THE CHILDREN'S 

HAGGADAH 
Edited and translated info English by 

DR. A. M. SILBERMANN 
This beautiful mueh acelaimPd 
Haggadah is again available. 
Colored illustrations, excellent 
print, "movinl!;" pictures, delie;ht· 
ful new Hebrew and Enulish 
Seder Song:>. Admirably suited for 
the Jewish Child. 

Lar9c Si1e $4.00 

Philipp Feldheim, Inc. 
The House of the Jewi5h Boole 
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Dovid on top of the fence, thereby 
achieving a picture of a grocery 
store framed in the shadows of the 
Star of David. 

Having set the mood by the pho
tograph, the article opens with a 
confused picture of Jewish life in 
Williamsburg - the bookmaker 
worked there - "where suspicion, 
like terror, was part of the ghetto 
tradition." Another aspect of the 
"tradition" the writer declares was: 
"Follow the rabbit's defense. Learn 
to hide. The other-the only other 
defense that ghetto Jews conceived 
-was to develop a Yiddische kopf, 
a Jewish head, intelligence." Many 
Jews born and raised and trained 
in Williamsburg's yeshivas could 
easily refute these distortions, but it 
is rarely profitable to argue against 
anti-Semitic cliches. But the author 
is not content; before he gets to the 
more tantalizing aspects of the case, 
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he unleashes yet another absurd 
barb at Williamsburg. While other 
ghettos managed to produce "ambi
tious and emancipated people" ... 
Williamsburg . . . instead of pro
ducing contemporary men . . . at
tracted a Jewish sect called Has
sidim, whose members are fanat
ically devoted to the past and whose 
leaders sport the costumes (and the 
haircuts) of I 8th-century Polish 
ghettos. In Williamsburg, intellec
tuality was not the end of man·s 
ambition. The aim was shrewdness. 
Rather than nurture professors of 
philosophy. Williamsburg developed 
local renown as the spawning 
ground of bookmakers. basketball 
fixers and ticket scalpers, a quick
witted, unattractive rabble. Outsid
ers were not merely distrusted. 
They were. whenever possible 
fleeced." 

Again, we need not attempt to 
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refute such v1c1ous generalities, 
though they are a new breed; but 
the obvious distortions of historical 
and sociological fact must be noted. 

Williamsburg became a center of 
Chassidic Jews after the second 
World War. Whatever the fate of 
the pre - Chassidic Williamsburg 
community, without statistics and 
without scientific data, and without 
any fear of contradiction, one can 
state that the Chassidic community 
of Williamsburg has not produced 
a single bookmaker, basketball fixer 
or ticket scalper. It is to the 
credit of i:nany Chassidic Jews of 
William;>b,ulrg that they prooably 
have nd notion as to what a "fixer" 
or "scalper" really is. 

Few communities in New York 
City, if any, can match the record 
for good citizenship of Williams
burg's Chassidim. Yet it is they 
who have been singled out for at
tack in a respected mass circulation 
magazine. 

We can appreciate the desirce .of 
a writer to make his article dramatic 
so that an editor will buy it; we can 
understand the problems of the 
Saturday Evening Post and their 
desire to build their circulation-but 
they dare not do this by slandering 
any group. The laws of libel do 
not protect a group, for reasons 
best known to the lawmakers, but 
common decency demands that the 
Saturday Evening Post apologize to 
those they have slandered and as
sure them it will never happen 
again. 
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Worth Quoting 

A great source of anxiety about 
our future lies in our apathy. A 
large segment of American Jewry 
has only limited communal and re
ligious allegiance. 

Apathy is one source of anxiety. 
Other signs give cause for appre
hension. Lack of intensive Jewish 
education is a matter for continuing 
concern. The quality of Jewish edu
cation as offered today does not 
guarantee Jewish continuity. Indeed, 
studies done by one of my collea
gues at Yeshiva University's School 
of Social Work suggests that for an 
appredable number of kwish chil
dren, their Jewish education alien
ates them instead of intendfies their 
Jewish identification. 

Still further evidence of the fail
ure of Jewish education is the Jew
ish illiteracy of our college youth. 
Dr. Alfred J ospe of Hillel says that 
our Jewish youngsters come to col
lege as pediatric Jews. 

The rising rate of intermarriage 
represents another source of appre
hension about the future. The evi
dence of increasing rates of inter
marriage coupled with our low fer
tility is a mournful menace to our 
survival . . . 

As we become more American 
and less Jewish we see rising evi
dence of social pathology. Alcohol
ism, for example is increasing. A 
classic studv done by Snyder in New 
Haven sho~'ed that the incidence of 
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alcoholism increases in an unbroken 
upward curve as we go from Ortho
dox to Conservative to Reform to 
unaffiliated Jews. (emphasis ours) 
Drug addiction which was never be
fore a Jewish problem is now begin
ning to appear. Juvenile delinquency 
is increasing among Jewish young
sters. There are breakdowns in sex
ual morality-increases in promis
cuity. During the last ten years, 
there has been a ten-fold increase 
in divorce among Jews and the most 
frequently given reason for divorce 
is adultery. Further evidence of sex
ual immorality is the shattering in
crease in Jewish unmarried mothers. 
It used to be very difficult to adopt 
a Jewish child. If you asked an 
adoption agency some years ago
how's business?-they'd say that 
they had lots of customers and no 
merchandise. Many Jewish couples 
wanted to adopt children but babies 
were not available. This is no longer 
true .... 

by MoRTON I. TEICHER, Dean 
of the School of Social Work 
of Yeshiva University 
The Boston Jewish Advocate 
2/25/65 
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RAV AMNON'S DIALOGUE 

To the Editor: 
Reuben Gross displayed rare insight 

in his probe of the secularist mind in 
his article entitled "Rav Amnon's Dia
logue." More important is the focus of 
attention directed toward basic secularist 
motivations. 

Although I have reservations regarding 
his assumption that all secularists are 
"materialistic determinists," nevertheless 
even those students of history who con
cede that sincere religious belief and 
genuine conviction were a factor in the 
evolvement of history, agree that the 
most "noble" goal of contemporary soci
ety is "human happiness" translated as 
the "material benefits of economic and 
social progress." They feel that religious 
zeal has no place in a society that has 
seen such economic and social develop
ment as ours. It might indeed be down
right dangerous because such commit· 
ment might hamper further socio-eco
nomic growth. An interesting offshoot of 
this line of reasoning is the debate over 
Birth Control and its relationship to 
socio-economic and human happiness. 

Thus there are two voices aimed at 
Rome. One is the materialistic determin
ist who is saying, "Come off it! You don't 
really believe in all this! Let's get to· 
gether and remove this obstacle to socio
economic progress." T hen there is the 
more timid voice of the exponent of a 
"Parve Society" who with less sophistica
tion is crying in anguish "Don't rock the 
boat"' 
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Both of these voices are offensive to 
committed and dedicated churchmen. It 
is with great wisdom that our Gedolim 
have warned us not to concern ourselves 
with this matter. 

To the Editor: 

AVRAIIAM Y. GR£UmAus 
Brooklyn, N. Y. 

The article Rav Amnon's Dialog"e in 
your last issue is most provocative and 
stimulating. I find myself in complete 
agreement with the concepts that are 
outlined in it, but I am sure that it will 
arouse a great deal of criticism from the 
"opposing groups" and unfortunately 
probably from some of our own people 
as well. 

Nevertheless, it seems to me that this 
approach is perhaps the best one that 
we, as Orthodox Jews, can choose, which 

is in conformity with both Halachic and 
historical precedents. 

Accept therefore my heartiest congra-
tulations for an outstanding exposition 
on this very important subject. 

RADDI LOUIS GINSllURG 

Utica, N. Y. 

FEDERAL AID 

To the Editor: 
I am pleased to enclose my renewal 

subscription to your magazine, which has 
stimulated many discussions among our 
friends. I was particularly impressed with 
the article by Rabbi Sherer explaining 
the meaning of the Education Bill spon· 
sored by President Jahnson to the future 
of the Yeshivos. I hope that the Yeshivos 
will heed his call not to pennit "any 
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self-appointed non-Orthodox Jewish edu
cational agencies" to administer this bill. 

The non-Orthodox education agencies 
have Jost every right to represent Yeshi
vos regarding this bill, not only because 
it should be unthinkable that a non
()rthodox educator could ever be quali
fied to represent Orthodox interests. 
AboVe that reason, these non-Orthodox 
Jewish educational agencies have elimi
nated themselves from any possible con
sideration to administer this bill, becaose 
of their indifference or outright vocifer
ous opposition to its enactn1ent. Accord
in to a report in the Jt,wish Ad1·ocate, 
the American Association for Jewish 
Education. which is the largest so-called 
Jewish educational service agency in this 
country, attacked the President's Admin
istration Aid Bill as "antagonistic to the 
best interests of this country." 

The An1erican Association for Jewish 
Education, in its state1nent attacking the 
position taken by all of American Ortho
doxy, proposes an alternative plan, which 
would in effect n1ean that all the Yeshi
vas would have to discontinue their 
morning-hour programs for Torah studies. 

How could such elen1ents be consid
ered at any time to represent Yeshivos 
for any purpose, especially when it 
affects 'forah educational interests? 

To the Editor: 

ARTHUR HOCH 

Bo5ton, Mass. 

Joy in the prospect of passage of the 
"Elementary and Secondary Education 
Act of J 965" should be ten1pered by a 
sober analysis of what it really means 
to Day Schools. The appropriation for 
libraries by Title II of $100,000,000 per 
annum is about fifty cents per person, 
or less than $3.00 for the average An1er
ican family. Assuming the unlikely pro
spect that these benefits will be fairly 
pro-rated down to the private school 
level, the relief will not be overwhelming. 
Title I which appropriates more sub
stantial sums has some features which 
require the utmost caution in their ap
plication. 'I'his title authorizes the local 

education agency (in New York City 
this would be the Board of Education) 
to "make provision for including special 
educational services and arrangements 
(such as dual enrollment, educational 
radio and television, and mobile educa
tional services) in which children can 
participate without full-tin1e school at
tendance. 

While the use of mobile laboratories 
and the expansion of educational televi. 
sion and radio would be a step in the 
right direction, the diversion of these 
funds to any substantial extent into plans 
for a dual enrollment system n1ight 
result in lowering the status of the Day 
School in the eyes of its pupils from 
being School to that of a glorified 
('!zeder. ln son1e Yeshivos the Lin1udai 
Kodes/i are studied in the morning. In 
others they are alternated with the sec
ular studies. In both types of schools the 
child is in1pressed with the idea that the 
Lio111dai Kodesh are at least of equal 
status with his secular subjects; that they 
are requiren1ents and not free electives 
or parpara11os l'chochou1 like music and 
dancing lessons. 

lf dual enro!ln1ent progra1ns are set 
up. the yeshivos nu1y be faced with 
scheduling progra1ns calculated to de
stroy or weaken the sense of urgency 
that we seek to infuse into our Lin11ulai 
Kod!'sh. 'fhe sense of primacy and loy
alty of the child and parent to "My 
School" will he adumbrated. Dua! schools 
will mean dual PTAs. Kosher lunch 
programs may go awry. 

Wisdo1n would dictate that we should 
urge the elimination of the words .. dual 
enrollment" from the propos1td law. Fail
ing this, we should urge implementation 
to the greatest extent along the lines of 
"educational radio and television and 
mobile educational services." If dual en
rollment is ever utilized, it should be 
limited to subjects like art and music, 
where the subsidiary nature of the sub
ject supple1nents the work of the main 
school without any sense of displace-
ment. REUBEN E. GROSS 

MORE ON NAZARETH 

To the Editor: 

The Jewish (}bserver has done a serv
ice to the cause of "rorah by publishing 
the article concerning anti-religious coer
cion in Nazareth Alit. We were, however, 
surprised that some important fact.., were 
omitted. 

As courageous as the religious 
settlers of Nazareth arc in their struggle 
against the tyranny of Mayor Alon, they 
could have accomplished little without 
outside help. 

One of the realities of life in Erctz 
Yisroel today is, that the inunigrants 
(especially the Sefardin1) are not in
formed on the intricacies of the law 
and custom and, when left to their own 
devices, cannot translate their deeply re
ligious traditions and aspirations into 
yeshivos, shuls, 111i/.::.vaos, etc. Realizing 
that the future of untold generations 
hangs in the balance. P'eyli111 undertook 
to guide these immigrants in organizing 
religious community life. In Nazareth 
Alit during the last five years the volun
teer yeshiva hochri111 of American P' e:•r 
lirn organized the religious school and 
conducted the annual registration cam
paigns which have brought the enroll
ment to 500 today; supported afternoon 
and evening Shiurei Torah; and estab~ 

lished shuls and supplied them with 
Sifrei Torah and Tas/1111ishei Kedusha. 

"fhe five-year struggle to secure a 
decent building for the religious school 
is a chapter in itself, with picket-lines, 
petitions, and sit-down strikes. Here too 
P'ey[in1 assistance was a determining 
factor in the ultimate success. 

When these shuls were ruthlessly de
-.troyed by J\.Jayor Alon and his Mapai 
henchmen, P'eyliln organized protest 
meetings in Nazareth and Jerusalem in 
which thousands participated. Unfortu
natelyj the outcry of religious Jewry in 
Eretz Yisroel had little effect on the 
government-appointed rulers of Naza-

Your O>lJ>n nlVll contribution RENT-A-CAR 

will accomplish more 
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Overseas Passover Campaign 

;4gudath Israel of America 

5 Beekn1an Street 

New York, N, Y. 10038 
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reth. We therefore felt obligated to bring 
this tragic situation to the auenion of 
religious Jewry in the United States 
through mass meetings held in the East 
Side and Boro Park. We are also cir
culating from coast-to-coast thousands of 
petitions to the Israel government which 
we hope will have the desired effect of 
bringing about the rebuilding of the 
destroyed synagogues a nd an end to the 
reign of anti-religious terror by Mayor 
Alon. Although the events in Nazareth 
were reported in the Israeli press months 
ago, American Jews were completely in 
the dark, since it is the policy of the 
Yiddish and Anglo-Jewish press to sup
press all news of this nature. rt is only 
through responsible publications such as 
The Jewis/1 Observer that religious Jews 
can hope to learn the facts on the burn
ing problems of the day, and consequent
ly be in a position to reach intelligent 
conclt1sions. 

RARIJt A. HIRSCH 
Natio11al Director, P'eylim 
New Yori.:, New York 

WEEK-DAY BAR MITZV AH 

To the Editor: 

This is the firs t time that we have 
received yot1r magazine. The first thing 
that caught our eye was the bold letters 
on page 28 of the Adar I , publication : 

A BAR MrrzvAH, CELEllRATU> ON A 
WEEK-DAY, CAN BF. MEANINGFUL, IM 

PRESSIVE, AND INSPIRING. 

From our address you can see •hat 
we are not ·;i:nywhere near New York, in 
fact 635 miles away. We see plenty of 
Chilul Slrabl>os, especially riding to a 
Bar Mitzvah. When we moved from 
New York to Charlotte, we knew that 
we will have plenty of bucking to do. 
We arc . . . sending our children to 
yeshivos in New York. 

Our son will become a Bar Mitzvah 
in two weeks. We therefore decided that 
our son will have his Bar Mitzvah on a 
Monday. We would like you to know 
that there were many Orthodox people 
as well as severnl Rabanim who lost all 
regard for us that we are having our 
son's Bar Mitzvah on a Monday morn
ing. The first retort is that it is a woriing 
day; on Shabbm· people do not go to 
work. but that these same people will 
ride to shul does not seem to faze them. 
So Jong as there will be a Shabbos 
kidduslz after the Maftir. Of course on 
Monday there is no Maftir. 

We stuck to our decision and will 
have, G-d willing, the Bar Mitzvah on 
Monday morning. 

MR. AND MRS. MAC DEAR 

Charlotte, North Carolina 

"THE NEW LOOK" PROGRAM 
FOR CAMP AGUDAH 

AND CAMP BNOS 
';The New Look" has come to the 

Agudist camps, with the implementattion 
of a crash program to overhaul Camp 
Agudah and Camp Bnos during the 
Spring months. Both camps will open 
the new summer season with many new 
features , including new cottages and a 
stepped-up program of activities. 

Registration is proceeding at a fast 
pace at Camp Aguclah for boys, located 
in Ferndale and Camp Bnos for girls, 
located at Liberty, New York. The camp
ers hail from every part of the United 
States and Canada. Due to this extreme
ly heavy advance registration, the city 
otfice of the camps should be contacted 
without delay for any information: 
5 Beekman St., N. Y. C., WO 4-1620. 

DOS YIDDISH£ VORT 
PUBLISHES 

100rn JUBILEE ISSUE 
Jewish circks the world over arc 

looking forward to the publication this 
month of the IOOth Jubilee Issue of the 
popular Yiddish monthly magazine Dos 
Yiddis!te Vor l. UnJer the able eJitorship 
of the distinguished writer and thinker 
Mr. Joseph Friedcnson, this magazine 
has gained an international reputation 
as the only Torah-loyal monthly Yiddish 
magazine published. 

During the past 11 years of continuous 
publication, Dos Yiddishe Vort- the 
only Torah-loyal monthly Yiddi5h maga
zine in the world- has ably retlected the 
swiftly moving Jewish scene. It has 
helped many thousands of its readern 
obtain a Torah view on current events, 
and has carried many articles of histor
ical s ignificance. 

AGUDATH ISRAEL REPELS 
REFORM AND SECULAR 

ATTACK ON AID BILL 
Agudath Israel of America has spear

headed a concerted effort to rebut the 
propaganda disseminated by the Jewish 
opponents of President Johnson·s educa
tion a id bill , who base their opposition 
on the bill's including in its benefits 
students of religious schools. 

Agudath Israel has during this past 
month continued hitting back hard at 
the two main opponents of federal 
aid to religious schools: the American 
Jewish Congress and the organizations 
of Reform Judaism. Through articles, 
statements, radio broadcasts and direct 
contact with legislators on Capitol Hill 
in Washington, Agudath Israel has 
worked· diligently to offset the false 
image which these Reform and secular 
Jewish leaders have spread on the Jewish 
position regarding government support. 

AGUDAH'S OVERSEAS 
PESACH CAMPAIGN 

SENDS WORLDWIDE AID 
The expanded Overseas Passover Cam

paign of Agudath Israel has provided 
Maos Chitim aid for Pesach to needy 
Jews in various parts of the world on 
a larger scale than ever, it was announced 
by the administration. 

This drive, which provides Pesach re
lief to areas where it is sorely needed, 
was increased this year. with the nec
essary assurance~ that the uid will arrive 
in time for the yo111 101". Contributions 
to cover the huge cost involved in this 
mission of mercy are still urgently 
needed. 
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Dinner Hears Plea For Se/I-Assertion 
An overflow audience of close to 1000 

persons, on Sunday evening, February 
28th, at the 43rd Anniversary Dinner of 
Agudath Israel of America, heard an 
impassioned plea to American Orthodoxy 
to mobilize itself for independent action 
to present the unique l'orah position on 
every issue facing Jewry the world over. 
This plea for the self-assertion of Torah 
Jewry, coupled with a demand that the 
Jewish people recognize the Torah au
thorities as the rightful leaders of Kial 
Yisroel, was the central theme of the 
various addresses at the event, which 
took place in the Grand Ballroom at the 
Hotel New Yorker in New York City. 

The dinner honored the world-re
nowned 'forah scholar Harav Yaakov I. 
Ruderman, Rosh Yeshiva of Baltimore's 
Ner Israel Yeshiva •·for his historic con
tribution to Judaism by establishing a 
major Torah center which has provided 
leaders for Orthodox Jewry throughout 
the nation." A glowing tribute to Harav 
Ruderman in behalf of all the Roshai 
Yeshivos of the major American Yeshi
vos who graced the dais, was extended 
by the famed Torah scholar, Harav 
Moshe Feinstein, Rosh Yeshiva of Me
sivta Tifereth Jerusalem and chairman of 
the Moetzes Gedolai Hatorah. Harav 
Feinstein declared that Agudath Israel's 
tradition of honoring Torah scholars at 
its annual dinners is symbolic of the 
organization's dedication to the suprem
acy of Torah authority in Jewish life. 

An interesting feature of the evening 
was the presentation of an illustrated 
scroll by the Metropolitan Branch Pres
idents Council of Agudath Israel to the 
executive vice-president of the national 
Agudist organization, Harav Moshe 
Sherer, "in recognition of his pioneering 
efforts toward the attainment of federal 
aid for the secular studies programs of 
Yeshivos." The scroll was presented by 
Harav Menachem Shayowitz, president 
of the Boro Park chapter of Agudath 
Israel, in behalf of the Council, Harav 
Sherer delivered an inspiring address on 
the broad and inulti-faceted program of 
Agudath Israel of America for the per
petuation of classical Judaism in the 

Bostoner Rebbe (1.) and Harav 
Yaakov Weinberger addressing 

the dinner assembly. 
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' 
Guest of Honor, Harav Yaakov I. Rudern1a11 addrvssing the 43rd Annfver~ary Dinner 
of Agudath Israel of America. Seated on the left, Harav Yaakov Kam1netsky and 

Harav Moshe Feinstein. 

lJnited States, Israel and the entire 
world. He also described the phenomenal 
growth of the Ner Israel Yeshiva of 
Baltimore, where he was ordained over 
two decades ago, into one of the world's 
foremost centers of Torah study, under 
the leadership of Harav Ruderman. 

The dinner was opened by Harav 
Chaskel Besser, general chairn1an of the 
event, who introduced Harav Moshe 
Horowitz (Bostoner Rebbe), a presid
ium-member and chairman of the Vaad 
Hanhala of Agudath Israel, who ex
tended warm greetings. Greetings were 
also heard from the son-in-law of the 
evening's guest of honor, Harav Yaakov 
Weinberg, Rosh Yeshiva of the Ner 
Israel Yeshiva of Toronto, Canada. Wil
liam K. Friedman, member of the Agud
ist world executive, chaired the entire 
program. 

A warm impression was made by a 
youngster, Yisroel Blumenfrucht, who 
spoke in behalf of the Agudist children's 
movement, Pirchei Agudath Israel, and 
described how the organization is in
stilling in its thousands of young mem
bers a love for Torah and a sense of 
discipline to the authority of Torah 
scholars. 

Harav Ruderman, the guest of honor, 
closed the evening with a moving address 
on the importance of lifting the levels 
of Orthodox Judaism in every part of 
the world, and regaining for Torah its 
position of primacy in Jewish life. He 
urged 'J'orah-loyal Jews from every walk 
of life to unite under the banner of 
Agudath Israel, in order to work more 

effectively for the perpetuation of genuine 
Y iddishkeit. 

Cantor Joseph Handler rendered a 
suitable liturgical selection. 

The function, which was the largest 
annual dinner in the Agudah's history, 
was marked with a warm spirit of en
thusiasm, and with an obvious sense of 
pride amongst all the participants in the 
organization's recent program of ex
panded activity in many areas of Jewish 
concern. 

Harav Moshe Sherer receives scroll preM 
sented by Harav Menachem Shayowitz 
on behalf of the Metropolitan Branch 

Presidents Council. 



ADORN YOUR SEDER TABLE 
WITH LIPSCHUTZ WINES ! 

For three generations Jewish people have 
used Lipschutz Wines for "Arha Kosos." 
Known for their reliability for Kashruth, 
for the smoothness of their mellowed wines 
and for their ex:celJent quality, Lipschutz 
Wine has been the favorite for generations 
and has gained friends throughout the 
United States. 

• The famous New York State Malaga, Concord 
Grape, Tokay, Sauterne and Burgundy wines 

• For Diabetics: Wines without Sugar 
• Fruit Wines: Cherry Wine, Blackberry Wine, 

Honey Mead 
• Natural Sweet Tokay wine-No Sugar Added 
• Kosher Concord and Muscat Crape Juice-

unsweetened 
• California Port, Sherry and Muscatel wines 
• We also carry Yerusalem and Rishon Lezion 

wines 
Under the Hashgocho of the Befh Oin 

of Khol Adas Yereim under 
Rabbi Ezriel Yehuda Lebovitz Shlita 

Ask for LIPSCH UTZ Wines at your nejghhorhood 
Liquor Store or at our stores 

LIPSCHUTZ KOSHER WINES 
158 Broadway Brooklyn, N. Y. 
119 Norfolk Street New York City 

CALL: 777-8080 

Join the Agudist Benevolent Society 
W e offer a service that is a necessity 

to every Jewish family 
1. Complete cemetery and funeral benefits to 

members and their families 
2. Free Loan Fund available to members 
3. Bikur Cholim Committee 
4. Low cost group life Insurance 

Write or call our office: 

AGUDIST BENEVOLENT SOCIETY 
5 Beekman St., New York 38, N. Y., WO 4-1620 

Open to A gudath I srael Mem bers 

Milton - Deena 
EHRENREICH 

Josh - Belle 
NOROWITZ 

PESA CH 
at PECKLER'S - "Be Ou,. que4t" 

SOUTH FALLSIURGH, NEW YORK 

Strictly Glatt Koshf!r - Cholev Yisroel 

WHERE - l<uhruth and Shabbos are Strictly Observed. 
WHERE - A True Spirit of Yom Tov Prevails. 
WHERE - The Sedurim are conducted {ai in former yeersj 

in the true Orthodox Tradition. 
WHERE - You can enjoy tlie Ultimate in Servic:e 

and Cuisine. 

For lnlormoflon Coll: 
Ehre"reich: UL l-8775 - Horowitz: (516) IV 1·6453 

We are now booking - - Bar Mitzvahs, Weddings and 
Convention.~ for May.June and Sept. at Reasonable Rates 

Bank Koschland & Hepner Ltd. 
6 Selnaustrasse, Zurich, 1 

Telephone: 270630. Tel. Address: Hepkobank 
Telex: 53436/37. 

Branch at MONTREUX: 96 Grand' Rue 
Telephone: (021) 616444. Telex: 24268. 

Currency transactions. Commercial Credits. 
Stock Exchange. Funds Administration. 

Cantor 

Foreign and Swiss Payments. 
Scotch Whiskey for Investment. 

The Bank is closed on the Sabbath. 

The Air-Conditioned \, dt,, + f I 

Waldman HOTEL 

Reserve now for PASSOVER 

MUNI BALABAN 
wHJ conduct 

Sedurim a.1dlHol iday 
Synagogue Services 

World famous Cantor 
DAVID KUS£VITSKY 
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Free to Readers of The Jewish Observer 

Koren Tenach Publishers 
Release a New Haggada 

JERUSALEM - Koren Pub
lishers Ltd., Jerusalem, have 
published a new edition of 
the Pesach Haggada with a 
skillful English translation. 
It is unique in its approach 
to the printed text. It has 

been set in the new Hebrew 
typeface used in the J eru
salem Tenach, in such a 
manner as to render reading 
and understanding of the 
text easier. The type is ex
tra large; the layout is an 

artistic delight. The pro
duction reflects the highest 
quality of Israel craftsman
ship ... tine paper ... ele
gant binding and attractive 
illus~rations. 

note: 

Now on Sale at $3.50 
las advertised in The New York Times) 

Yours free with a one-year subscription to 
The Jewish Observer 

An excellent Pesach gift ! 

(This offer can not be repeated) 

If you are one of the hundreds of our readers who received the Koren 
Tenach with your renewal and would like to own the Koren Ho99oda, you 
may extend your subscription for an additional year and we will send 
your free Ha99ada . 
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O Please send ............ ., ............ 1-year subscriptions to The Jewish Observer@ $5.00 per sc:bseription and the Koren 

Hag9ada to tl'le addresses listed be!ow, for which I enclose $._ ..... 

Ncme ..... . 

Address .... 

Name ..... 

Address ......... . 

O My subseripiion for t-his year is paid. Please 
extend my subscription for an additional yecr 
for wh!cf1 I enclose:: $5.00 ond s~nd me a 
Ha9gada. 

Na1ne .... 

Address.-···· 




