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Chaim Dov Keller 

Modern Orthodoxy 
An Analysis and a Response 

The purpose of this study is to analyze from a 
Torah perspective the movement that is commonly 
called "Modern Orthodoxy." Actually, Modern Or
thodoxy is not a movement in the accepted sense of the 
term. Some of its own exponents hesitate to call it 
thus, for fear of creating a schism. It has no well
defined leadership, no central organization. It does 
not possess a monolithic ideology. Yet unquestionably, 
it is a trend in Jewish life today. 

Seventeen years ago my sainted Rebbe, Reb Elya 
Meir .Bloch zt"l, Telshe Rosh Yeshiva, made a remark 
which I vividly remember since the occasion was my 
own wedding: "We no longer have to fear Conserva
tism-that .is no longer the danger. Everyone knows 
that it is avoda zara. What we have to fear is Modern 
Orthodoxy." The great danger-the Rosh Yeshiva was 
saying-is not from those movements in Jewish life 
which have already openly declared, by their pro
nouncements and practices, their break with the past 
and their rejection of the age-old standards of Torah. 
Such movements do not deceive any longer. What we 
<lo have to fear, though, are movements that still 
speak in the name of Orthodoxy and tradition but 
which in thought and action represent an entirely new 
concept of Torah and Yiddishkeit. 

What prompted Reb Elya Meir to make at that 
time such a blunt statement? Most probably, the 
proliferation of synagogues which, although Orthodox 
in name, were not so in practice. The lowering or 
complete disappearance of the mechitza, the displace
.men! of the bima from the center of the shul, the use 
of microphones on Shabbos, late Friday evening ser
vices, confirmation ceremonies-these were but a few 
of the Reform practices which had been adapted by 
synagogues operating under the protection of the time-
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honore<I Orthodox label. Of course, the label in due 
time was dressed-up for popular approval by the 
addition of the ameliorative "modern." (Discussing 
Modern Orthodoxy, Rabbi Norman Lamm, in an 
article on "Modern Orthodoxy's Identity Crisis," Jewish 
Life, May-June 1969, observed that "the term Or
thodox is almost pejorative; it implies a stilling and 
unthinking narrowmindooness." As a matter of fact, 
the more liberal synagogues in the Chicago area have, 
for this reason, dropped the term altogether and use 
the designation "Traditional.") Reb Elya Meir made 
his stand well known that transgressions in one's private 
life were one thing, but any departure from Torah 
norms in the Beis Haknesses was akin to avoda zara. 

All of this was seventeen years ago. Since then, the 
problem has not disappeared-if anything, .it has 
steadily increased. The threat of which Reb Elya Meir 
spoke and the problems to which he eluded, are still 
very much with us; but Modern Orthodoxy, in recent 
years, has assumed a new dimension. No longer does 
the term merely stand for a trend towards unorthodox 
practices in the synagogue. As the result of the work 
of a handful of articulate and, it would certainly seem, 
sincere spokesmen, it now describes an ideological 
movement which is not content with merely apologizing 
for its existence and practices, but has set out to 
create a Hweltanschauung" of its own, justifying its own 
life-style and openly challenging what it has labelled 
as the "rightist camp." 

Impatience with Orthodoxy 

IN FACT, one can hardly help noticing a disturbing 
tendency on the part of the intellectuals of the new 
Orthooox left to espouse intense militancy and at times 
a reckless impatience with the present state of Ortho
doxy. There is, surprisingly, the use of quite nnintel
lectual language and a disconcerting disregard for the 
respect due to Torah authorities. "Rightist" and 
''extremist" are two of the milder adjectives which 
are used quite regularly to ·describe .the position of 
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the Torah world. Those who have not seen the light are 
branded as "obscurantists," "fanatics" and "unrecon
structed fundamentalists." We are told of "McCarthy
ism in Jewish Orthodoxy" and of the "sordid situation 
that prevails in the rightists' camp." In a particularly 
hyperbolic lack of discretion, one of the most distin
guished and outspoken spokesman of Modern Ortho
doxy, Rabbi Emanuel Rackman, writes in an article, 
"A Challenge to Orthodoxy" (Judaism, Spring 1969), 
in which most of the other above mentioned expres
sions are found, "the time is ripe for ... a challenge 
for those whose principal claim to authority is that they 
have a closed mind and secure their leadership by 
exacting a comparable myopia from their followers." 

It would serve no go.od purpose to catalog here 
all of the indignities to which the Torah world, and 
the Gedolei Torah who are its leaders, have been 
subjected in articles published recently in a variety of 
popular magazines and scholarly journals-all in the 
name of Orthodoxy and Tradition! Suffice it to say, 
that in certain circles, open season has been declared 
on the Yeshiva and Chassidic worlds and their leaders. 
The total effect is unfortunately paradoxical. On the 
one hand, we hear pious pleadings for openmindedness 
and tolerance toward the "other branches" of Judaism 
and the non-committed, while, on the other hand, a 
policy of deprecation and even defamation is pursued 
in relation to the intensely committed Torah world. It 
is very revealing when "a journal of Orthodox Jewish 
thought" can permit the caricaturing of Gedolei Torah 
as "piety locomotives" whose "pronouncements and 
anathemas, while undoubtedly well-intentioned, are 
chimney blasts that are sometimes worthy but often 
only blacken the sky and obstruct the view" (Rabbi 
Maurice Lamm, "Escalating the Wars of the L-rd" 
Tradition, Spring-Summer 1967). 

Yet let us not make the mistake of being drawn 
into an emotionally charged polemic, but rather try to 
understand what the ideologists and the publicists of 
the new Orthodox left are trying to say. Let us examine 
it in the light of Torah, as conveyed to us by our 
teachers-by the Gedolei Torah of past generations 
and of our own times-and then let us formulate our 
response, clearly, firmly, and with dignity. 

I. POINTS OF CHALLENGE 

What are the points of challenge raised by Modern 
Orthodoxy? Here again I would like to stress that "the 
movement" has no clearly defined ideology and policy. 
Its exponents are not banded together in any formal 
organization. As individuals, they are not responsible 
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for each other's opinions. To hold them all responsible 
for the opinions-or practices-of any one would he 
grossly unfair. In the words of Rabbi Rackman, "one 
can hardly regard Modern Orthodoxy as a movement. 
It is no more than a coterie of a score of Rabbis in 
America and in Israel whose interpretation of the 
tradition has won the approval of Orthodox intellec
tuals who are knowledgeable both in Judaism and 
Western Civilization." There are widely varying shades 
of opinions and observance among those who consider 
themselves in this school. In fact, one might speak of 
rightist and leftists within it. At one end of the ideolo
gical spectrum the "modernistic" trend is but in an 
embryonic state an intellectual stirring, while on the 
other end concrete policies and substantive changes in 
life-style are the result of the new Modernism: A man 
like Rabbi Rackman represents what one might call 
the left wing of Modern Orthodoxy, while Rabbi Nor
man Lamm, for instance would stand very much on 
the right. 

Yet there is definitely a pattern of thought and prac
tice which has emerged from those who would refer to 
themselves as Modern Orthodox-with or without the 
capitals. The points of challenge, I believe, fall under 
five headings: 

1. Halacha-there are ever recurring references to 
"the halachic freeze" and calls for "a more viable 
ha1acha.'' 

2. Emuno-An effort to reduce what are referred 
to as "dogmas" and to question some of the most 
fundamental traditionally-accepted beliefs. 

3. Emunas Chachomim-an unlimited questioning 
of the authority of our sages, under the guise of scien
tific research and intellectual candor, coupled with a 
patent lack of respect for the opinions and authority of 
Gedolei Torah of past and present. 

4. Collaboration With Conservatism and Reform
the problem of the Synagogue Council, New York 
Board of Rabbis, and similar organizations, an old and 
serious one, which has not been alleviated; individual 
participation in private and public dialogues · with 
Reform and Conservative theologians is on the increase. 

5. Practical Disregard for the Halacha-mainly in 
the area of synagogue services, already referred to 
above. 

The last two points have been sources of contention 
over the past two decades and much has been said and 
written about them. Yet they have been given their 
justification, such as it is, by the first three points, 
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"Modern Orthodoxy ... an ideological movement which is not content with 
merely apologizing for its existence and practices, but has set out 

to create a "weltanschauung" of its own, justifying its 

own life-style and openly challenging what it 
has labeled as the 'rightist camp'." 

which have emerged in their full clarity more recently 
and have not been dealt with in a systematic fashion. I 
believe that they are all aspects of one basic attitude 
on the part of Modem Orthodoxy. Let us consider 
them point by point. 

II. HALACHA1 

The underlying philosophy of Rabbi Rackman and 
others who have written on this subject2 is that the 
halacha has been "frozen." They maintain that, con
trary to the true "spirit of the halacha," all adaptation 
and reform has been suppressed even though change is 
"within the Halachic frame and by its own method
ology" (Rackman). The Orthodox Jew has the right 
to "actively propagate changes in the law." "One can
not be regarded as a heretic because of one's dissatis
faction with the present state of the halacha with 
regard to economic matters, and one's determination to 
effect change and development"; "a devotee of the 
/lalacha ... need not feel impotent to propose and 
press . . . for the adaptation of a new criminal Jaw 
for a modern state ... "; "In family law ... one can 
propose and agitate for changes that will nullify about 
every rule of the past." Jn all these areas, Rabbi Raek
man bases himself upon the prerogatives of a Bes Din 
-to expropriate property, to render punishment 
"shelo min hadin," and to act on the fact that all 

l. The author would like to express his thanks to Rabbi 
Joseph Elias for his thoughtful suggestions and contributions 
to this section of the article. 

2. Rabbi Rackman's views can be found in the above~men
tioned "A Challenge to Orthodoxy" (Judaism, Spring 1969), 
a~ well as "The Dialectic of the Halakhah" (Tradition, Spring 
1961, "Halachic Progress" (a review essay in Judaism, Summer 
1964), "Morality in Medico-Legal Problems-A Jewish View" 
(NeYt' York University Law Review, Nov. 1956), and "Sabbath 
and Festivals in the Modern, Age" (the second in the Y. U. 
"Studies in Torah Judaism." series). Dr._Eliezer Berkovits has 
written "Orthodox Judaism in a \Vor1d of Revolutionary Trans
formation" (Tradition, 1965) and a recent essay on "Authentic 
Judaism and Halakhah" (Judaism, Spring 1970) which was 
only received after this article was substantially completed. 
Rabbi Oscar Z. Fasman's views can be found in (Tradition, 
Fall l968J. 
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marriages are contracted "adata de Rabanan," subject 
to the Rabbis' consent. 

A New Way of Affecting llalachic Change 

WHETHER RABBI RACKMAN is correct in his view of 
the powers of Bes Din in our days is a question I will 
discuss later. This, however, is certain: he seeks to 
manipulate and stretch them in order to achieve a 
process of Halaehic change which-all disclaimers to 
the contrary-is completely foreign to halacha. In the 
first pl ace, there has never been a situation wherein 
halacha was determined by a process of lobbying. Stich 
changes as the Halachic process permits-'-Ordinanees 
of the Sages, or any nullification or modification of 
previously accepted practice-were arrived at through 
the mature and judicious deliberations of the properly 
constituted Bes Din. These deliberations were governed 
by such considerations as the authority of the Bes Din 
itself (as Rambam points out, no Bes Din in post
Talmudic times has the authority to issue ordinances 
for all of Klall Yisroel) and the procedures provided 
by the halacha itself for determining the law in a 
given situation. Popular magazines and lecture podiums 
arc not the place for proposing halachic procedures; 
nor are Orthodox intellectuals per se invested with 
the powers of a Bes Din. 

The suggestion that "one may propagate the minority 
point of view in the hope that it will one day be ac
cepted by a new Sanhedrin" is, at best, a naive super
imposing of non-Jewish political categories on the 
inviolate tradition of Torah Jaw. At worst, it is an 
attempt to undermine the authority and the respect 
due to Gedolei llatorah and the accepted halaeha as 
it has been passed down to us in an unbroken line of 
sages from the time of Kabolas /latorah. Those agi
tating for the thaw of the "halachic freeze" are men 
quite familiar with the realities of the Sanhedrin prob
lem and the insurmountable obstacles in the way of 
reinstituting a Sanhedrin. What point, then, in lobby
ing for such a development? Could it be that what is 
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really wanted is a reassessment of our general approach 
toward halacha and a readiness on the part of the 
Rabbis to act boldly and collectively on it now? 

Actually, Rabbi Rackman is quite explicit. He does 
not agree that the Torah, through its halachic dictates, 
lays down a single norm to which we are committed 
and which it is merely our duty to determine and 
apply. To him, the various provisions of the Halacha 
express different purposes and ends sought by the 
Torah, antinomies inherent in the Torah's teachings; 
as a result halachic decisions must represent a "ba
lancing of the conflicting values and interests which 
the law seeks to advance." It is our duty, according to 
him, to find out which values the Torah propounds 
and to determine halacha in every case on the basis 
of whichever particular value seems to us paramount. 
For instance, "which is the more important halachic 
end to be pursued in the present situation-the pre
servation of an ideological commitment to family 
holiness which concerns only a few who will not be 
affected by liberalism in the annulment of marriages, 
or to prevent the greater incidence of bastardy against 
which there can be no real protection in so mobile 
and fluid a society as ours is now?" 

The Halachic Process-a Philosophical Exercise 

THE DANGEROUS and even ludicrous results of turning 
the halachic process into a philosophic exercise, 
particularly when accompanied by crude misunder
standings of the halachic material, arc glaringly illus
trated in Rabbi Rackman's previously mentioned ar
ticle in the New York University Law Review where 
he applies his reasoning to such an issue as euthanasia: 
"For the law to relieve men of all crucia1 1noral deci
sions is to deny them that spiritual autonomy which 
is of the essence of their moral and religious experi
ence. Confronted by a suffering fellow man, the doctor 
lnust make decisions, or the members of the fan1ily 
must make them. And they must steer a course between 
two antinomics-the inviolability of the right to life 
and the command to mitigate suffering. Whatever the 
decision, there wi!l be no punishment by human tri
bunals-according to Judaism. Mercy killing will not 
be murder." 

This statement of Jewish law is both wrong and 
dangerous-and so is the entire approach. To the 
Torah Jew throughout the ages the crucial moral 
choices have always lain between fulfilling the demands 
of the halacha or, G-d forbid, not fulfilling them; the 
halacha has been seen as fixed and unambiguous, itself 
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"There is a naive conviction on the 
part of those who want to "unfreeze 

halacha" that by hook or crook the "right" 
liberal solutions can be squeezed out 
of halacha. This type of "Halachic" 

thinking does not difjer from Conservative 
ideology in kind but only in degree." 

providing the answer to possibly conflicting demands or 
to new issues arising. Not so according to Rabbi 
Rackman: halacha itself is changeable-"observances 
and mitzvos , .. must be related to ... a set of values 
in order to be meaningful"-and our task is to find 
ways to express halachically the values which we 
decide the Torah wants us to pursue. That is why I 
spoke before of the manipulation of halachic proce
dures by Rabbi Rackman-manipulation in the service 
of the particular time-bound and subjective ideas held 
at this or that particular moment in Jewish history. 

In fact, there is an insistence that this is the way 
halacha was always determined (thus, a reviewer of 
a halachic compendium wrote in Tradition, Summer 
1966, that in that work there is "an inadequacy in not 
using a historical perspective in the evolution of hala
chic decision . . . it might be advisahle to place in
dividual views in social and political perspective"). 
And there is an even greater insistence on the need 
today to reach halachic decisions with an eye upon 
the social and ethical needs and values inherent in 
our modern conditions of life. Thus, Dr. Berkovits 
stresses that "it is possib1e for Jews to live in accord
ance with the Shulchan Aruch and yet not have au
thentic Judaism." To him, authentic Judaism is one 
that produces halachic decisions that are "practically 
feasible, economically viable, ethically significant, spi
ritually meaningful"-in his judgment. For example, 
since tolerance and freedom of conscience have become 
recognized values of human decency, "the claim of 
what is known as Conservative or Reform Judaism to 
equality with Orthodoxy in the Jewish state is morally 
irrefutable"; the halachic principle of darkey shalom 
requires us "to recognize the right of all branches of 
Judaism to equality of treatment." 

There is a naive conviction on the part of those 
who want to "unfreeze halacha" that by hook or crook 
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the "right" liberal solutions cau be squeezed out of 
halacha, and that the Rabbis just don't understand or 
care enough to oblige. Dr. Berkovits declares that if 
we say that there is no halachic solution to the press· 
ing need for autopsies, "then we have confessed that 
the Torah is not a torat chayim. We may then have 
formal adherence to the Shulchan Aruch and yet not 
authentic Judaism." And so he laments the "state of 
inauthenticity in the barren scholarship of most con
temporary Halachists" (no wonder according to him, 
he considers our yeshivos an inauthentic form of 
Judaism). 

When one examines more closely the expressions of 
dissatisfaction with the present state of halacha and 
the changes proposed, one can hardly escape the striking 
similarities between the formulations of the new Or· 
thodox left and those of the architects of modern day 
Conservatism. 3 Whether the Modern Orthodox H ala
chists approve of the outcome of snch philosophy as 
it has developed in the practical observance of halacha 
in the Conservative movement over the 50 years since 
Schechter's death is immaterial. The fact is, however, 
that this type of "halachic" thinking does not differ 
from Conservative ideology in kind but only in degree. 
Whether these Orthodox thinkers would, today in 
5730, go along with the Conservative discontinuance 
of Yom Tov Sheni is not important. It is quite obvious 
however that, according to Rabbi Rackman's "well
known principle that when the reason for the 'fence' 
has disappeared the rule, too, automatically dies,"'' 
someone advocating this could not be expelled from 
the Orthodox camp. Given the liberality of these 
spokesmen, who still consider themselves in the Or
thodox fold, it is not too difficult to predict, upon 

3.-~'The fact that a law of the Torah imposes hardships upon 
those who observe it, is ipso facto no reason for its abolition . 
. . . . Opposition to this Jaw [of Git tin] therefore does not stem 
from the fact that fr imposes hardships on some women, but 
rather that it violates our elementary sense of justice and 
decency," and "the Halacha will have to define an area ... 
within which it will dispense with the initiative or participation 
of the husband in the granting of a get ... if it is to rem·ain 
true to its own declared purposes." A lengthy halachic analysis 
convinces the author that "the procedure suggested is altogether 
within the spirit of the Rabbinic takanot." These words came 
from Rabbi S. Greenberg, Vice~Chancellor of the Jewish 
'fheological Seminary (Consetvative Judaism, Spring 1970). A 
review of Dr. Rackman's writings, "The New Halacha" by 
Rabbi Joseph Elias (Jewish Observer, June J964) traced the 
similarities in detail. 

4. One cannot let this particular misleading piece of mis
information pass without comment. Although there are isolated 
instances where it 11'ould see1n that· a Takono became auto
matically invalid because the reason disappeared (see Tosfos, 
Beiza 6), actually even these cases only appear so (Groh, 
Yoreh Deoh 116, 1). The general rule is simply as stated in 
.Rambam: "Even though the reason for which the earlier sages 
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the basis of historical experience, how the thinking of 
their followers could develop in just a few years. 

Doing Violence to Halachic Procedures 

IN TRYING to make halacha subservient to ideological 
presuppositions, violence is of course done to the 
principles and procedures of halacha. The Torah pro
vides,. in certain areas, under specific conditions, for 
innovation through Rabbinic takonos-a procedure 
which, since the end of the Sanhedrin and the conclu
sion of the Talmud (Sof Horo'oh), is no longer avail
able to us on a nationwide general basis but only for 
very limited local purposes. For the rest, the answers 
to situations as they arise, must be found in the 
vigorous logical definition and application of. the 
Torah's legal categories. There is always a danger of 

"In trying to make Halacha subservient 
to ideological presuppositions, violence 

is of course done to the principles and 

procedures of Halacha." 

human subjectivity creeping in, but for this very 
reason we defer to the authority of the Godo! who 
has attained a deeper identification with Torah. When 
we try to adapt the law to the times, rather than the 
times to the law; when, instead of seeking to determine 
the revealed will of G-d, we try to make the halacha 
justify our own ideas or say what we want it to say, 
we no longer work halachically. * 

A complete article would be necessary to correct the 
glaring misuses of halaehic generalities by some of 

* For a full discussion of the halachic change see the ar~ 
ticles of Rabbi S. Danziger in the Jei,vish Observer (October 
and December 1966). 

had made the decree has disappeared the later sages. cannot 
nullify the decree unless they are greater than the earlier ones." 
Even the Ravad who disagrees with this ruling of the Rambam,, 
only maintains that the later Bes Din need not be greater. But 
that a Bes Din is required is not at all a point of disagreement. 
As Rabbi Leib Ettlinger correctly points out (Shomer Zion 
Haneen1on .12), there really is no practical differencej as far 
as we are concerned, between different opinions of the Risho
nin1 on this general question, since the Bes Din referred to, as 
is obvious from the Rambam, is a Sanhedrin of seventy one 
which alone has the power to change any Takonos which Were 
made by a previous Sanhedrin. 
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the Modern Orthodox writers. For instance, Rabbi 
Rackman's suggestion that the competence of a Bes Din 
to inflict any punishment as a temporary means of 
protecting the Torah (Horoas Sho'oh) could at all be 
interpreted as an open-ended prerogative to set up a 
new permanent code of criminal law for a state "com
mitted to the halacha" is an amazing one. The talk of 
"reintroducing the annulment of Jewish marriages" 
and the suggestion of "the abolition of the last vestige 
of illegitimacy" is, to say the very least, irresponsible. 
When was there ever a practice of annulment of Jew
ish marriages other than through "Mi'un," which only 
applied to certain female minors whose marriages did 
not have the status of "Kidushin Min Hatorah?" What 
sort of changes in modern technology and society 
could ever motivate any Bes Din, no matter how pro
perly constituted, to legitimize Mamzerim even if there 
were some "Halachic Methodology" to do so? Is il
legitimacy any more repugnant now than it was in the 
time of the Sages? 

When one peruses the writings of Modern Orthodox 
ideologists (and by the way, those of Solomon Schech
ter), one notes that "Tradition" is an all important term. 
Yet, when we hear suggestions that "one can propose 
and agitate for changes that will nullify almost every 
rule of the past, "one must come to the conclusion that 
the word Tradition is a cynical misno1ner. Tradition, 
derived from the Latin tradere, in Hebrew, Mesora, 
denotes a handing over from one to another (Compare 
Baba Metziah 8b). Tradition is only meaningful when 
those who preach it honor the commitments of the 
past. Nor does this mean only the ancient past of the 
Talmud and Rishonim. The exponent of tradition must 
himself be a living link in the divine chain of Mesora, 
who continues this chain by passing on to his spiritual 
heirs the wisdom of the Gedolim of his own and of the 
immediately preceding generation. When one declares 
their ways to be fundamentally mistaken, and makes 
every effort to create the image of a new tradition, a 
modern tradition, then he indulges in semantic leger
demain. 

Paying Lipservice to Tradition 

THE RAMBAM, in the foreward to his monumental 
work, the Mishne Torah, takes great pain to list in 
exact detail the chain of the receivers of the Torah 
tradition from Moshe to the close of the Talmud and 
then in a more general manner, to his own day. For 
any individual or group of individuals, to sit down 
today and pick and choose which H alochos of the 
Talmud and Poskim suit their taste and which should 
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be subject to change is not tradition, but a mockery 
of tradition. The supreme arrogance is of course their 
equation of those who promote change in our day with 
the sages of the Talmnd. If Hillel could institute the 
Pruzbul, reasons Rabbi Rackman, does this not "repre
sent something other than slavish commitment by the 
Rabbis to forms and texts instead of ends?" The ob
vious conclusion is then drawn that "halachic cre
ativity" can not be "restricted to the reconciling of 
texts" nor should it be "altogether dependent upon 
the existence of a Sanhedrin." In short, changes must 
be made here and now and-by whom? 

This is not the place to enter into a discussion of the 
halachic principles of Hillel's Takono which, studied 
through the eyes of the Talmudic scholar, and not of 
the political scientist, will be seen in its true light
decidedly not the supra-legal innovation of a teleolo
gically oriented legislator. There is, however, one stri
king fact about the history of the Pruzbul which its 
devotees are either unaware of or have chosen to 
ignore. There were later authorities-no lesser a 
halachic personage than the Amara Shmuel-who 
would have liked to do away with the Pruzbul (see 
Gitlin 36a). Shmuel declared: "If J had the power, 
I would nullify it." The Gemoro then explains that 
Shmuel meant, "if I had more authority than Hillel, 
I would nullify it." As it turned out, Shmuel, who was 
one of the supreme authorities on Civil Law in the 
Talmud, could not nullify the Pruzbul because "a Bes 
Din cannot nullify the enactments of another Bes Din, 
unless it is greater in wisdom and in numbers,"-and 
this before the end of the Talmudic era, the Sof Haho
ro'oh mentioned above! Had the exponents of tele
ological halacha been sitting in Shmuel's place they 
would have had no such problem. 

Thus the supreme irony is that the history of the 
very takono so much relied on by the historical school 
of halacha turns out completely to refute its basic 
premise. There can be no doubt that if Shmnel made 
such a bold statement concerning the Pruzbul he must 
have had good and sufficient reasons to nullify it in his 
own time. Yet the inviolate principles of legitimate 
halachic procedure stood in his way. Shmuel realized 
who Hillel was and who he was. He did not assume 
unto himself the mantle of the immortal Hillel-and 
the Pruzbul stood, as it stands to this day. 

Bluntly spoken, the Torah is not Hefker! Halacha 
is not up for grabs. If intellectuals in the latter part 
of the twentieth century do not find time-hallowed 
halochos to their liking, we shall not therefore pros-
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;'For us every letter of the Torah is sacred and incontrovertible .. 

Likewise, the statements of Chazal, as recorded in the Talmud, 

and understood and taught to us by the Gaonim, Gedolei 

Harishonim, and Poskim, are true and incontrovertible." 

!rate ourselves before them. We shall not give up the 
wisdom of etemity for the ephemeral whims of a 
civilization which has in our lifetime demonstrated that 
its saving graces could not prevent an Auschwitz or 
a Treblinka. 

Ill. EMUNO 

The thrust of the western academic world in modern 
times has most obviously been away from faith and 
toward materialism and agnosticism. The rejection of 
doctrines based on faith and tradition and the refusal 
to accept the validity of anything but observable facts 
have become, in themselves, articles of faith to the 
modern scholar. This naturally has created an uncom
fortable situation for men of religion who have a com
mitment to some form of faith yet, sharing the intel
lectual outlook of the contemporary world, are less 
than sure that one can, or ought to, believe in anything. 
On the non-Jewish scene this has led to a trend of 
"reductionism" in religious doctrine and, 1ate1y, the 
emergence of "new ,theologies" which, in essence, are 
non-theologies. 

Among Jews, the non-Orthodox theologians, true to 
their tradition, have hastened to follow the example set 
by their Christian (or neo-Christian) brethren. This, 
indeed, is not new. The last few years have, however, 
brought a new threat-the tendency on the part of 
Modern Orthodox theologians to follow suit by re
ducing the minimum standards of what a Jew must 
believe in order not to be labelled a "heretic" (Rabbi 
Rackman's term). This appears conspicuously to be 
an effort to make non-committed or estranged intel
lectuals feel more at home in Orthodox Judaism. Yet 
one can hardly escape the nagging suspicion that the 
intellectuals whose doubts they are seeking to legitimize 
may be themselves. 

In an article on "Ferment in Orthodoxy" (Hadassah 
Magazine, June 1966) Rabbi Rackman speaks of the 
critics of the Orthodox establishment, with whom lies 
his identification and sympathies, as "open-minded and 
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rarely dogmatic"; "because they are modern and western 
in outlook, they are not as dogmatic or authoritarian in 
their contributions to Jewish thought. ... Indeed, they 
are distressed that we are not sufficiently aware of the 
damage we do to the psyches of children even in the 
day schools when, in Jewish studies, our teachers are 
dogmatic and authoritarian, while in general studies 
teachers stress the need for the open mind, the open 
society, and a modicum of relativism in every quest. 
How does one achieve a happy balance ... ?" He 
answers this question himself in his reply to Commen
tary's survey of Jewish belief (August 1966): "I do 
teach that Judaism encourages doubt even as it enjoins 
faith and commitment. A Jew dare not live with abso
lute certainty ... "-rather a strange view considering 
that our people earned its patrimony by unquestionably 
proclaiming "Na'aseh venishmah," and has gone 
through the ages declaring at the very threshhold of 
death that it holds its principles of belief "be'emunoh 
shelemoh," with perfect faith. 

Rabbi Rackman, indicatively launches his discussion 
of this subject by stating that "even with regard to 
doctrine such a divergence of opinion has prevailed 
among the giants of Tradition that only one dogma 
enjoys universal acceptance: the Pentateuch's text was 
given to the Jewish people by G-d" (my italics). Point
ing out that there have been disputes in theological 
matters, he asks quite poignantly: "How can one brand 
as a heretic anyone who in matters theological differs 
with his contemporaries and seeks to make normative 
a point of view once rejected or proscribed ... ?" 

He then proceeds to touch on a few points of faith 
as illustrations of what he is talking about. There 
would be no great problem were he to limit the dis
cussion to citing, as he does, an 'obscure note of one of 
the later Achronim concerning transmigration of souls, 
or to the inane observation that the Talmud "suggests" 
that perhaps David did not write all the Psalms. (Any
one who reads Tehillim knows that David did not write 
them all.) He goes far beyond this though. Thus, be 
makes the unpardonable error of construing a division 
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of opinion betWeeri the Rambam and the Ravad cori~ 
cerning the incorporality of G-d, where there really 
existed none (the Ravad merely declared that many 
great people were led astray by their false reading of 
scripture and midrashim into believing that G-d had 
material attributes-he himself did not subscribe to 
this). 

He asks: "Is it wise to add dogmas that the books 
of the Prophets and the Writings were all authored 
by men to whom Tradition attributes them?", and goes 
on to imply that one must not he shocked when it is 
opined that there may have been two or three prophets 
bearing the name of Isaiah. "No Sage of the past," he 
writes, "ever included in the articles of faith a dogma 
about the authorship of the books of the Bible other 
than the Pentateuch." 

What Does a Jew Have to Believe? 

AND HERE LIES the fallacy of the whole argument. 
There is a confusion between "an article of faith-an 
lkar-and what a Jew should believe. For Rackman, 
if it is not an "lkar," you do not have to believe it. 
He and others of the Modern Orthodox school (as
suredly not all) fail to appreciate the distinction between 
what the Rambam counts as an Ikar and what, although 
not an Ikar, is nevertheless a revealed and accepted 
truth. For us every letter of the Torah is sacred and 
incontrovertible, yet not every sentence of the Torah 
is classified as one of the 613 Mitzvos. Likewise, the 
statements of Chazal, as recorded in the Talmud, and 
understood and taught to us by the Gaonim, Gedolei 
Harishonim, and Poskim, are true and incontrovertible. 
The fact that the Rambam or any other Rishon does not 
count a particular truth as a "principle of faith" does 
not mean that it is not true, or that it is open for every 
self-styled philosopher to accept or reject. Just as in the 
realm of halacha, the correct and definitive p' sak 
halacha has been decided by the majority of the sages 
of Israel and been passed on in an unbroken chain of 
Mesora, so too, have these matters been settled long 
ago. For Jews the world over, the Rambam's thirteen 
principles are halacha p' suka-and what is more, they 
are not all there is of truth. Every word of T anach is 
saered and inviolate. Every saying of our sages is for 
us binding in accordance with the rules for determining 
halacha whieh we have received. Whoever denies the 
competence of Chazal to render the correct determina
tion in any area of Torah may or may not be a 
"heretic" (I cannot define that term). He is, however, 
whether he wants to be so called or not, an Apikores 
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-and, as Reb Chaim Brisker zt"I once said, "He wlio 
is nebich an Apikores is also an Apikores." 

And this brings us to our final and mosi crucial 
point: 

IV. EMUNAS CHACHOMIM 

In raising the question of the authorship of biblical 
books, for instance, and the binding character of Rab
binic statements-and likewise in the demand for a 
changed approach to the determination of halacha
spokesrnen for Modern Orthodoxy really manifest an 
attitude toward Rabbinic authority and tradition that 
touches the very roots of Torah. 

Since the time of Korach and his associates-great 
men, as our Rabbis tell us, but fatally wrong-there 
have been movements in Judaism that rebelled against 
the true Torah authorities while claiming to be loyal 
to tradition. When Korach challenged Moshe Rabbenu, 
the prototype of all Torah leaders, "The entire con
gregation is holy-why, then, do you set yourselves 
above the people of G-d?" he did not flout "tradition"; 
indeed his claim was that all had heard the Divine 
voice on Mount Sinai. What he sought was to under
mine the authority of Moshe as the final arbiter of the 
written and oral law. 

Even Yerovom Ben Nevot, who instituted two golden 
calves, one in Dan and one in Bais El, chose this 
form of idolatry because it was in the "tradition" of 
Aaron HaKohen, who had made the golden calf in 
Moshe's absence. He declared, "These are your gods, 
0 Israel which brought you up from the land of Egypt" 
(M'/ochim I 12:28: see Radak), just as Aaron had 
proclaimed. How else could he have seduced to idolatry 
a community which had been ruled by King Solomon 
and was only one generation removed from King 
David? 

The Saducees also accepted the Torah-the written 
Torah. They were, they claimed, "in the tradition." 
Their only quarrel was with the Rabbis. "Those Rabbis" 
had saddled the Jewish people with an unbearable 
burden. And what of the Karaites? And the first 
Reformers, and the founders of the Conservative 
movement? All, all in the Tradition. "The Rabbis" had 
distorted the tradition. Yet, for them, the tradition 
somehow became so elastic, that it lost all form and 
substance and became nothing more than an object of 
nostalgia. And one by one these movements fell off 
as severed limbs from the Tree of Life. Is the same 
ugly spectre again beginning to rear its head within 
our midst? 
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"Emunas Chachomim is built upon the need to accept our human limitations -

the subversion of our intellectual clarity by our desires and drives --

and to realize that absolute, objective truth can be ours only in-

sofar as, and to the degree that, we can lose ourselves in 

. G-d's teachings. The Godol Batorah, therefore, 

who totally lives Torah, is our conduit 

to G-d's truth . . " 

"True a pious man has emunat hakhamim, faith in 
the dicta of the Sages. Yet, Orthodox Jews do not 
rely on this principle in connection with their physical 
well being. They are willing to be treated in illness by 
physicians who hold views that differ radically from 
those expressed in the Talmud for the treatment of 
the disease. Certainly, the Tradition condones this. Is 
it less forgiving of one who in his study of the Bible 
feels impelled to arrive at conclusions on the basis of 
evidence unavailable to his forbears?" 

The competent Talmudic scholar is really taken 
aback at this comparison of the Sages' state1nents on 
the authorship of the Books of the Bible and the 
"remedies" mentioned in the Talmud which, far from 
being obligatory, not representing Halachos p'sukos, 
have not been used because of the good and adequate 
reasons given by the poskim, above all because their 
exact meaning is not clear (see Ramchal, Ma'amar al 
Haha!iodos). 

Surely, if we cannot accept the word of the Mesora 
on so basic a subject as the authorship of Tanaeh, 
then on what can we? If in this basic non-scientific, 
non-technological area modern archaeology and bible 
criticism are capable of superseding the Mesora of 
Chazal (who, it would be presumed, were misled some
where along the line) what then prevents us from 
assuming they were not misled on the authorship of 
the Pentateuch which Rabbi Rackman is not willing 
to question? Charles Liebman, another Modern Ortho
dox writer, on the other hand, is not so squeamish and 
raises the question, albeit theoretically in an article 
of his: "What if we were to find a text, etc .... " The 
answer, of course, is that it would be the theories and 
procedures of the archaeologists and historians that 
would require revaluation, and not the Torah teachings 
with which they clashed. 
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Emunas Chacho1nb11 as a Prerequisite 

to Torah Understandinli 

ACTUALLY THERE is more involved here than just the 
historical reliability of the Rabbinic traditions, as 
against the uncertainties and built-in preconceptions 
of modern scholarly theories. The human, subjective 
component in these theories merely illustrates the point 
upon which Emunas Chachomim is built: the need to 
accept our human limitations-the subversion of our 
intellectual clarity by our desires and drives-and to 
realize that absolute, objective truth can be ours only 
insofar as, and to the degree that, we can lose our
selves in G-d's teachings. The Godo/ Batorah, therefore, 
who totally lives Torah, is our conduit to G-d's truth, 
and we are enjoined: 'Thou shalt fear the L-rd, thy 
G-d' -that includes the sages." 

Jn contrast, when one's "commitment involves so 
much autonomy of the soul" (Rabbi Rackman's 
phrase), a person's own insight becomes supreme. 
Tradition presents halachic demands; but he assumes 
the right to pass on them as to their meaningfulness. 
Tradition delineates the dimensions of our belief; but 
he feels competent to pick and choose. This is a sad 
situation-but it reaches tragic proportions when he 
proclaims his insights as the true tradition, and the 
legacy of the ages and its guardians, the Rabbis, as 
inauthentic. 

The final audacity of spokesmen and ideologists for 
Modern Orthodoxy has been this very step: they have 
placed our Gedolei Hatorah out of the line of tradition, 
declaring that they are not aware of its true spirit and 
have arrested and frozen its development. To the extent 
to which such an attitude rules it leaves both Halacha 
and Emuno at the mercy of every would-be authority. 
Hence, perhaps, the decisiveness with which the Talmud 
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passes judgment on whoever does not accept the 
authority of the Rabbis and shows disrespect for them 
(Sanhedrin 99b-100a). This should be well-understood 
and remembered before a man writes of the Godo/ 
Hadar as "the Dean of the rightists," as Rabbi Rack
man did, and regrets the undue reliance on "so-called 
Gedolim." Emunas Chachomim requires respect for, 
and acceptance of the authority of, present-day Ge
dolim, not only of those of the past with whose opinions 
one happens to agree. 

V. THE SOURCE-"WELTANSCHAUUNG" 

How did Modern Orthodoxy come to this pass? 
The three points of challenge which we discussed, all 
stem from one basic premise held by its ideologists
that there is an all-encompassing worldview, "Weltan
schauung," to be formulated by and for the Modern 
Jew, which is based on his equally firm commitment 
to Torah on the one hand, and to the values of World 
Culture on the other. 

This view is stated succintly by Rabbi Norman 
Lamm, who speaks of: our religious duty, our sacred 
responsibility to live the whole Torah tradition in the 
world instead of retreating from [the] world ... " 
(emphasis his). He calls on the intellectual leadership 
"to formu]ate the world view of 'Modern Orthodoxy' 
in a manner that is halachically legitimate, philo
sophically persuasive, religiously inspiring." "We must 
resolve the central dilemma of the tension between 
our 'two worlds . ... ' We must, in terms of our own 
tradition, formulate the method whereby we can afford 
religious significance to the 'other'-the so called pro
fane modern-world." 

This basic premise of accepting aspects of world 
culture outside of Torah and then proceeding to synthe
size them with Torah hashkofo is at the root of all 
departures from accepted Torah norms. The degree 
of departure naturally depends on the extent to which 
the individuals involved are committed to their extra
Torah values. Having attuned their minds to non
Jewish categories of thought, and/or their lives to 
non-Jewish life styles, they come back to Judaism with 
the notion that Torah has some sort of obligation to 
reinterpret itself for every generation including their 
own. Modern Orthodoxy in its search for a new Torah 
ideology, is the product of such a cultural ambivalence 
-the result of the ongoing pursuit of that elusive pot 
of gold called "synthesis" which, it is believed, will 

. be found at the end of the intellectual rainbow. The 
search of course, is a futile one. For modern culture 
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will never stand still long enough to have its picture 
taken. I am afraid that the "intellectual leadership" 
whom Rabbi Lamm exhorts to undertake the task of 
formulating the new Weltanschauung will not be able 
to work as fast as civilization runs through its dizzying 
metamorphoses. It is somewhat like engineering an 
expressway for a large metropolitan city. By the time 
the engineers get the thing off the drawing boards
the roadway is already obsolete. 

Actually, the very concept of a synthesis of Western 
culture and Torah is a contradiction. By definition, 
Torah is the perfect will of G-d: Taras Hashem 
Temima. To suggest that by itself it is incapable of 
guiding man on his proper course in life, and that 
something must be added to make it perfect is a nega
tion of Torah. Those who base this type of philosophy 

"This basic premise of accepting aspects 

of world culture outside of Torah and 

then proceeding to synthesize them 

with Torah hashkofo is at the root of all 

departures from accepted Torah norms." 

on Rav Samson Raphael Hirsch completely misread 
him. Hirsch took no lesser a person than the Rambam 
himself to task for what he considered a similar dis
tortion of true Torah: 

"He sought to reconcile Judaism with the difficulties 
which confronted it from without, instead of develop
ing it creatively from within .... He entered into Ju
daism from without, bringing with him opinions of 
whose truth he had convinced himself from extraneous 
sources and-he reconciled" (Nineteen Letters of Ben 
Uziel, Eighteenth letter). 

Naturally, we are not obliged to accept Hirsch's 
evaluation of the Rambam. But his remarks make it 
clear that, his concept of Torah im Derech Eretz had 
not the slightest resemblance to Norman Lamm's dream 
of reconciling "the polarities of physicality and spir
ituality, of the sacred and the profane, even of faith 
and doubt as part of cosmic unity." It did not mean 
that secular studies were in any sense on a par with 
Torah nor that their insights were valid in formulating 
Torah hashkofo. 
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"A plea to Modern Orthodoxy: Do not create a new schism in Jewry, 

do not drive a wedge between yourselves and the Torah world, 

do not adopt a world view which would put the Chofetz 

Chaim out of the mainstream of Tradition." 

Of course, in all generations Gedolei Yisroel have 
made Torah effective in meeting new situations which 
arose. But they did not change nor reinterpret it. New 
vehicles for Torah dissemination and nett' lvays of 
co1nn1unicating may have been developed. Certain 
aspects of Torah may have been given additional em
phasis but the Torah itself did not change. We may 
have acquired new barrels, but the wine was old wine. 

Thus, Rabbi Yehoshua ben Gamla (Baba Basra 2la) 
removed the learning of Torah from the private sphere 
of father and son and institutionalized it in public 
Botei Sefer. The transition from Hebrew to Aramaic; 
the use of Arabic by Gedolei Yisroel such as the Chovos 
Halevovos and the Rambam; the rise of so-called 
Jewish philosophy-Rav Sadya Gaon, the Rambam, 
R. Yehuda Halevi; the Codification of Halacha-the 
Rif, the Rambam, the Shulchan Aruch; the reinstitu
tion of yeshivas in modern times, starting with Volozin; 
the rise of Chassidus, or the stress on Mussar; the use 
of newspapers and journals as a means of disseminating 
Torah teachings-alJ of these represented new ways of 
communicating the teachings of the Torah. Agudas 
Yisroel itself was created as a new means of Torah 
com1nunication. To use a modern simile, the change 
has been in the packaging, not in the product. 

We have always built our future on the solid founda
tions of the past. Never has there been a suggestion 
that ours was "a new and improved product." We have 
never intimated that previous generations in their under
standing of Torah have been somehow on the wrong 
track-naive or misinformed-and that they would 
have thought or acted differently had they had the 
benefit of our advanced knowledge. If one seeks to be 
creative in Halacha or in Hashkofo, not in line with 
what has been passed on by previous generations, then 
tradition ceases to be that tradition. 

VI. CONCLUSION: WHAT SHOULD 
OUR RESPONSE BE? 

Modern Orthodoxy cannot simply be written off 
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and ignored, even though we may not feel like descend
ing into the arena with it. To ignore it would mean 
losing by default broad masses of our brethren with 
strong ties to Torah. Nor will any purpose be served 
by emotional attacks and an outpouring of scorn and 
ridicule, even though some of the pronouncements we 
hear might justly warrant such treatment. It could only 
have the effect of further widening a gap that should 
rather be narrowed-after alJ, we arc speaking of 
people, leaders and followers, with a dedication to 
Yiddishkeit and. on many basic issues, still very much 
within the fold. Even those whose opinions arc furthest 
afield have not taken the final step out. Yet react we 
must-the entire purpose of this article has been to 
show how serious a danger the misguided ideas and 
policies of Modern Orthodoxy represent. I would sug
gest the following responses: 

• First and foremost, we must strengthen Limud 
HaTorah. The only possible way of preventing the 
intentional or unintentional falsification of Torah is 
hy our own intense and dedicated study of Torah-at 
all age levels. Our sages have given us this formula: 
"Be diligent in the study of Torah and you will know 
what to answer the skeptic" ( Avoth). If alJ Jews ap
plied themselves to the study of Torah, new ideologies 
of Torah would be unnecessary. The Torah can speak 
for itself. 

• We must develop and strengthen our own means 
of communication. The Jewish Observer and Dos Yid
dishe Vort represent an excellent start. Their scope 
must be broadened. Some means must be found to 
encourage the emergence of Torah-oriented writings 
that will convey the true picture of our Mesora. We 
must encourage young men and women who are 
totally committed to the Mesora, to communicate with 
our fellow Jews. Let us show that communication does 
not mean capitulation. We may not be able to adopt 
attitudes championed by others-but we can use their 
idiom. We may not be able to think as they do-but 
we can use their language. 
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• Let us direct a plea to the many gifted and sincere 
people in the ranks of Modern Orthodoxy: do not 
create a new schism in Jewry, do not drive a wedge 
between yourselves and the Torah world, do not adopt 
a world view which would put the Chofetz Chaim out 
of the mainstream of Tradition. The lesson of history 
is clear: those who separated themselves from the 
Gedolei Yisroel, and challenged and usurped their 
halachic authority, in the end severed themselves from 
the main body of the Jewish people. 

• And this, too, we have to ask: learn from Chazal 
and be careful with your words. I refer to the indig
nities visited upon our leaders-nobody can gain from 
that. But I also refer to the way in which new ideas 
are launched and propagated. Many of the most radical 
statements of Modern Orthodox spokesmen, 1 suspect, 
sound more sweeping than they are meant, or are 
couched in such vague terms that they permit all sorts 
of interpretations-hence all the pained protestations 
and disavowals when issue is taken with them (I refer 
for instance, to the statements by Rabbi Irving Green
berg, and Rabbi Aaron Lichtenstein's comments on 
them in the Y .U. college undergraduate newspaper 
Commentator, in 1966). Such disavowals do not undo 
the harm done. 

• To all those who consider themselves part of 
Modern Orthodoxy but do not identify with the radical 
halachic and theological views so frequently expressed 
and, for instance, traced in this article, we must, finally, 
address this question: how Jong can you keep quiet? 
How Jong can you share lecture platforms, magazine 
space, classroom audiences, and organizational ties, 
without waking up to your responsibility to speak up, 
to disassociate yourselves from destructive ideas, and 
-in the process-preventing Modern Orthodoxy from 
becoming a "fourth branch of Judaism," G-d forbid? 

• Last, not least, Jet us emulate our father Y aakov. 
When he was called to go up to Beth El and to build 
an altar for G-d, he asked his household to remove the 
strange gods in their possession. The Ramban explains 
that, halachically, these former idols, taken from She
chem, could be kept for their material value since they 
had been repudiated by those who had worshipped 
them-but wben the time came to go up to Beth El, 
Y aakov realized that even a discredited idol would 
not do. Jn order truly to serve G-d, one must be 
completely free of alien influences. 

Jn ou.r days, too, the Eternal is calling out to the 
Jewish people, "arise, go up to serve G-d in purity." 
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The events in Bretz Yisroel and the world over cry 
out to us that the time is drawing closer when we will 
be summoned to serve the L-rd in His sanctuary. Let 
us rid ourselves of all of these alien gods which even 
the nations of the world have recognized as worthless. 
What is there in the modern world that could be used 
to improve on Torah? The mask has been torn aside 
and the moral bankruptcy of modern civilization has 
been laid open for all to see. Let us cast its sordidness 
aside and reaffirm our faith that "the Torah of G-d is 
perfect." 
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Chaim Shapiro 

Reb Yisroel Y aakov 
- the Mashgiach of Baranovich 

The Yeshiva in Baranovich carried the name "Ohel 
Torah," but it was more than a mere ohel, tent; in a 
way it was the "mother" of yeshivos. It served younger 
talmidim, aged 14 to 20, preparing them for other 
yeshivos. By listening to the "blatt gemoro" taught 
daily by Reb Elchonon Wasserman zt"l, they acquired 
a solid foundation in Talmudic learning (Reb El
chonon's comments on the blatt have been published 
in the "Kovetz He'oros," while his weekly pilpul shiurim 
have been collected in the "Kovetz Shiurim"). One 
could hardly find a talmid of Kamcnitz, Mir or Kletzk 
who had not previously learned Torah in Baranovich. 
And if Baranovich was the "mother" of the yeshivos, 
the mashgiach, Reb Yisroe! Yaacov Lubchansky zt"l 
was the "nursemaid." 

Reh Elchonon Wasserman, the Rosh Yeshiva, de
scribed the mashgiach in one sentence: "Reb Yisroel 
Yaacov has a ta'avoh, a passion, for 1nitzvos!" And a 
ta'avoh it was! Moreover, these mitzvos, which he so 
craved, were done with utter perfection. Take the case 
of his mother. He never failed to pay his daily visit. 
He would open the door and-as if standing before 
a queen-he would bow and say "Good morning, 
Momme." To which she would reply, "Good morning 
and be blessed." A neighbor who often witnessed this 
daily ritual once asked the old Rebbitzin why she did 
not invite her son into the house. The Rebbitzin replied: 
"My son is a Tzadik. He is a perfectionist in mitzvos. 
When I would say 'sit down,' he would knock over 
everything on his way to the chair. He considers every 
word of mine an order, the mitzvo of Kibud-Eim, which 
cannot wait a second! Then after he would sit down, 
I noticed him sitting for hours. I finally caught on that 
he considers every moment sitting in the chair as part 
of the mitzvo and he wouldn't get up until I told him 
to!" 

He was a disciple of the legendary Reb Yoseph Y. 

RABBI CHAJM SHAPIRO studied in the Yeshivas Lomza~Barano~ 
vich and Kamenetz and now lives in Baltimore, Maryland. 
He has contributed frequently to the Jewish Observer. 
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Hurwitz zt"l known as the "Alter of Novardok" the 
founder of the Novardok approach to Mussar. Thus 
Reh Yisroel Yaacov became the "Novardok par excel
lence." He became Reh Yoseph's son-in-law, and this, 
in a manner most characteristic for him. In his great 
simplicity he walked in one morning to his Rebbi 
and declared, "I'm 18 today and according to the 

Reh Yisroel Yaakov Lubchansky ?"~f 

halochoh I should get married." Reb Yoseph, knowing 
his talm;J thoroughly, replied "You don't have to look 
far. I'll give you my daughter." (The other son-in-law 
was Reb Avrohom Yoffin zt"l, Rosh Yeshiva of the 
Novardoker Center in Bialystok and its forty or more 
branch-yeshivas all over Poland; he recently died in 
Yerushalayim.) 

Reb Yisroel Yaacov was born a "kdason," an ill
tempered person, and he spent his lifetime breaking his 
nature; "Shviras Hamidos" was his favorite theme. He 
was always biting his lips, for his father once told 
him "when you get angry, bite your lips!" He prac
ticed his father's advice fulfilling the mitzvo of Kibbud 
Av as well as the mitzvo to listen to the words of the 
sages!, But Mussar which digs into the deepest feelings 
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of a person, his psychology and nature, pinpoints 
"ka'as," bad temper, as the result of pride, self-aggran
dizement, and also of meanness. Mussar therefore pre
scribes as antidote, humility and kindness, and that is 
what Reb Yisroel Yaacov practiced all his life--anova 
and chessed! 

His father was Rav in New-Baranovich and, after 
his demise, Reb Yisroel Y aacov took over the Rab
binate. But how can a Rav practice anovo and chessed? 
He found a unique way. Since the railroad station was 
a few miles outside of town, and many people could 
not afford the horse and buggy that served as cab, 
Reb Yisroel Yaacov would come to the station to help 
people carry their packages to town! Local people 
would refuse the "honor" of being helped with their 
luggage by the Rav, but strangers gladly accepted his 
offer, not realizing that the Rav of the town was 
carrying their packages! Needless to say, while walking 
with them to town, he would talk about Yiddishkeit and 
Mussar, encouraging the stranger to place faith and 
trust in G-d. 

How totally he "broke down" his natural temper 
can be seen in the following episode. In the freezing 
winter nights of Eastern Europe, it was the job of the 
Shammes to tend to the shul's oven early every morn
ing. Thus, when people came at daybreak, to recite 
Tehillim or to "learn" before Davnen, they should find 
the place warm. The Shammes-an elderly man and 
a little lazy-would rely on the out-of-town beggars, 
who normally arrived during the night, to light the 
oven. But many times, when the beggars would not 
'how up, the shul would be freezing in the morning; 
and people began to complain. Then all complaints 
stopped-the oven would be fire-hot every morning. 
People thought the Shammes was doing a good job, 
and the Shammes took it for granted that the beggars 
were tending the oven. No one suspected that it was 
the Rav, Reb Yisroel Yaacov, who was doing the 
job every morning! 

One early morning, the firewood happened to be 
particularly wet, thus requiring a lot of blowing to 
get a tire going. (One can blow his lungs out until the 
wood finally burns.) With his head in the oven door, 
Reb Yisroel Yaacov was blowing upon the fire, and 
the Shammes walked in. In the darkness of daybreak 
he did not recognize the Rav. Sure that it was one 
of the beggars who was tending the oven, the Shammes 
in a joking manner gave the man a good kick! Reb 
Yisroel Y aacov knew that if he took his head out of 
the oven, the Shammes would be terribly embarrassed. 
Imagine! The Shammes actually kicking the Rav! So 
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he pushed his face deeper into the oven. The smoke 
was burning his eyes and choking his lungs, yet he 
would not remove his head until the Shammes left! 
By the time the Shammes walked away, half of the 
Rav's beard was gone; his beard had caught fire! 

The Rabbinate was not his ideal, for his aspirations 
were centered upon the Novardoker slogan, "Let thy 
wellsprings flow outward" (Prov. 5: 16). This goal 
could only be achieved in a yeshiva, so when Reh 
Elchonon Wasserman needed a mashgiach for his 
yeshiva, Reb Yisroel Yaacov gave up the Rabbinate 
to accept the new position. It did not take long for 
Reb Elchonon to notice the mashgiach's influence. 
With his sharp Russian RRRRR Reb Elchonon re
marked, "The Yeshiva possesses three 'MACHERS': 
Reb Dovid macht Sforim, Reb Yisroel Yaacov macht 
Baalei Teshuvo, and I mach Choives (debts)."* 

Whoever learned Torah in Baranovich will never 
forget the "long miles" the mashgiach used to cover, 
walking up and down the aisle for many hours. Im
mersed in his thoughts, he would march, swaying his 
body like a see-saw, and biting his lips to the rhythm 
of his steps. One could judge the severity of a stu
dent's misconduct by the mashgiach' s lip biting during 
the rebuke. 

A person's dignity was priceless to him. He would 
take extra care to avoid the slightest disrespect to the 
youngest ta/mid. It was not unusual, during a "shmues," 
a Mussar talk, to hear the mashgiach ask forgiveness 
from a ta/mid, in public, if he felt he had overreacted 
to some misconduct. 

He and his wife were childless, and one could see 
the extra effort he would make to show her respect 
and honor. (However, they raised an orphan girl as 
their own, who grew up to become, as Rehbitzin Kap
lan, the life-spark of the Williamsburg Bais Y aakov 
Seminary.) The following episode was told about him. 
Every Shabbos a number of boys would eat at his 
table. Once the Rebhitzin made a mistake: instead of 
putting cooking oil into the "cholent," she put in 
kerosene! Tasting the kerosene, the boys presented all 
kinds of excuses for not eating. However, Reb Yisroel 
Yaacov ate his portion. Purposely praising the cholent, 

---~ 

e; Reh EJchonon was referring to Reb Dovid Rappoport, 
Reh Akiva Eger's grandson, who delivered shiurin1 in the 
yeshiva and publh;hed a number of sforin1 (Tzen1ach David, 
Mikdash David, and others). As for himself making debts, he 
was referring to the fact that he alone carried the financial 
load of the yeshiva: he would not permit the use of any pro
fessional M'shulochim or coJJectors. 
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he asked for seconds and after the seconds he asked for 
more. By that time, she tasted the food herself. Realiz
ing her terrible mistake, she grabbed away the plate 
from him, complaining: Why are you all of a sudden 
so hungry for cholent? I have something else to serve 
yet L' koved Shabbos!" Not a word was mentioned 
about the terrible mistake. 

Novardokers are known for their ability to deliver 
lengthy Mussar Shmuesen impromptu. The Gedolim of 
Novardok had worked diligently to develop this talent 
in all its talmidim. It became the imprint of a Novar
doker to be a "Maayon Hamisgaber," an overflowing 
wellspring of Mussar. And Reb Yisroel Yaacov, being 
the Novardoker par excellence, surpassed all the others! 
He could say a shmues for long hours, the level and 
depth always fitting the audience, always interesting, 
always touching the listener's neshomo. 

The peak of his dedicated efforts was in Elul! From 
Rosh Chodesh Elul until after Neilo, he did not let 
up, rising higher and higher, and carrying along the 
entire yeshiva. While normally we used to learn Mussar 
only one half hour daily, before Maariv, in Elu/ we 
also learned Mussar before Mincha. He gave shmuesen 
two and three times a week, then "Vaadim,'' sessions, 
for separate classes and groups. The climax were the 
words of "hisorrorus" (awakening) every Saturday 
night! One who has never heard Reb Yisroel Yaacov 
"say hisorrorus" has never had his neshomo cry! 

Right after Shalosh Seudos, enveloped in total dark
ness, the yeshiva would study Mussar by heart, then 
the mashgiach would begin his hisorrorus!-Here he 
would reveal his genius in the understanding of human 
character. After tearing apart our ego, tearing at our 
neshomo, he would call out "let's all together ask 
loudly, 'Create in me a pure heart, oh G-d, and renew 
a right spirit in me' (Ps. 51 :12) !" Or, "My soul 
thirsteth for Thee, my Jlesh longeth for Thee-to see 
Thy power and Thy glory, as I have seen Thee in the 
sanctuary!" (Ps. 63:3). Or, "Turn us unto Thee, oh 
G-d, and \Ve shaU return; renew our days as of o1d" 
(Echo 5:21 ). 

After the hisorrorus-still in total darkness-we 
davened Maariv. Needless to say anything about that 
Maariv-it was like Neilo on Yom Kippur. There were 
close to five hundred talmidim; many baa/ey batim, 
townspeople, who would fill up the rear of the huge 
building; and, in his seat at the very back, next to the 
door, Reb Elchonon himself-and I can testify that, 
when the lights went on, there was not a dry eye to 
be found in the entire audience. Everyone was crying. 

The Jewish Observer / June, 1970 

Reb Elchonon Wassennan 7"lT 

A few times during Elu/, Reb Yisroel Yaacov would 
also travel to the Novardoker Center in Bialystok, to 
deliver shn1uesen and hisorrorus. 

Reb Elchonon Wasserman met the Gerer Rebbe at 
a Knesiya Gedo/a of Agudas Yisroel. There one of the 
Chassidim asked the Gerer Rebbe if he should send 
his son to Baranovich. The Rebbe is supposed to have 
replied, "To Reb Elchonon? What question is that?" 
That did it. Every year more and more Chassidim 
arrived in the yeshiva. Reb Yisroel Yaacov was critical 
of the perpetual joyfulness, simcho, of the Chassidim. 
"What is this simcho for? Have we broken all our bad 
qualities yet? Have we already reached the proper 
level we could attain?" he would ask. And he began 
to instill into the Chassidim Mussar, Novardoker Mus
sar. He felt much closer to the Brazlaver Chassidim 
who had a group in the yeshiva; they, like the Novar
dokers, practiced a great deaJ of solitude, even walking 
to cemeteries in order to impress upon themselves that 
here .lay the end of man, the end of all passions and 
desires. 

The last time I saw Reb. Yisroel Yaacov was in 
1941, in Slobodka, near the famous yeshiva. It hap
pened under perilous circumstances. I had not seen 
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my beloved mashgiach for almost three years, for I 
had gone from Baranovich to Kamenitz. With the 
Russians occupying Kameuitz, the yeshiva moved to 
Vilua, and when the Lithuanians took over Vilna, we 
moved to Rasein (Raseinai) in Lithuania proper. 
When the Soviet bear swallowed the Lithuanian pigeon, 
the Soviets and the Lithuanian Communist police began 
to arrest the students and faculty of all yeshivos for 
the purpose of shipping them to Siberia. When I was 
tipped off by a local Communist that "tonight is your 
turn," meaning that of the entire Kamenitzer Yeshiva, 
I rushed to the mashgiach, Reh Naftoli Leibowitz zt"l, 
with the bad news. (Reb Naftoli was the only member 
of the Administration with us, for Reb Boruch Ber 
zt"l had passed away the year before, Reb Reuven 
Grozowski zt"l was in New York, and Reb Moshe 
Bernstein zt"l was in Jerusalem.) We had been ex
pecting arrests, but not so soon. I told the mashgiach 
that I was going home to Lomza, somehow smuggling 
myself across the borders. The very same day, a mere 
few hours before the arrest, I took off on foot for 
Kovno. Tired and worn out from walking all night I 
reached Slobodka, the suburb of Kovno, in the morning. 
I hoped to find shelter and food in the yeshiva, my 
father's Alma Mater. Expecting to reach the yeshiva 
in the middle of Davnen, I was shocked to find the 
big building totally deserted! As I sat down to rest my 
feet, a voice called out in Yiddish, "Leift! Antleift! 
(run! escape!) They come here every once in a while 
and arrest anyone they find here! They ship them all 
to Siberia! Run at once!" The voice came from a 
side door, but I did not see anyone. 

I took the warning to heart. As tired as I was, I 
left the building in a hurry, blaming myself for the 
stupidity of coming here in the first place. If the Soviet 
N.K.V.D. were searching for me, the yeshiva would 
be the first place they would look. As I came out to 
the almost deserted street, I noticed an elderly man 
walking close to the walls. Strangely, he was actually 
scraping the walls with his Jong coat. Even though I 
only saw his back, the man's walk, the see-saw walk, 
struck me as Reh Yisroel Yaacov's! 

I rushed over to him, and indeed it wa' he! Strange 
though, instead of his round, high, black hat, be was 
wearing a leather cap usually worn by the horse and 
buggy cab-drivers, the "izvoshchiks." It was obvious he 
bad disguised himself from the Russians aud the Lithu
anian Communist police. 

All shaken-up I grabbed his hand, "Sbolem Alei
chem, Rebbi." Tears sliding down into his grayish 
beard, still biting his lips, he said: "Chaim Lomzer, 
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what are you doing here?" When I told him that I had 
escaped from being arrested and that I was hurrying 
home to Poland, he said "Leift Lechaim Ulsholem, 
Leift Shnell!" (Go in peace! Go fast!) Biting bis lips 
till blood appeared, tears rurtning down from his 
eyes, he motioned for me to run, and himself hurrying, 
he walked off into the small streets of Slobodka. 

In the confusion, I forgot to ask him if be was the 
one who had sounded the warning inside the yeshiva. 
However in my heart I knew it was he; it was befitting 
the man who had suffered so much from the Bolsheviks 
in the First World War, to risk his life to warn others. 

Above our heads a huge sign in Russian and Lithu
anian read, "KTO NYE RABOT A YET TOT NYE 
YEST! (Who doesn't work doesn't eat!)." The old 
Marxist slogan was placed purposely in front of the 
yeshiva, for in the Communist vocabulary all clcrgy-
1nen are "parasites" who do not work but spread 
religion, "opium" to the people, and who therefore arc 
not entitled to eat! How ignorant those materialistic 
Marxists are! Here was a man, who worked so bard all 
his life, to break his middos, his habits, his desires; 
there were all those Bnei-Torah who labored likewise, 
the M ussar way, the Torah way-certainly much 
harder than mere physical work! 

Perhaps it was Reb Yisroel Yaacov's last brocho 
that sustained me and kept me alive miraculously 
during the next four years of dreadful war! Zchuso 
Y ogen Oleinu! 0 
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J David Bleich 

Shabbos - Prism of Emunah 
.. . fundamentals of faith as mirrored in the Sabbath 

The yearning for new experiences, the search for 
kicks and the desire to be "turned on" are the hall
marks of our society. By the same token the religious 
life of our generation is marked by a quest for religious 
experiences capable of stirring the mind and capturing 
the imagination-a searching which often expresses 
itself in novel forms of prayer and bizarre religious 
ceremonies. In the life-pattern centered around 'forah 
observance there comes one day in seven which brings 
with it a total and all-enveloping religious experience. 
Chazal extolled this experience as mei-en olom ha-bo, 
a n1iniscule r:nticipation of paradise, a "trip" tran
scending the boundaries of this-worldliness. Yet we 
fail to seize the opportunity proffered, rarely opening 
ourselves to the magnitude of its impact. 

The Chafetz Chaim was wont to differentiate be
tween two vastly different approaches to Shabbos ob
servance. The zmiros of Friday evening speak of "kol 
mekadesh shevi'i kuro' uy lo" -those who sanctify the 
seventh day as is appropriate to it and in the very 
next breath apparently redundantly speak of "kol 
shomer shabbos mechallelo" -those who observe the 
Sabbath by not profaning it. Certainly, queried the 
Chafetz Chaim, the man who sanctifies the Shabbos 
in a suitable manner cannot possibly be suspected of 
profaning this holy day. Why then the superfluous 
phrase describing such an individual as a shomer 
Shahbos? The Chafetz Chaim remarked that in reality 
there are two types of Jews. One simply obeys the 
literal Jetter of the law-the shomer Shabbos me
challelo would not dream of desecrating the Shabbos, 
but in the positive sense he has caught little of the 
veridical Shabbos experience. On the other side of 
the spectrum are "kol mekadesh shevi'i koro'uy lo"
those who have captured the Shabbos spirit and hallow 
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the day accordingly. The zmiros conclude, "sechoro 
harbei me' od" -the reward for even minimal obser
vance is indeed great and dare not be minimized but 
compensation is yet "al pi po'olo"--0ne reaps in ac
cordance with what one has invested. "!sh al macha
nehu ve-ish al diglo"-for the members of each of 
these two "camps" reward is directly commensurate 
with the meaning Shabbos assumes in their respective 
Jives. Ultimately, the experience is as meaningful as 
man is willing to make it; the Shabbos experience is 
itself ample repayment for the effort expended in 
endo\ving it with meaning. 

DIVERSE ASPECTS OF THE Shabbos experience find ex
pression in the various biblical texts which serve as 
the basis of this mitzvah. The Decalogue is recorded 
twice in the Torah. The first presentation of the Ten 
Commandments in Parshas Yisro occurs in conjunc
tion with the narrative concerning the receiving of the 
Torah at Mount Sinai; the second is contained in the 
valedictory of Moshe Rabbenu and recorded in Parshas 
Vo-eschanon. The two versions differ radically with 
regard to the formulation of the commandment con
cerning Sabbath observance. In Parshas Yisro the 
Torah reports that the first tablets contained the ex
hortation: "Zochor es yom ha-Shabbos /e-kadsho
Remember the Sabbath day to keep it holy." The 
underlying rationale of the commandment follows im
mediately: "Six days shall you labor and do all your 
work; but the seventh is a Sabbath unto the L-rd 
your G-d . . . for in six days the L-rd made heaven 
and earth, the sea, and all that is in them and He 
rested on the seventh day .... " Shabbos in this context 
is firmly rooted in the creation of heaven and earth and 
it is the act of creation which we are bidden to re
member through observance of the Shabbos. The word 
zochor-remember-has a historical flavor, referring 
to events of the distant past; we are told to refer back 
to _past history, to the six days in which G-d created 
the heaven and earth. Thus Sabbath stands as an 
eternal memorial to the very first Shabbos-Shabbos 
Bereishis-the Shabbos of creation. 
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In Parshas Vo-eschanon, the admonition is couched 
in different terms. "Shomor es yam ha-Shabbos le
kadsho--Observe the Sabbath day to keep it holy." 
The reason incorporated in this formulation is a com
pletely different one. "And you shall remember that 
you were a servant in the land of Egypt and the L-rd 
your G-d brought you out of there with a mighty hand 
aud with an outstretched arm; therefore the L-rd your 
G-d commanded you to keep the Sabbath Day." Here 
the Torah bids us remember that we were once 
slaves in Egypt and emphasizes that it was to this end 
that G-d commanded us to institute Shabbos. 

The connection between Shabbos and our one-time 
slavery in Egypt is far from apparent. Pesach is 
readily and obviously accepted as a festival of de
liverance; other Yomim Tovim are born of the people
hood of Israel which became a reality at the heels of 
the pursuing Egyptian hordes and hence are properly 
referred to as "a remembrance of the Exodus from 
Egypt." But in what sense are we to understand Shab
bos as a memorial to our enslavement in Egypt? Al
though there appears to be no intrinsic connection be
tween the seventh day of the week and the Exodus, 
yet so fundamental is this relationship that the Gemara 
states that the clause "zecher le-yetzias mitzrayim-a 
remembrance of the Exodus from Egypt" is indis
pensable in the formula of the kiddush of Shabbos 
eve. Omission of this phrase is equivalent to non~ 

recitation of the kiddush and consequently one who has 
failed to make proper mention of the Exodus is 
deemed to be remiss in discharging his obligation with 
regard to recitation of kiddush. The nature of the 
relationship between Shabbos and yetzias mitzrayim 
requires further explication. 

RABBI YOSEF ALBO FINDS that the institution of Shabbos 
embodies a conceptualization of what he regards as 
the three basic principles of faith. In his Sefer ha-
1 kkarim, Rabbi Yosef Albo states that any tenable 
corpus of religious belief must include acceptance of 
the existence of the Deity, the notion of reward and 
punishment and the idea of divine revelation. Shabbos 
Bereishis, the very first Shabbos culminating the six 
days of creation, which we are commanded to "re
member" in order that we may be spurred to keep the 
Sabbath day holy, is a manifestation of the first of 
these principles and it is this aspect of Shabbos which 
is expressed in the first formulation of the Ten 
Commandments. 

Creation testifies to the existence of G-d. The 

20 

existence of the world testifies most dramatically to 
the existence of a Divine creator. In what is probably 
the oldest formulation of tbe teleological argument for 
the existence of G-d, the Medrash relates that a heretic 
came before Rabbi Akiva and asked him, "Who created 
the world?" "The Holy One, blessed be He," answered 
Rabbi Akiva. "Give me a dempnstrative proof,'' 
demanded the heretic. Rabbi Akiva responded by 
posing a question in return. "Who wove your garment?" 
he demanded of the heretic. "A weaver," came the 
reply. "Give me a demonstrative proof," demanded 
Rabbi Akiva in return. Turning to his disciples Rabbi 
Akiva declared, "Just as the garment testifies to the 
existence of the weaver and the door bears witness to 
the existence of the carpenter and the house bears 
witness to the existence of the builder, so also does 
the universe bear witness to the existence of the Holy 
One, blessed be He, who created it." 

The continual recurrence of Shabbos at the close of 
each seven-day cycle is a perpetual testimony not 
merely to the act of creation but, since creation pre
supposes a creator, to the very existence of the 
Ribbono Shel Olom. For generations Shabbos was im
bued with this meaning alone and throughout the 
millenia preceeding the Exodus, Shabbos, in its sim
plicity, testified solely to the existence of the Deity. 
In subsequent ages, Shabbos was to serve as testimony 
to yet another principle of faith. 

The Shabbos before Pesach is commonly known 
as Shabbos Ha-Godo/. One of the reasons often given 
for this distinctive appelation is that in the year of 
the Exodus the tenth day of Nisan fell on a Shabbos. 
The Jews in Egypt were commanded to purchase 
animals to be used for the first pascal sacrifice. Al
though not to be slaughtered until the fourteenth day 
of the month they were bought from the Egyptians 
four days previously. The purpose for which these 
animals were acquired was by no means a secret. 
Boastfully the Jews taunted the Egyptians and demon
strated that the animals deified by Egypt were power
less to prevent their own slaughter. In the natural 
course of events the Egyptians might have been ex
pected to rise to the occasion and to wreak havoc 
upon their tormentors. But miraculously they found 
themselves incapable of causing the slightest harm to 
the Jews in their midst. This miracle, and with it the 
miracle of the Exodus itself, began to unfold on the 
Shabbos preceeding yetzias mitzrayim. From this day 
on, the day of the "great" miracle, Divine Providence 
became incontrovertible. Not only the Jewish people 
but all inhabitants of the world became aware of the 
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"The continual recurrence of Shabbos at the close of each seven-day 

cycle is a perpetual testimony not merely to the act of creation 

but, since creation presupposes a creator, to the very 

existence of the Ribbono Shel O!om." 

truth of Providence and with it of Divinely bestowed 
reward and punishment. Until that moment the world 
could well accept the principle of Shabbos Bereishis 
and yet consider the Ribbono Shel Olom to be a tran
scendental G-d who created the universe but was 
no longer involved in or concerned with its daily 
activities. With the inability of the Egyptians to pre
vent the Jews from making active preparation to 
slaughter the animals deified by the Egyptians it became 
publicly manifest that the Rihbono Shel Olom had not 
withdrawn from the world and that He continues to 
exercise Providence over His creatures. 

The third principle which finds expression in the 
concept of Shabbos is the doctrine of Revelation. 
The Gemara declares: Hakol modim be-Shabbos nitnoh 
Torah. While there are divergent views with regard to 
the date of the month on which the Torah was revealed, 
all are in agreement that it was Shabbos which was 
chosen as the day of revelation. 

As early an authority as the Tur questions the textual 
variations which occur in the Md ariv, Shacharis and 
Minchah services of Shabbos. Unlike the shemonah 
esreh of Yorn Tov which is identical for all three 
prayers the Shabbos liturgy contains a different formula 
in each service. Departing somewhat from the explana
tion offered by the Tur, we may perhaps see the three 
principles postulated by the I kkarim reflected in these 
diverse Shabbos prayers. The formula of the Ma'ariv 
shem.onah esreh-"A to kidashto es yam ha'shevi'i lish
mecho tachlis mdase shomayim vo-oretz"-is a clear 
reference to the narrative of Genesis and portrays 
Shabbos as a symbol of creation. In Shacharis, the 
shemoneh esreh reads "yismach Moshe be-matnas 
chelko-Let Moshe rejoice in the gift which is his 
portion." This gift is then identified as the tablets 
bearing the Ten Commandments among which is the 
commandment concerning Shabbos. "Tablets of stone 
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he carried down in his hand and written upon them 
was the observance of Shabbos." The reference here 
is clearly to tablets which contain "shmiras Shabbos" 
rather than "remembering." The gift here described 
is not the text associated with the original tablets 
embodying the phrase "zochor es yom ha-Shahbos 
le-kadsho" but the second formulation of the Deca
logue, which contains the concept of "shomor es yam 
ha-Shabbos le-kadsho." The joy Moshe is described 
as experiencing was attendant upon receiving this 
latter text and was evoked by its enhancement. of the 
meaning of Shabbos. Now Shabbos symbolizes not 
merely Shabbos Bereishis; Shabbos henceforth becomes 
Shabbos Ha-Godo!, the symbol of G-d's immanence in 
the universe, testimony to the certainty of divine retri
bution and the power of hashgocho as recorded in 
Parshas Vo-eschanon. 

The Minchah shemoneh esreh reads, "Ato echod 
ve-shimcho echod." In what epoch will G-d be One 
and His name be One? Only in the Yam shekulo 
Shabbos when the ultimate revelation will occur, the 
never-ending Sabbath on which the Ribbono Shel Olom 
will reveal Himself as He did on Mount Sinai. This 
future event will be a continuing, all-enveloping revela
tion in which everyone will share. On Shabbos, the day 
of G-d's revelation at Sinai, we pray for the ultimate 
revelation which will serve as irrefutable evidence not 
only of G-d's presence but of His relationship to man. 

ONE CAN BUT MARVEL at the conceptual beauty in
herent in the manifestation of these basic principles of 
Jewish belief in the institution of Shabbos, an obser
vance which is undoubtedly the focal point of Jewish 
life. However, we must yet explore the existence of a 
further connection between Shabbos and yetzias mitz
rayim, a connection more fundamental than that 
previously outlined. True, the redemption and the 
attendant miracles did begin on a Shabbos and hence 
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the term Shabbos Ha-Godo/. Yet the same miracle could 
just as well have occurred ou any other day. If the 
association is merely coincidental the fact that these 
events happened to occur on Shabbos is hardly suf
ficient reason for them to have become so closely 
associated with that day. Apparently, the relationship 
is a much more intimate one. 

Scripture states, "va-yechal Elokim ba-yom ha
shevi'i." What is the meaning of the expression "the 
L-rd finished on the seventh day?" Does it mean that 
He worked on Shabbos and completed His labors 
thereon? Surely, Shabbos is basically a testimony to 
the faet that the Ribbono Shel Olom worked during 
the six days of creation and ceased prior to Shabhos, 
devoting the seventh day completely to rest. Further
more. the verse concludes, "and He rested on the 
seventh day from all His work." How are we to 
understand the phrase "all His work?" The seventh 
day marked only cessation from the work of the sixth 
day. He had long since completed the work of the 
first, the second, the third and each of the ensuing 
days. Rashi apparently plagued by these difficulties, 
interprets the verse as actually referring to an act of 
creation-the creation of something not previously 
brought into being during the six days of creation. 
"What was the world lacking?" queries Ras hi. "Rest,'' 
answers Rashi, "came Shabbos, came rest." But this 
comment creates more difficulties. M enuchah, rest, is 
merely the absence of work, not a created entity. The 
Beis Ha-Levi, in his classic work on Chu1nash, presents 
a penetrating analysis of Rashi's comment. The Beis 
Ha-Levi views Rashi's interpretation of this passage as 
containing the key to the nature of the creation of the 
universe. Creation was not a once in an eternity affair. 
Chazal teach us the doctrine of continuous creation. 
They describe G-d's activity by stating that '"in His 
beneficence He renews continually each day the work. 
of creation." "Ve-atoh 1nechayeh es kulom" is rendered 
"ve-atoh mehaveh es kulom-Y ou give being to all of 
them." G-d is constantly bestowing the very essence of 
existence upon everything in the universe. "Being" is 
portrayed as itself contingent upon Divine being. The 
relationship between the Ribbono Shel Olom and the 
world is not analogous to the relationship between an 
artisan and the artifact which He has created. An 
artisan simply creates a vessel but does not enter into 
an ongoing relationship with it; qua artisan he neither 
manifests further interest regarding its ultimate dispo
sition nor feels ongoing concern with regard to how 
it may fare when exposed to the vicissitudes of time. 
As far as the artifact is concerned it has no further 
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need for the ministrations of the artisan. With G-d the 
opposite is true. The Ribbono Shel Olom did not 
simply ·create the world, in the beginning of time, but 
every single moment He recreates the world and thus 
inaintains the universe in existence. Without His con
tinuous concern . the world would be reduced to 
nothingness. 

It is noteworthy that while the doctrine of creatio 
ex nihilo is not enumerated by the Rambam as one 
of his thirteen principles of faith, nevertheless, the doc
trine of continuous creation is viewed by the Rambam 
as being embodied in the very idea of the existence of 
G-d. As such, the concept of continuous creation is 
expressly incorporated by him in the very first of these 
thirteen principles. The Rambam asserts that the nature 
of the Ribbono Shel Olom is such that existence would 
be inconceivable without Him and that all lesser 
beings are each moment dependent upon Him for their 
very existence. "Consider not the absence of His exist
ence, for in the absence of His existence the existence 
of all extant things would entirely cease and there 
would not remain anything extant whose existence 
would continue." 

This manner of creation takes place on Shabbos 
as well. "Va-yechal Elokim ba-yom ha-shevi'i." On 
the sixth day the Ribbono Shel Olom completed the 
work of creation, but it was on Shabhos that G-d for 
the first time recreated without innovation. Of course 
a literal reading of the passage "and the L-rd rested 
on the seventh day" would seen1 to indicate an abso
lute absence of activity, including the activity of 
constant conservation of the universe. Yet it is diffi
cult to understand what is meant by the posuk when 
it speaks of the Ribbono Shel Olom as "resting." We 
certainly cannot know the Ribbono Shel Olom in His 
essence. At best we can know Him in tern1s of His 
actions and their effects. But surely rest cannot be 
construed as action. The Ribbono Shel Olom can be 
seen through His wondrous works but how can He 
be seen when He is at rest? The verse, according to 
the Beis Ha-Levi, means precisely this: melochoh in 
the terminology of Chumash is something that can be 
observed, i.e., a new action. Shevisa is simply the 
preservation of the old, the conservation of that which 
has already been created without the creation of any
thing which has not yet been observed. The Ribbono 
Shel Olom finished his work on the seventh day: He 
completed His work by creating menuchah. When all 
else was completed He created the phenomenon of 
preservation of the universe. This occurred on Shabbos. 
Prior to the first Shabbos creation manifested itself 
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as a constant unfolding of new realities. Recreatfon of 
the old was not discernible until Shabbos. On the 
seventh "day G-d could no longer be seen creating 
something out of nothing; on Shabbos, man could see 
G-d recreating the world. 

Me/ochoh in reference to the work of creation does 
not mean work in the sense that we use the term col
loquially but the creation of something new. It is in 
this spirit that Rabbi Samson Raphael Hirsch defines 
the concept of melochoh which is forbidden on Shabbos. 
Melochoh is not in any way connected with exertion or 
expenditure of energy. Melochoh involves activity by 
means of which man assists in the creative compJetion 
of 1naase bereishis. 

Chazal tell us that in the end of days the Land of 
Israel will give forth biscuits and linen garments. Cre
ation is as yet incomplete. A seed is planted. it germin
ates, develops into a wheat stalk and produces kernels. 
At this point development is arrested although the 
kernels are yet far from becoming a finished, usable 
product. How much simpler things would be for man 
if the wheat stalk continued to develop until becoming 
a fully baked loaf of bread. Similarly the maturation 
of ftax is stayed prior to the combination of strands 
into a finished garment. Indeed in the idyllic state of 
the eschatological era, these processes will indeed con
tinue uninterrupted until comp1etion. Until then "ani 
kel Sha-dai, ani sheomarti le-olomi dai-I am the 
G-d Who has said to my universe: Enough!" The task 
of completing the work of creation has been delegated 
to 1nan. Man too must be an active partner in the 
creative process. Now it is the function of man to 
complete the process of creation. The various cate
gories of melochoh forbidden on Shabbos are seen by 
Hirsch as being essentially the manufacture of finished 
products from raw materials-the completion of the 
process of creation. 

Zochor ve-shomor be-dibbur echod ne'emru. The 
two formulations of the commandment concerning Sha
bos were both uttered simultaneously. Zochor is im
possible without shomor; they are two sides of the same 
coin. The world could not have remained in existence 
and its mode of creation could not be remembered for 
Jong if not for the fact that the Ribbono Shel Olom 
constantly watches over it. This concept is embodied 
in the second occurrence of the Ten Commandments 
and the "single utterance" was employed in order to 
teach man that the original creation and the continuous 
creation are one and the same. This concept was 
conveyed to man through the unfolding of yetzias 
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mitzrayim. Before the Exodus man was incapable· of 
perceiving this verity; he could not possibly have 
come to grips with it. In any earlier period it would 
simply have been beyond his understanding. Only 
after man had perceived Divine Providence could he 
recognize the all-enveloping nature of this hashgocho 
and that it guides not only His daily life but his very 
existence. Accordingly, after the Exodus the Jew is 
commanded to observe Shabbos in remembrance of the 
miracles which occurred to hirri for through them is 
Shabbos revealed as a testimony to the true nature of 
creation. It is in connection with this continuous cre
ation that we can understand the second concept of 
Shabbos-that associated with yetzias mitzrayim. 

ONCE MAN REACHED this level of spiritual attainment 
this concept could not remain mere abstract philosophy 
but had to become concretized in the halacha. Hence, 
with the giving of the Torah following yetzias mitz
rayim, man is forbidden to fmther the creative process 
on the Shabbos day. Man must emulate the Creator by 
ceasing on the seventh day from any action designed 
to bring something new into existence. Perhaps this 
thought is inherent in the meaning of the dictum "sho-
111or ve-zochor be-dibbur echod ne-en1ru"-obscrvance 
and remen1brance constitute a double-faceted expres
sion of a single verity. Halacha is a concretized inani
festntlon of the underlying rationale of the mitzvah. 
The halacha is grounded upon a precise conceptuali
zation of the nature of creation and in its regulation of 
hun1an conduct constantly reaffirn1s the manner in 
which the universe is sustained. Abstract concepts 1nust 
be concretized in halacha-the "halichos olom"-if 
they are to make an indelible imprint upon the human 
psyche. 

The doctrine of continuous creation constitutes the 
philosophical underpinning of belief in Divine Provi
dence. The Ribbono Shel Olom constantly recreates 
the world, so it stands to reason that He constantly 
watches over it. He does in fact watch over the world 
continuously by virtue of this constant recreation of the 
universe. In concluding the episode of the crossing of 
the Red Sea, the Torah remarks, " ... and the people 
feared the L-rd and they believed in the L-rd and in 
His servant Moshe." Commenting on what seems to 
be a newly-found fear, the Medrash states, "At that 
moment they feared G-d but previously they did not 
fear Him." Only at that instant, when the. waters 
formed a canopy over them and stood as pillars on 
each side, did those who participated in the Exodus see 
that the Ribbono Shel Olom supports all of creation. 
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The Beis Ha-Levi aptly compares the situation which 
existed at the crossing of the Red Sea to that of a 
man who is being rescued from drowning in deep water. 
The drowning man experiences a sense of love and 
gratitude with regard to his rescuer. Although deeply 
grateful at being preserved from certain death, he is 
yet simultaneously overcome by fear lest his rescuer 
release him and he be swallowed up by the water. At 
any moment the waters of the Red Sea might have 
come cascading down. It was only the continual act 
of G-d in supporting the waters above the heads of 
His people which prevented this calamity from occur
ring. So, too, it is only the continual act of creation 
which prevents existence from receding into nothing
ness. This sense of utter dependence upon G-d was 
perceived only at yetzias mitzrayim and hence gave 
rise to feelings of awe and fear hitherto never ex
perienced. 

Yet as soon as yetzias mitzrayim became an event 
of the past it became possible to forget that the 
Al-mighty constantly recreates the world, that it is 
His hashgocho which is manifest at every moment. 
When publicly observed miracles are performed on 
behalf of man Divine Providence is undeniable; it is 
when miracles are lacking that we tend to forget. 
Bereft of overt divine intervention in the lives of man. 
we fail to perceive the wondrous nature of hashgocho 
in the universe. As day follows day in endless succes
sion we fail to interrupt the routine of life in order 
to examine the grandeur of creation and existence. 
Therefore the Jew is commanded to set aside one day 
in seven zecher le-yetzias mitzrayim-a day designed 
for travelling backwards in time, a day designed for 

reliving the wonders and miracles of yore, a day 
designed for recapturing the awe and reverence and 
emunoh first experienced on the banks of the Red Sea. 
To the "mekadesh shevi'i koro'uy lo" there comes a 
day which attests to the ongoing nature of Providence, 
a day in which creation and all its attendant miracles 
are perceived, at least in minuscule fashion, as con
temporary reality. 

THE AWE AND REVERENCE experienced at the crossing 
of the Red Sea will become a permanent phenomenon, 
seven days a week, only with the coming of the 
Moshiach, for during the Messianic era G-d's presence 
will be continually manifest. The third aspect of 
Shabbos is that of revelation. At Sinai G-d revealed 
Himself only momentarily. Only the first two com
mandments were heard by all of the community of 
Israel. Divine Providence in all its ramifications will 
be fully perceivable only in the Shabbos de-le-osid. 

The posuk states, "And the Children of Israel shall 
observe the Sabbath, to make the Sabbath." Apparently, 
Jews have the ability to create a Shabbos, to achieve 
a form of spirituality not as yet bestowed upon us by 
G-d and the realization of which is contingent upon our 
own efforts. The Shabbos which it is within our power 
to create is the Shabbos of ultimate revelation. "If 
Jews would observe two Sabbaths they would im
mediately be delivered." To adapt an insight of Rav 
Meir Shapiro: if we were but to ponder and observe 
the dual nature of Shabbos as already revealed to us 
by G-d-Shabbos Bereishis and Shabbos Ha-Godol
the yam shekulo Shabbos would immediately dawn. 
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. A Book Review 

Talmudic Encyclopedia-in English 1 Translation? I 
Encyclopedia Talmudica, Vol. I 

(Talmudic Encyclopedia Institute, Jerusalem, 1969) 

We live in an age peculiarly concerned with infor
mation processing. This is, of course, true in the world 
at large where the information explosion has made the 
use of the computer and other modern techniques . of 
information storage and retrieval utterly indispensable. 
But in the field of Torah, too, we find a great emphasis 
on the jngathering and systematic processing of what 
has been accumulated through the ages, a technical 
service, so to speak, as distinct from the creative work 
of our Gedolim through the generations who, out of 
the building stones of the past, built original structures 
of their own. Such encyclopedic works a·s the Otzar 
Hagaonim, the Torah Shelemoh, and the Otzar Ha
teshuvos, may serve as major examples; works in more 
limited areas, on a smaller scale, are legion. This is, 
of course, not a new phenomenon-there have always 
been most valuable compilations of this nature-but 
there is a new emphasis. The reason is not a sudden 
flood of new data and information-as in the general 
world-but rather a decline in our willingness or 
ability (or rather, I am afraid, in both) to make the 
stupendous effort required to master the entire range 
of Chochmas Hatorah. As a result, the new techniques 
and tools now available have been put to good use
as, for instance, in the Talmudic Encyclopedia. 

A dozen volumes of this great enterprise have ap
peared so far, covering the first eight letters of the 
aleph beth; they effectively carry out the announced 
purpose of the work-not to serve as a code of Halocho 
but comprehensively to present all Halachic subjects in 
Rabbinic literature and to provide an insight into the 
structure of the Halocho; meticulous care was taken 
by the editors to provide the fullest reference to the 
sources, enabling the reader to dig deeper into a sub
ject, or at least to obtain greater clarity than a concise 
encyclopedia entry could provide. 

Now there is offered to us the first volume of this 
work in an English translation. While it follows the 
pattern of the Hebrew original, and covers roughly the 
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first 300 pages of the first Hebrew volume, "it differs 
in two important respects," as the editor, Rabbi Harry 
Freedman, informs us: it adds some explanatory notes 
and .it uses a vastly simplified system of references. 
These changes-to be discussed further on-were ob
viously made in recognition of the fact that the Eng
lish edition addresses itself, by its nature, to the less 
learned or unlearned Jew, to the non-committed Jew, 
and to the non-Jew. For this reason, there is another 
difference between this volume and the Hebrew original, 
vastly more important than the two changes mentioned 
but in no way indicated by the editor: a systematic 
elimination of all material-paragraphs, sections, even 
an entire article-that could be "misunderstood." With
out laying claim to completeness, this reviewer noted 
for instance these omissions from the original text: 

!. The entire article on Adney Hasodeh was omitted 
(even if the editor is unfamiliar with, say, Dr. Elias 
Fink's study in the "Festsshrift der Israel Realschule in 
Frankfurt," he could easily have printed this article 
with an explanatory footnote). 

2. In the article on "Man," the entire sections on 
"flesh and blood" and on "man's shape" were elimi
nated, for obvious apologetic reasons; the reference to 
a man created through the Sefer Yetziroh has been 
excised, and the section on gentiles rendered only in 
part 

3. The section on "Idolatrous Festivals" is faithfully 
translated to the very end where it states that nowadays 
the prohibitions discussed do not apply-but the con
cluding words of the original text, stating that "who
ever imposes upon himself these restrictions even now
adays shall be blessed," are omitted, and so is the 
statement of the Ramah (which is the Halocho-see 
Y oreh Deoh end of ch. 148) that one should make 
every effort to abstain from certain actions on these 
days. 

4. In the article on "Brother" the parts dealing with 
a non-Jew, a Canaanite slave, and one who rejects the 
Torah, are omitted. Likewise, in the article on "The 
Love of Every Fellow Jew," it is stated that "the precept 
of loving one's neighbor does not apply to an enticer 
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to idolatry" - and the remammg remarks in the 
original are excised. So is also the entire section on 
the prohibition to hate a Jew. 

It is one thing to omit from the original text without 
as much as a hint. But the editor has also added. The 
original contained an article on "A havath Hager" and 
on "Ahavath Yisroel"; the former was retained, but 
the latter was replaced by a new article called "Love 
of Mankind'' and composed of two sections: one, on 
"The Love of Every Fellow Jew" (which is a transla
tion of the article on Ahavath Yisroel, with the exci
sions mentioned before), and another, altogether new, 
on the "Love of Every Fellow Man." There is un
doubtedly room for such an article in this encyclopedia 
(I understand that, through an error, it was omitted 
in the Hebrew original). But it should not have been 
bracketed with the article on "Ahavath Yisroel" which 
deals with one specific mitzva of the Torah; and it 
should have clarified the Torah view (as Rabbi David 
Tzvi Hoffmann did so well in his article reprinted in 
"Fundamentals of Judaism," and before him, Rabbi 
S. R. Hirsch, whose abridged essay appears in "Ju
daism Eternal"). 

Instead, the editor chose to obfuscate his subject by 
systematically confusing the line between the "ger" 
meaning a proselyte and the "stranger." Thus, all the 
psukim that are correctly quoted in the article on 
"A havath Hager," ("love of a proselyte") to clarify 
that mitzva, now reappear-with the word ger trans
lated ''stranger." In this way, by some quick legerde
main, the editor creates an entire new legal obligation. 
The editor is either unaware of, or unconcerned with, 
the Talmudic explanations of the psukim quoted, which 
make it very clear that the reference is only to a real 
"ger" (cf. Vayikroh 19:33); but at least he should 
have recognized the utter impossibility of using Shemoth 
12:49 (which refers, of all things, to Karban Pesach!) 
to show that Jew and stranger are subject to "the same 
Jaw and the same statute." 

I do not believe it necessary to provide more ex
amples of the editor'> work in order to make my point. 
Fidelity to one's source is necessary in any serious 
scholarly work; how vastly more so if we deal with 
Torah. Once it is decided to publish a work of this 
nature, I believe that all the censored passages should 
have been printed with the addition of explanatory 
footnotes, if the need for them is felt. Alternatively, 
even the omission of the passages in question could 
be defended if it were adequately and prominently 
emphasized that there were excisions from the Hebrew 
text. But the way chosen hy the editor involves in
sidious and indefensible distortions of Torah teachings. 
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In explanation, it should be pointed out that part 
of this volume was done by the late Dr. Isadore Epstein. 
The articles he worked on are excellent in content and 
outstanding in style (for instance, "Love of G-d"). 
After his passing, however, the editorship was given 
over to Rabbi Freedman who had previously served 
on the committee that prepared the sadly known Jew
ish Publication Society bible translation; presented in 
all publicity releases as the Orthodox representative 
on this project, Rabbi Freedman estabHshed on that 
occasion his insensitivity to basic Torah issues. The 
delicate task of editing the Encyclopedia Talmudica 
should never have been given over to him as the result 
clearly shows. 

There is, however, a much more basic question that 
this volume raises. I do not think that this translation 
of Torah shebeal peh is questionable in principle, on 
the grounds that "He proclaimed His words to Ya
acov ... "; after all, this work is not specifically geared 
to the non-Jewish reader. But on practical grounds we 
must ask: should such a project be undertaken? We 
know that, in the best case, if undertaken by the 
greatest sages, a translation of Torah teachings raises 
innumerable possibilities of misunderstandings and 
misuse. When the Targum Shivim and the Aramaic 
Targumim were undertaken, these difficulties had to be 
faced. Apparently, in the judgment of our sages, this 
was unavoidable-but who has made this decision in 
this case? 

Let us be clear about one thing: the Encyclopedia 
Talmudica is not a mere introduction and aid to those 
who will proceed, with its help, to go back to the 
Hebrew sources. The very fact that, with the exception 
of the Rambam, all the other post-Talmudical source 
references have been replaced with a single "E" (for 
Rishonim) or "L" (for Achronim) shows this-and, 
incidentally, makes it impossible for the reader to 
check on any statement or seek clarification of it (I 
myself checked just in a few places and promptly found 
that in column 169 "L" stood for the Sefer Chassidim). 

The Encyclopedia Talmudica will quickly become a 
respected reference too] in innumerable university li
braries, providing information, otherwise inaccessible, 
that nobody will dare challenge. It does not bother me 
that whole Ph.D. theses will be written on its strength; 
but, despite all of the editor's efforts, its pages will be 
mined for more dangerous purposes-by our enemies 
from without, who will anyway find in it ammunition 
against us, and by the misguided or ignorant within, 
who will use it to lecture us on authentic Judaism. At 

(Continued on page 29) 
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second looks 
at the jewish scene 

The Search for National Identity 
Continued 

We would much rather have been 
wrong when we predicted some 
months ago that the Knesset legis
lation ou "Who is a Jew" was only 
throwing open the door to new and 
more serious problems. Unfortu
nately, we were right. The insistence 
of Mrs. Helen Zeidman, converted 
by a Reform rabbi, to be registered 
as a Jewess, and the willingness of 
the government to go along with the 
Supreme Court and grant her de
mand, put the Mizrachi into a grave 
dilemma. This was resolved by 
browbeating Mrs. Zeidman into a 
hasty Orthodox conversiou whose 
legitimacy was itself subject to ques
tion; but, in any case, while the 
Zeidman case, as of this writing, 
may have been resolved, the general 
issue has not. Without going into 
all its ramifications, a few facts are 
ciear and deserve to be spelled out: 

as married a couple who underwent 
only a non-religious ceremony and 
were forhidden hy Torah law to 
marry. This decision (which, in 

effect, opens a backdoor to civil 
marriage and to the disregard of all 
religious limitations on marriages) 
was criticized by some legal author
ities as being on shaky legal grounds 
-that it was adopted shows the 
strength of the Court's commitment, 
and foreshadows its rulings when 
future similar cases will come up (a 
demand for recognition of private 
marriage contracts is presently pend
ing in the Tel Aviv District Court). 

2) The government is not willing 
to forestall future crises by passing 
new legislation strengthening Rab
binic control of marriage and di
vorce, and clarifying that conver
sions must be "al pi di ii" -when the 
National Religious Party agreed to 
the omission of that requirement in 
the recent crisis, it opened a Pan
dora's Box by, in effect, consenting 
to the dilution of Rabbinic authority. 

3) This is only one area-though 

l ) The Israeli Supreme Court 
has emerged, perhaps logically, as 
the champion of an unequivocal 
democratic, secular concept of civil 
rights, to which the special demands 
of a Jewish State must yield. In case 
after case it has taken this position 
-for instance, when it just now 
ordered the government to register A sample of Reforni's contribution to i11tenna1riage. 
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probably the most important-in 
which the religious status-quo agree
ment is being undermined. In a 
recent Knesset speech, Rabbi Sh
lomo Lorincz pointed to numerous 
other instances in the field of labor 
permits for Shabbos, communica
tions and television operation, and 
others. There emerges the impres
sion that "there is a design to push, 
at this dangerous period in the 
existence of the State, for a tragic 
separation between State and re
ligion . . . or at least to use this 
moment to cut down the religious 
role in the State" (Hamodia). 

4) Meanwhile, the worry about 
the unity and family purity of our 
people grows. In a deeply disturb
ing pronouncement at a meeting 
of the Union of Orthodox Rabbis 
of the U.S.A. and Canada, Rabbi 
Moshe Feinstein declared that, in 
future, it will be necessary to de
mand proof of Jewish descent from 
somebody who comes from Israel 
and claims to be Jewish but is not 
known to us. In Bretz Yisroel itself 
the demand has been put forward 
that Rabbonim should issue "re
ligious identity cards" to establish 
the Jewish descent of the bearer 
(the idea of a family registry seems 
impractical) . 

At this time, when there is such 
an obvious need for Divine assist
ance to our nation, and especially 
to the people dwelling in Zion, we 
can only pray that such desperate 
measures should not become neces
sary, and that reason and loyalty to 
Jewish values will triumph. D 

In 10 Days 
Lose 10 Lbs. 
On Grapefruit Diet 

TEL AVIV, ISRAEL 

This is the revolutionary grapefruit speda! diet 
from the Middle East that is exciting the nation. 
Used successfully by TV stars, clothing designers 
and dietary specia!ish because it's the no 
starving, no pill, no exercise way of shedding 
excess weight Quickly! You can stilt fit 
into that nice dress or suit that's a little snuq, 
make or buy new clothes with no worry how it 
will look 6 months from now because you'll have 
your weight problem under control! 

IT'S POSSIBLE TO LOSE 10 LBS. IN 10 CAYS! 
Follow it exactly and in a couple of day~ your 
weight can drop 5 lbs! After that, you'll notice 
an average weight loss of as high as I lb. a day! 
After IO days it will probably average I lb. every 
2 days as you qet to your ideal weight! Then you 
follow through with our maintenance suggestion. 

THIS DIET ENABLES YOU 
TO OBSERVE DIETARY LAWS! 

Revised and enlarged, this diet lets you stuff 
yourself with formerly "forbidden" foods, such as 
steaks edged with fat, roast or fried chicken, 
gravies, mayonnaise, fish swimming in butter Or 
vegetable oil, frankfurters and scrambled eggs 
and still lose weight. The secret behind this 
"quick weight loss" is simple: Fat doesn't form 
fat-and the grapefruit juice in this diet acts as 
the "trigger" to start the fat-burnlng process. 
You stuff yourself on the permitted food listed in 
the diet plan, and still lose unsightly fat and 
excess bodily fluids. This startling successful diet 
booklet can be obtained by sending only $2 to: 

10-10 DIET Pl.AN 107 

P.O. Box 209 

FAIRLESS HILLS, PA. 19030 

Decide now to regain the trim attractive figura 
of your youth. Money-back guarantee. 

TRADITION PERSONNEL AGENCY 
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"At Your Service With All Your Employment Needs" 
Need A Shomer Shabbos Job? 

Looking For A Shomer Shabbos Person? 

For Fast, Efficient and Courteous Service 
147 W. 42 St., New York, N. Y. (Suite 1111) 563-3994 

Open Monday night by appointment only 

CENTRAL 
HOTEL 

JERUSALEM 
6 PINNES ST. DAVIDKA SQ. 

P.O.B. 1351 Tel.: 21111 

FIRST 
CLASS 
HOTEL 

77 Beautifully Furnished Rooms 
Air-condition, Central Heating, 
Private Telephone & Bathroom, 

Balconies. 

Centrally located -
Close to the Holy Places 

SYNACOCUE and MIKVAH 

• 
TWO RESTAURANTS

Dairy b Meat 

EXCELLENT CUISINE -
Superior Service 

• 
Beautiful Halls 

for Celebrations 

for· up to 1,000 people 

• 
The Management 

J. GRUENEBAUM 
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BOOKS 
Halachos of Shabbos, 

by Rabbi Shimon D. Eider 
(published by the author, Lakewood, 1970, $2.00) 

A few years ago, there appeared a pamphlet on the 
laws of Eruv which has attracted considerable attention 
in Torah circles, because it presents in easily under· 
standable English, with helpful illustrations, the rules 
about where one may or may not carry on Shabbos 
and how an Eruv should be made. Now its anthor. has 
presented us with the first section, one of a much more 
ambitious undertaking which, in the view of this re
viewer, will prove to be of the greatest value on the 
American scene. 

Rabbi Eider has undertaken to present, in clear, 
simple and terse language, a comprehensive text on the 
laws of Shabbos, including their application to the 
many practical issues arising in present day living. The 
preface warns that this book is not meant as a source 
of halachic decisions (even though the author is ntterly· 
meticulous in . all halachic statements, as attested by 
the Haskomoth); thus he will sometimes bring con
flicting opinions on a particular question, and generally 
urges the reader to consult a competent Rabbi for 
guidance on specific issues. What he has tried to do 
is to provide a text for study, by itself, or in conjunction 
with the Shulchan Aruch and Mishnah Berurah 
(throughout, the English text is accompanied by He
brew footnotes giving sonrces and references for further 
study). 

To underline this purpose, Rabbi Eider plans to 
publish the entire work in separate sections. The first 
one, before us, contains three chapters that may be 
considered an introduction to the rest of the book in 
that they are devoted to clarifying the basic terms and 
concepts found in Hilchoth Shabbos, and to providing 
specific and practical applications. The next section, 
dealing with the first group of Melochoth, will shortly 
appear. Each section has its own Hebrew and English 
index, and the author is preparing tests to go with each 
chapter. It is to be hoped that the entire work will be 
available before Jong, and will provide much-needed 
help to the proper understanding and observance of 
the Shabbos laws. 0 
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Tales of .the Baal Shem Tov, 

by Yisroel Yaakov Klapholtz 
(Jerusalem, 1970; Feldheim, $5.00) 

This volume makes available many of the stories 
about the founder of Hassidism scattered throughout 
Hassidic literature. They are heartwarming and thought
provoking, and will be of value to every reader. The 
introduction on the times, the man, and the movement, 
does not go beyond the commonly held stereotypes; 
but, after all, the author did not want to make this a 
historical study. A more serious shortcoming is the 
fact that while the English is very readable it is marred 
by a few flaws, in particular Yiddishisms carried over 
by the translator from the original text (one doesn't 
stay "by" but "with" an _innkeeper, for instance) and 
colloquialisms; a future edition, which this book cer
tainly deserves, should seek to remedy them. O 

(Continued from page '26) 

the worst, and even this can hardly be avoided, it will 
be used for Psak Halocho; in the best case, it will only 
provide the material-greatly oversimplified-that will 
be used to construct entire profound interpretations of 
Jewish law and philosophy. Such considerations do not 
apply to an enterprise like tbe Hebrew original-but 
when it becomes a matter of a translation, subject to 
misunderstandings, to be put before people utterly un
equipped to handle the material proferred, we ask 
bluntly: what good reason is there for this undertaking? 

A newly-built synagogue and Hebrew 

school building in Brooklyn is avail· 
able for the use of a Yeshiva or a 

girls' school in need of classrooms 

on temporary or permanent basis. 

EXPENSES MINIMAL. 

Telephone Number: 649-5595 
649-1046 

0 

. 
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N. Y. STATE GRANTS TO YESHIVOS BEGIN JULY 1; 
AID FOR YESHIVOS ESTIMATED AT $1112 MILLION 

The Mandated Services Law passed 
in April by the New York State legis
lature to provide state grants to non
public schools for reimbursement of cer
tain expenses, becomes effective July 1st, 
and the Yeshivos throughout the state 
will be entitled to over $11h million in 
annual aid, according to an announce
ment by Agudath Israe 1 of America. 
Agudath Israel has represented Yeshiva 
interests in Albany in a long struggle to 
obtain state aid, for which the organi
zation had mobilized the entire Ortho
dox community in New York State. 

During the week of July 13th, the 
State Education Department has arranged 
for regional meetings in different parts 
of the state to familiarize non-public 
school officials with the guidelines and 
forms that apply to obtaining grants 
under this law. Agudath Israel of Amer
ica has established a special department 
headed by the chairman of its Legisla
tive Commission, Rabbi Menachem 
Shayovich, to assist Yeshiva officials 
with any technical help they may need 
to comply with the regulations. The 
schools will receive the grants in two 
instaUments on March 15th and May 
15th. The Mandated Services Bill covers 
such expenses as maintaining attendance 
records, adm-inistering examinations and 
keeping pupil health records. It appor
tions for this purpose directly to the 
non-public schools $27 per year for each 
student from the first through the sixth 
grade, and $45 for each student from 
the seventh through the twelfth grade. 

Agudath Israel of America, which ha<; 
pioneered the entire area of obtaining 
government support for Torah institu
tions, has announced that it will strive 
to achieve even greater benefits for Jew
ish educational institutions from the New 
York State Legislature during the 1971 
session. A statement released by the 
organization declares: 

"The bi-partisan support in Albany of 
the Mandated Services Bill is an indi
cation of the growing awareness on the 
part of New York's legislators that the 
non-public schools can no longer be 
offered sympathy instead of the do11ars 
they deserve because of the public func
tion they perform. The battle must now 
move forward unti1 justice is done for 
the non-public schools, which should 
not be compelled to independently fi-. 
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nance their costly secular education pro
grams to the point of financial break
down. The first-round victory should not 
make us lose sight of our main objec
tive, and we will press forward for the 
passage of the Parent-Aid Bi11." 

YESHIVOS NOTE PIONEERING 
WORK IN THE SECUREMENT 

OF YESHIVA AID 

The deep sense of appreciation of the 
leaders of the Yeshiva movement in the 
United States for Agudath Israel of 
America's activities for Yeshiva aid high
lighted the organization's 48th Anniver
sary dinner on Sunday evening, May 
17, and wa<> expressed in the addresses 
of distinguished Roshei Y eshivos who 
addressed the overflow gathering. Over 
one thousand rabbinic and Jay leaders 
of the Orthodox Jewish community from 
every part of the United States and 
Canada participated in the event, which 
was held in the grand ballroom of The 
Statler Hilton in New York City. 

The guest speaker, Rabbi Boruch So
rotzkin, Rosh Yeshiva of the Telshe Ye
shiva of Wickliffe, Ohio, stated that he 
was "authorized by the Roshei Yeshivos 
of America to convey their heartfelt 
recognition to Agudath Israel, whose 
executive president Rabbi Moshe Sherer 
and his co-workers have made historic 
advances in their unrelenting self-sacri
ficing efforts in representing the inter
ests of Yeshivos before government 
agencies and legislative bodies." 

The world-renowned Torah authority 
Rabbi Moshe Feinstein, chairman of the 
Moetzes Gedolei Hatorah of Agudath 
Israel, also called upon the movement 
to concentrate on greater gains for 
Torah study for young people and adults. 
The dais tables of the dinner were 
graced with the presence of the Rosh 
Yeshiva of almost every major Yeshiva 
in the United States, and prominent Jay 
supporters of 1"orah from many com
munities. 

Rabbi Feinstein stressed the important 
role of Agudath Israel of America in 
breaking the monopoly of deviationist 
Jews as the spokesmen of the Jewish 
people, and asked Torah-loyal Jews to 
join forces with the Agudath Israel move-

ment to unitedly bring a renaissance of 
Torah Judaism within K'lal Yisroel. 

Awards for distinguished service to 
Torah were presented by Rabbi Moshe 
Sherer to Rabbi Nathan Baruch of Long 
Beach (Hagaon Rav Aharon Kotler 
Memorial Award); Mr. Moshe Nuss
baum of Toronto (Moreinu Yaakov 
Rosenheim Memorial Award); and Mr. 
Wolf Weinreb of. New York (Reb Eli
me1ech Tress Memorial Award-Shearis 
Hapleitoh Man of the Year). 

The evening, which was chaired by 
Rabbi Ben Zion Frankel and Rabbi 
Moshe Weitman of Far Rockaway, closed 
with a brief but exciting report of the 
latest developments in the Holy Land 
from Rabbi Menachem Porush, Vice
Mayor of Jerusalem and Agudath Israel 
member of Knesset. His enthusiastic re
ception reflected the concern of the en
tire assemblage about Israel's precarious 
security position, and special T'filos were 
said for the safety of the Holy Land. 

Besides the em·inent Roshe Y eshivos 
on the dais, the assemblage greeted three 
distinguished guests from oversea<>: Agu
dist leader Rabbi Judah Meir Abramo
vitz, Vice-Mayor of Tel Aviv; Rabbi E1i 
Munk of Paris, leader of Agudath Israel 
of France; and Mr. Aba M. Dunner, 
general secretary of Agudath Israel of 
Great Britain and editor of "The Jewish 
Tribune." 

WHY NOT SILVER, 

the Everlasting Gift? 

Only by us do you have a most beau
tiful selection of Candelabras, Can
dlesticks, Torah Crowns, Breast Plates, 
Centerpieces and All Gift Items, at 

the most reasonable prices. 

We do Repairing, Polishing and 
Lacquering on the premises. 

GRAND STERLING CO. 
345 Grand Street, New- York Cty 

OR 4-6450 

B. RUBIN 

MOVINC? 
Be sure to notify us in 

advance so that your copies 

will continue to reach you. 
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KOSHER 
-but strictly! 

Cleaned, Fresh-Eviscerated 
Soaked & Salted 

READY-TO-COOK 
Fresh and Fresh-Frozen 

@ Supervised and endorsed by The 
Union of Orthodox Jewish Congre· 
gations of America. Inspected for 
wholesomeness by the U.S. Dept. 
Agriculture. 

SOLD COAST-TO.COAST 

The Most Trusted Name 
in Kosher Poultry 

Empire Kosher Poultry, Inc., Mifflintown, Pa. 17059 

r Yours for 
the asking 

1 

Delicious GLATT KOSHER Break
fast, Lunch, Dinner served to you 
by most Airlines at no extra cost. 
When arranging for your next air 
trip be sure, request "Schreiber 
Kosher Air Meals." Available in 
over 50 cities. 

Prepared tinder Rabbinical $1.lper· lr:\.U 
\'ision of the Union of Orthodox ~ 
Jewish Congregations. U.S. Govern· 
ment Inspected. 
~ .... -.... -~ 

Iii ChiU Knt<l1er ~ 

~~~._.,,i, ... ·-
Kosher Airline Caterers 

9024 roster An., Bklyn,H.Y.11236 Jlllone: 12121 272·91M 

SORRY-
we must stop sending 
THE JEWISH OBSERVER 

when your subscription 
runs out ... don'tmiss 
a single issue ... 

RENEW NOW! 

1-:======= ISRAEL INTERMENTS 

RIVERSIDE MEMORIAL CHAPEL, INC. 
76th Street & Amsterdam Avenue, N. Y. C. • Tel. EN 2·6600 

SHLOMO SHOULSON 
Announces: 
With a feeling of Responsibility arid Personal Vigilance we make all necessary 
arrangements for BURIAL IN MEDINAT YISRAEL at ALL cemeteries. 
Everything is done with the greatest exactitude _and according to Jewish Law. 

SOLOMON SHOULSON • CARL GROSSBERG 
Directors 

Chapels Troughout New York, Miami Beach & Miami 

The Jewish Observer / June; 1970 

o- r 

....,... 
UNITED 

Chevra Kadisha 
D'chasidim • Har Hamnuchot 

Founded 1856 

BURIAL IN JERUSALEM 

AND ALL CEMETERIES IN ISRAEL 

;maat1n sakobesh 
SOCl€tY 

44 CANAL ST. 
NEW YORK CITY 10002 

Nr. E. Broadway Sta. "F" Train 

Day & -Nite Phone 

WA 5·2277 

Jn Canada~ 

Chevra Kadisha 
of United Jewish Congregations 

Montreal Tel.: 273·3211 

SERVICES ARRANGED IN 

YOUR COMMUNITY 

Norman L. Jeffer 
COMMUNITY CHAPELS, 

Inc. 
47th Street & Ft. Hamifton Parkway 

Brooldytf Phone UL 3-4000 

Mikvoh under Superviiion ol 

Bikur Cho/im of Boro Parle 
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NEW BOOKS FBOM FEl.DBEIM 
"TAHARAT BAT YISRAEL" 
"DAUGHTER OF ISRAEL" 

Laws of Family Purity 
This authorative work was 'vritten by the outstanding Torah 
scholar, Rabbi Kalman Kahana, under the auspices of the 
greatest Posek of our generation, the Chazon Ish of blessed 
memory, and is considered a classic by now. It was already 
reprinted six times. Now this work is presented in an 
English translation by Rabbi Leonard Oschry which has 
been printed together with the full Hebrew text on facing 
pages. 
A very attratcive volume ......................................................... .$2.95 

"TO TURN THE MANY TO RIGHTEOUSNESS" 
( Mezake Harabim J 

A chapter from the famous classic '-<Madregas Haadam," by 
Rabbi Joseph Hurwitz of Navaradok zt'l, speaking of the 
responsibility of our generation to turn the people back to 
Torah. With Hebrew text and English translation by Slhraga 
Silverstein on facing pages. A most valuable addition to 
THE TORAH CLASSICS LIBRARY. 

$2.00 

Two New Books by Rabbi Yisroel Klapholtz 

"STORIES OF ELIYAHU HANAVI" 
"TALES OF THE BAAL SHEM TOV" 

Arranged by subjects, t11ese books are heartwarming treas· 
uries from the v,rellsprings of Jewish Tradition. They bring 
the vibrancy and excitement of stories and teachings told 
for generations in Jewish homes and places of \VOrship. 

$5.00 each 

"PROCEEDINGS OF THE ASSOCIATION OF 
ORTHODOX JEWISH SCIENTISTS" 

Volume I 
Volume II 

1966 ............................................................................. .$2.50 
1969 .............................................................................. $3.50 

Only a limited quantity available of this most valuable 
contribution to Orthodox Jewish thought. 

"A FORTRESS IN ANGLO-JEWRY" 
The Story of the Maehzike Hadath in London 

by Dr. Bernard Homa 
Illustrated with a Hebrew appendix containing pbotostats 
of documents and letters from the great Rabbinic leaders 
of the period from 1874-1921. 

$6.00 

"THE HIRSCH SIDDUR" 

The order of Prayers for the wliole year, translated and 
explained by Rabbi Samson Raphael Hirsch. With Hebrew 
and English texts. 

$9.75 

"ETHICS FROM SINAI" 
by Irving M. Bunim 

An electic wide-ranging commentary on Pirke Avoth. 
In three volumes .......................................................................... $22.50 

"SABBATH SHIURIM" 
by Rabbi M. Miller 

Vice Principal of Jewish Teachers 
Training College, Gateshead. 

Profound and Thought-Provoking Essays on all the Portions 
of the Week. The author quotes extensively from Rabbi 
Dessler's '"Michtav Me'Eliyahu." 

$5.50 

"YOSHKO THE DUMBELL" 
A new and delightful story-book by the well-kno\Vn author, 
scholar and spinner of Jewish folk-tales, Dr. Gershon 
Kranzler. 17 fascinating stories of Jewish life after the 
holocaust. 
136 pages ............................................................................................. .$2.95 

"THE HIGH WAYS TO PERFECTION" 
(Sefer Hamaspik L'Ovdei Hashem! 

of Abraham Maimonides (Son of the Rambaml 
The original Judeo-Arabic text with English translation 
and introduction by Dr. Samuel Rosenblatt. 
2 volumes ............................................................................................ .$27 .50 

"THE BOOK OF OUR HERITAGE" 
This work by Eliyahu Kitov, one of Israel's most acclaimed 
religious authors, is the English translation of '"Seier 
Hatoda'a" which covers the many phases of the Jewish cal· 
endar-year, its holidays, fast days, days of rejoicing and 
sorrow; the meanings of their la\•;s of observance as well 
as relevant Midrashic comments and :insights. 
Three volumes l, 156 pages ............................................ $15.00 

"THE QUESTION IS THE ANSWER" 
by Siegmund Forst 

A thought provoking survey of the present \Vorld scene, 
seen through Jewish eyes. 

32 pages ................................................................................................. $1.00 

* PHILIPP FELDHEIM, lne. 
"The House of the Jewish Book" 

96 EAST BROADWAY 
NEW YORK, N. Y. 10002 

Jerusalem Office: 
FELDHEIM PUBLISHERS, Ltd. 

39 TACHKEMONI STREET 
JERUSALEM, ISRAEL 
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